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ANUSAYA
(latent/underlying tendencies)

All the suttas below have parallels in Chinese, Sanskrit and/or Tibetan.

“But for pleasant feeling, Noble Lady, what tendency underlies it, for unpleasant feeling what
tendency underlies it, for neither-unpleasant-nor-pleasant feeling what tendency underlies it?”
“For pleasant feeling, friend Visdkha, the tendency to passion underlies it, for unpleasant
feeling the tendency to repulsion underlies it, for neither-unpleasant-nor-pleasant feeling
ignorance underlies it.”

“Sukhaya panayye, vedanaya kim anusayo anuseti, dukkhaya vedanaya kim anusayo anuseti,
adukkhamasukhaya vedanaya kim anusayo anusetr’ti?

“Sukhaya kho, avuso visakha, vedanaya raganusayo anuseti, dukkhaya vedanaya
patighanusayo anuseti, adukkhamasukhaya vedanaya avijjanusayo anusetr’ti.

MN 44

Friend, seeing that matter is weak, my interest waned and dissatisfied, | destroyed ceased,
gave up and released my mind from the latent tendencies of falling for and firmly holding
matter. (idem with other khandhas).

cetaso adhitthanabhinivesanusaya tesam khaya viraga nirodhé& caga patinissagga vimuttam
me cittanti pajanami.

MN 112

Enveloped by ignorance,
Tied by the four ties,
This body is sinking in the flood,
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Caught in the net of underlying tendencies.
Yoked with the five hindrances,
Afflicted by thought,

Accompanied by the root of craving,
Hidden by delusion.

Avijjdya nivuto kayo,

catuganthena ganthito;
Oghasamsidano kayo,
anusayajalamotthato.
Paricanivarane yutto,

vitakkena samappito;
Tanhamdalenanugato,
mohacchadanachadito.

Thag 10.5

Friends, even though a noble disciple has abandoned the five lower fetters, still, in relation to
the five aggregates subject to clinging, there lingers in him a residual conceit ‘I am,” a desire ‘I
am,” an underlying tendency ‘| am’ that has not yet been uprooted.

Kificapi, avuso, ariyasadvakassa paficorambhagiyani samyojanani pahinani bhavanti, atha
khvassa hoti: ‘yo ca paficasu upadanakkhandhesu anusahagato asmiti mano, asmiti chando,
asmiti anusayo asamuhato.

SN 22.89

"There is the case where a monk has developed insight preceded by tranquillity. As he
develops insight preceded by tranquillity, the path is born. He follows that path, develops it,
pursues it. As he follows the path, developing it & pursuing it — his fetters are abandoned, his
underlying tendencies destroyed.

"Then there is the case where a monk has developed tranquillity preceded by insight. As he
develops tranquillity preceded by insight, the path is born. He follows that path, develops it,
pursues it. As he follows the path, developing it & pursuing it — his fetters are abandoned, his
underlying tendencies destroyed.

"Then there is the case where a monk has developed tranquillity in tandem with insight. As he
develops tranquillity in tandem with insight, the path is born. He follows that path, develops it,
pursues it. As he follows the path, developing it & pursuing it — his fetters are abandoned, his
underlying tendencies destroyed.

"Then there is the case where a monk's mind has its restlessness concerning the Dhamma
well under control. There comes a time when his mind grows steady inwardly, settles down,



and becomes unified & concentrated. In him the path is born. He follows that path, develops it,
pursues it. As he follows the path, developing it & pursuing it — his fetters are abandoned, his
underlying tendencies destroyed.

AN 4.170

This world, Kaccana, is for the most part shackled by engagement, clinging, and adherence.
But this one with right view does not become engaged and cling through that engagement and
clinging, mental standpoint, adherence, underlying tendency; he does not take a stand about
‘my self’

He has no perplexity or doubt that what arises is only suffering arising, what ceases is only
suffering ceasing. His knowledge about this is independent of others. It is in this way,
Kaccana, that there is right view.

Dvayanissito  khvayam, kaccéana, loko  yebhuyyena—atthitaficeva natthitarica.
Lokasamudayam kho, kaccana, yathabhatam sammapparifidya passato ya loke natthita sa na
hoti. Lokanirodham kho, kaccana, yathabhitam sammapparifidya passato ya loke atthita sa
na hoti. Upayupadanabhinivesavinibandho khvayam, kaccana, loko yebhuyyena. Taficayam
upayupadanam cetaso adhifthanam abhinivesanusayam na upeti na upadiyati nadhitthati:
‘atta me'ti.

‘Dukkhameva uppajjamanam uppajjati, dukkham nirujjhamanam nirujjhatr’ti na kankhati na
vicikicchati aparapaccaya fidnamevassa ettha hoti. Ettavata kho, kaccana, sammaditthi hoti.
SN 12.15

The desire, lust, delight, and craving, the engagement and clinging, the mental standpoints,
adherences, and underlying tendencies regarding the form element: these have been
abandoned by the Tathagata, cut off at the root, made like a palm stump, obliterated so that
they are no more subject to future arising. (same for the other khandhas)

SN 22.3

Venerable sir, how should one know, how should one see so that, in regard to this body with
consciousness and in regard to all external signs, I-making, mine-making, and the underlying
tendency to conceit no longer occur within?”

“‘Any kind of form whatsoever, Rahula, whether past, future, or present, internal or external,
gross or subtle, inferior or superior, far or near—one sees all form as it really is with correct
wisdom thus: ‘This is not mine, this I am not, this is not my self.” (idem with the other
khandhas).

‘katham nu kho, bhante, janato katham passato imasmifica savifiidnake kaye bahiddha ca



sabbanimittesu ahankaramamankaramananusaya na honti’ti?

“Yam kifici, rahula, rapam atitanagatapaccuppannam ajjhattam va bahiddha va olarikam va
Sukhumam va hinam va panitam va yam ddre santike va, sabbam riapam ‘netam mama,
nesohamasmi, na meso atta’ti evametam yathabhdtam sammapparifidya passati.

SN 22.91

Develop the mind — well-centered & one — in the foul, through the foul.
Have your mindfulness immersed in the body.

Be one who pursues disenchantment.

Develop the theme/sign-less.

Cast out the underlying tendency of conceit.

Then, from breaking through conceit,

you will go on your way at peace.

Asubhaya cittam bhavehi, ekaggam susamahitam;
Sati kadyagata tyatthu,

nibbidabahulo bhava.

Animittarica bhavehi,

mananusayamujjaha;

Tato manabhisamaya,

upasanto carissasr’ti.

SN 8.4

- “Wenerable sir, Blessed One, knowing and seeing in which manner do the latent tendencies
of conceit in the form of "I be" in this sixfold conscious body and all external signs not occur.”

- “Rahula, whatever matter in the past, in the future or at present, internal or external, hard or
fine, un -exalted or exalted, far or near, all that matter is not mine, | am not in it and it is not my
self. Thus it should be seen as it really is with right wisdom. (Idem with other khandhas).

- katham nu kho, bhante, janato katham passato imasmifica savififidnake kaye bahiddha ca
sabbanimittesu ahankaramamankaramananusaya na honti’ti?

- “Yam kirici, rahula, rapam atitanagatapaccuppannam ajjhattam va bahiddha va olarikam va
sukhumam va hinam va panitam va yam dire santike va, sabbam rdpam ‘netam mama,
nesohamasmi, na meso atta’ti evametam yathabhitam sammappannaya passati.

SN 18.21

Also SN 22.82

It must be because I-making, mine-making, and the underlying tendency to conceit have been



thoroughly uprooted in the Venerable Upasena for a long time that it does not occur to him, ‘I
am the eye’ or ‘The eye is mine’; ‘| am the ear’ or “The ear is mine’ ... ‘Il am the mind’ or ‘The
mind is mine.”

SN 35.69

AN 3.32 ++ (entire and major sutta on ahankaramamankaramananusaya - underlying
tendency to conceit).

Not attached to being or producing, with right wisdom he envisages some noble peaceful
state. That state too he has not realized completely. Of that state he has not dispelled all latent
tendencies of conceit, all the tendencies of the craving to be, nor all the tendencies to
ignorance.

So bhave na rajjati, sambhave na rajjati, atthuttari padam santam sammapparifiaya passati.
Tarfica khvassa padam na sabbena sabbam sacchikatam hoti, tassa na sabbena sabbam
mananusayo pahino hoti, na sabbena sabbam bhavaraganusayo pahino hoti, na sabbena
sabbam avijjanusayo pahino hoti.

AN 7.55 (see the all sutta - Purisagati).

What a Tathagata sees is this: ‘Such is form, such its origination, such its disappearance; such
is feeling, such its origination, such its disappearance; such is perception...such are
fabrications...such is consciousness, such its origination, such its disappearance.’ Because of
this, | say, a Tathagata—with the ending, fading away, cessation, renunciation, &
relinquishment of all construings, all excogitations, all I-making & mine-making & underlying
tendencies with conceit—is, through lack of clinging/sustenance, released.”

Ditthafihetam, vaccha, tathagatena: ‘iti rapam, iti ripassa samudayo, iti ripassa atthangamo;
iti vedana, iti vedanaya samudayo, iti vedanaya atthangamo; iti safifia, iti saffnaya samudayo,
iti sannaya atthangamo; iti sankhara, iti sankharanam samudayo, iti sankharanam
atthangamo; iti vififidnam, iti viifidnassa samudayo, iti vififidnassa atthangamo’ti. Tasma
tathagato sabbamarnifiitanam sabbamathitanam sabbaahankaramamankaramananusayanam
khaya viraga nirodha caga patinissagga anupada vimuttoti vadami’ti.

MN 72

When one is touched by a pleasant feeling, if one delights in it, welcomes it, and remains
holding to it, then the underlying tendency to lust lies within one. When one is touched by a
painful feeling, if one sorrows, grieves and laments, weeps beating one’s breast and becomes
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distraught, then the underlying tendency to aversion lies within one. When one is touched by a
neither-painful-nor-pleasant feeling, if one does not understand as it actually is the origination,
the disappearance, the gratification, the danger, and the escape in regard to that feeling, then
the underlying tendency to ignorance lies within one.

MN 148 (see also the abandonment)

Bhikkhus, there are these three feelings. What three? Pleasant feeling, painful feeling, neither-
painful-nor-pleasant feeling. The underlying tendency to lust should be abandoned in regard to
pleasant feeling. The underlying tendency to aversion should be abandoned in regard to
painful feeling. The underlying tendency to ignorance should be abandoned in regard to
neither-painful-nor-pleasant feeling.

When one experiences pleasure,

If one does not understand feeling

The tendency to lust is present

For one not seeing the escape from it. etc.
SN 36.3

Note from PTS:

In the oldest texts the word usually occurs absolutely, without mention of the cause or direction
of the bias.

Thag 10.5 Thag 16.6;

MN 112; SN 22.89,

SN 35.58-9, SN 45.43, SN 48.64;

A.i.447 (AN 1.5857); AN 4.170; AN 5.57, AN 5.200, AN 6.103.

The triplet obstinacy, prejudice and bias (adhitthanabhinivesanusaya)

SN 12.15; SN 22.3, SN 22.91, SN 22.112.

Occasionally a source of the bias is mentioned. Thus:

- pride (conceit) at SN 8.4, SN 18.21, SN 22.82, SN 22.124-125, SN 31.1-112, SN 35.70; AN
3.32, AN 7.55.

- doubt at MN 72.

- ignorance lust and hatred at SN 36.3, MN 148, At DN 33, DN 34; SN 45.141-148;

and AN 7.11-12 (no parallels), we have a list of seven anusayas, the above five and delusion
and craving for rebirth.

(1) sensual passion (kdmaraga).

(2) aversion (patigha).
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conceit (mana).
uncertainty/doubt (vicikiccha).
wrong view (ditthi).
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6) craving for becoming (bhavaraga).

7) ignorance (avijja).

Hence—forward these lists govern the connotation of the word; but it would be wrong to put
that connotation back into the earlier passages.



