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BHUTA
(What have become)
and
BHAVA
(Becoming - Existence)

And what, bhikkhus, is existence? There are these three kinds of existence: sense-sphere
existence, form-sphere existence, formless-sphere existence. This is called existence.

SN 12.2

Ananda, if there were no kamma ripening in the sensuality-property (kamadhatu), would
sensuality-becoming be discerned?"
"No, lord."

Thus kamma is the field, consciousness the seed, and craving the moisture.

The consciousness of living beings hindered by ignorance & fettered by craving is established
in/tuned to a lower property. Thus there is the production of renewed becoming in the future.

AN 3.76

The Noble Eightfold Path is to be developed for direct knowledge of these three kinds of
existence, for the full understanding of them, for their utter destruction, for their abandoning.
SN 45.164 (no parallel)
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Bhatamidanti
This has come to be

“Bhikkhus, do you see: ‘This has come to be’?”

“Yes, venerable sir.”

“Bhikkhus, do you see: ‘Its origination occurs with that as nutriment’?”

“Yes, venerable sir.”

“Bhikkhus, do you see: ‘With the cessation of that nutriment, what has come to be is subject to
cessation’?”

“Yes, venerable sir.”

"Bhitamidanti, bhikkhave, passatha™i?

“‘Evam, bhante”.

“Tadaharasambhavanti, bhikkhave, passathati?

“‘Evam, bhante”.

“Tadaharanirodha yam bhitam, tam nirodhadhammanti, bhikkhave, passatha’ti?
“‘Evam, bhante”.

“Bhikkhus, purified and bright as this view is, if you do not adhere to it, cherish it, treasure it,
and treat it as a possession, would you then understand that the Dhamma has been taught as
similar to a raft, being for the purpose of crossing over, not for the purpose of grasping?”

“Yes, venerable sir.”

MN 38

And what, bhikkhus, is birth? The birth of the various beings into the various orders of beings,
their being born, descent into the womb, production, the manifestation of the aggregates, the
obtaining of the sense bases. This is called birth.

SN 12.2



“Bhikkhus, the arising, continuation, production, and manifestation of (khandhas - form, etc.) is
the arising of suffering, the continuation of disease, the manifestation of aging-and-death.

SN 22.30

Monks, the arising, prevailing, rebirth, and manifestation of the eye is the arising of
unpleasantness, prevalence of ailments, and the manifestation of decay and death.
Idem with ear, nose, etc.

Also

- arising, prevailing, rebirth, and manifestation of forms...

- arising, prevalence, rebirth, and manifestation of eye-consciousness ... ear-consciousness ...
etc.

- arising, prevalence, rebirth, and manifestation of eye-contact ... ear-contact ... etc.

- the arising, prevalence, rebirth, and manifestation of feelings born from eye-contact, ear-
contact ... etc.

- the arising, prevalence, rebirth, and manifestation of perception of forms ... sounds ... scents
... tastes ... touches ... ideas...

- the arising, prevalence, rebirth, and manifestation of intentions (cetana,) born from ... sounds
... scents ... efc.

- arising, prevalence, rebirth, and manifestation of craving for forms ... sounds ... scents ... etc.
- arising, prevalence, rebirth, and manifestation of the earth element (expression) ... water
element ... fire element ... air element ... the space element and the consciousness element

- arising, prevalence, rebirth, and manifestation of matter ... feelings ... perceptions ...
intentions ... consciousness is the arising of unpleasantness, prevalence of ailments, and the
manifestation of decay and death.

SN 26.1-10

With the manifestation of a Tathagata, bhikkhus, an Arahant, a Perfectly Enlightened One,
comes the manifestation of the seven gems of the factors of enlightenment. What seven?
There comes the manifestation of the gem of the enlightenment factor of mindfulness ... the
gem of the enlightenment factor of equanimity. With the manifestation of a Tathagata, an
Arahant, a Perfectly Enlightened One, comes the manifestation of these seven gems of the
factors of enlightenment.”



bojjhangaratananam patubhavo hoti. Katamesam sattannam? Satisambojjhangassa
ratanassa patubhavo hoti ... pe ... upekkhasambojjhangassa ratanassa patubhavo hoti.
Tathagatassa, bhikkhave, patubhava arahato sammasambuddhassa imesam sattannam
bojjhangaratananam patubhavo hotrti.

SN 46.42

Furthermore, the disciple of the noble ones is endowed with verified confidence in the
Dhamma... verified confidence in the Sangha... virtues that are appealing to the noble ones:
untorn, unbroken, unspotted, unsplattered, liberating, praised by the wise, untarnished,
leading to concentration. Not content with those virtues pleasing to the noble ones, he exerts
himself further in solitude by day or seclusion by night. For him, living thus heedfully, joy
arises. In one who has joy, rapture arises. In one who has rapture, the body becomes serene.
When the body is serene, one feels pleasure. Feeling pleasure, the mind becomes centered.
When the mind is centered, phenomena become manifest. When phenomena are manifest,
he is reckoned as one who dwells heedfully.

Puna caparam, nandiya, ariyasavako dhamme ... pe ... sanghe ... pe ... ariyakantehi silehi
samannagato hoti akhandehi ... pe ... samadhisamvattanikehi. So tehi ariyakantehi silehi
asantuttho uttari vayamati diva pavivekaya rattim patisallanaya. Tassa evam appamattassa
viharato pamojjam jayati. Pamuditassa piti jayati. Pitimanassa kayo passambhati.
Passaddhakayo sukham vediyati. Sukhino cittam samadhiyati. Samahite citte dhamma
patubhavanti. Dhammanam patubhava appamadaviharitveva sankhyam gacchati. Evam
kho, nandiya, ariyasavako appamadavihart hotrti.

SN 55.40

So too, bhikkhus, so long as a Tathagata has not arisen in the world, an Arahant, a Perfectly
Enlightened One, for just so long there is no manifestation of great light and radiance, but then
blinding darkness prevails, a dense mass of darkness; for just so long there is no explaining,
teaching, proclaiming, establishing, disclosing, analysing, or elucidating of the Four Noble
Truths.

Evameva kho, bhikkhave, yavakivanca tathagato loke nuppajjati araham sammasambuddho,
neva tava mahato alokassa patubhavo hoti mahato obhasassa. Andhatamam tada hoti
andhakaratimisa. Neva tava catunnam ariyasaccanam acikkhana hoti desana pannapana
patthapana vivarana vibhajana uttantkammam.

SN 56.38

| am one of those whose appearance



Is always hard to find in this world;
| am a Buddha, brahman,
The unexcelled remover of darts.

Thag16.6

Friends, with form that has been born, that has become manifest, an arising is discerned, a
vanishing is discerned, an alteration of that which stands is discerned. With feeling ...
perception ... volitional formations ... consciousness that has been born, that has become
manifest, an arising is discerned, a vanishing is discerned, an alteration of that which stands is
discerned.

SN 22.38 (no parallel)

"l don't envision a single thing that, when undeveloped & unapparent (unmanifested), leads to
such great harm as the mind. The mind, when undeveloped & unapparent leads to great
harm."

AN 1.25 (no parallel)

“Whatever form, bhikkhus, has been born, has become manifest: the term, label, and
description ‘is’ applies to it, not the term ‘was’ or the term ‘will be.’

(idem for feeling ... perception ... volitional formations ... consciousness)
“These, bhikkhus, are the three pathways of language, pathways of designation, pathways of
description, that are unmixed, that were never mixed, that are not being mixed, that will not be



mixed, that are not rejected by wise ascetics and brahmins.

SN 22.62 (no parallel)

‘Good man, didn’t you see the first divine messenger that appeared among human beings?’

AN 3.36

“And this craving has what as its source, what as its origin, from what is it born and produced
(pahoti/pabhavati-proceed from, rise, originate)?
This craving has feeling as its source, feeling as its origin; it is born and produced from feeling.

Idem for: feeling ... contact ... six sense bases ... name-and-form ... consciousness ...
volitional

formations ... ignorance.

SN 12.11

yathabhdtafidnadassana
Insight, from knowledge according to what have become.

"Thus Ananda,

clever virtues (kusalani silani) are for the reason and benefit of non-remorse.

Non-remorse is for the reason and benefit of delight.

Delight is for the reason and benefit of joy.

Joy is for the reason and benefit of tranquillity.

Tranquillity is for the reason and benefit of pleasantness.

Pleasantness is for the reason and benefit of concentration.

Concentration is for the reason and benefit of insight, from knowledge according to what have
become (yathabhdtafianadassana).



Insight, from knowledge according to what have become, is for the reason and benefit of
turning away.

Turning away is for the reason and benefit of disenchantment.

Disenchantment is for the reason and benefit of knowledge and vision of release.

Thus, Ananda, clever virtues lead to the highest."

AN 11.1 (parallel in Nikayas)

When there is no insight, from knowledge according to what have become, gone wrong in the
insight, from knowledge according to what have become, the cause for turning away is
destroyed.

AN 11.3 (parallel in Nikayas)

When virtues are not present, gone wrong in virtues, the cause for right consentration is
destroyed. When right concentration is not present, gone wrong in right concentration, the
cause for insight, from knowledge according to what have become (yathabhdtafianadassana),
is destroyed. When seeing it as it really is, is not present, gone wrong in seeing it as it really is,
the cause for disgust and disenchantment is destroyed. When disgust and disenchantment is
not present, gone wrong in disgust and disenchantment, the cause for knowledge and vision
of release is destroyed.

AN 8.81 (partial parallel in Nikayas)

see also AN 5.168

Bhikkhus, when there is control of the faculties, endowed with control of the faculties and its
causes, there are virtues. Endowed with virtues and its causes, there is right concentration.
Endowed with right concentration and its causes, there is insight, from knowledge according to
what have become. Endowed with insight, from knowledge according to what have become
and its causes, there is turning away and disenchantment. Endowed with turning away and
disenchantment and its causes, there is knowledge and vision of release...

AN 6.50 (partial parallel in Nikayas)



When virtues are present, not gone wrong in virtues, concentration is not deceptive. When
concentration is present, not gone wrong in concentration, insight from knowledge according
to what have become, is not deceptive...

AN 7.65

“Thus, monks, ignorance is associated with determinations, determinations with
consciousness, consciousness with name and matter, name and matter with the six spheres,
the six spheres with contact, contact with feelings, feelings with craving, craving with holding,
holding with being, being with birth. Birth is associated with unpleasantness, unpleasantness
with faith, faith with joy, joy with delight, delight with emotions of delight, emotions of delight
with pleasantness, pleasantness with concentration, concentration with the insight, from
knowledge according to what have become (yathabhGtafidnadassana), the insight, from
knowledge according to what have become, with turning away, turning away with fading,
fading with release and release is associated with the knowledge of destruction.

SN 12.23 (no parallel)

yathabhatam pajanati
(understand/discern as it has become)
Note: and not "as it really is”, as it is often mistranslated.

The four bonds:

"someone does not understand as they really are (yathabhitam nappajanati) the origin and
the passing away, the gratification, the danger, and the escape in regard to states of..."
- sensual pleasures

- existence

- views

- ignorance

When one does not understand these things as they really are, then

- lust for ...,

- delight in ...,

- affection for ...,

- infatuation with ...,

- thirst for ...,

- passion for ...,

- attachment to ..., and

- craving for ...,



sensual pleasures, existence, views.

+

Ignorance and unknowing lie deep within one in regard to the six bases for contact.
AN 4.10

“Bhikkhus, if a bhikkhu does not understand as they really are the origin and the passing
away, the gratification, the danger, and the escape, in the case of these six bases for contact,
then he has not lived the holy life; he is far away from this Dhamma and Discipline.”

..you should clearly see the eye as it really is with correct wisdom thus: ‘This is not mine, this |
am not, this is not my self.’ This itself is the end of suffering.

(idem for ear, nose, tongue, body, mind)

SN 35.71 (no parallel)

“‘And what does he understand as they really are? He understands as it really is: ‘The eye is
impermanent.” He understands as it really is: ‘Forms are impermanent.’... ‘Eye-consciousness
is impermanent. ’... ‘Eye-contact is impermanent.’... ‘Whatever feeling arises with eye-contact
as condition—whether pleasant or painful or neither-painful-nor-pleasant—that too is
impermanent.’...

(idem for ear, nose, tongue, body, mind)

“Bhikkhus, develop concentration. A bhikkhu who is concentrated understands

things as they really are.”

SN 35.99

Brahmin, at a time when your mind is not overwhelmed with sensual desires and you know
and see the escape from arisen sensual desires as it really is, you know your own good, the
good of others and the good of either as it really is. At such times you remember to recite
scriptures not recited, there is nothing to talk of those recited.

Brahmin, like a water surface not mixed with lacquer and dye of colours red, yellow, blue and
brown, in which a man wanting to see his face, would know his face or see it. In the same
manner Brahmin, at a time when your mind is not overwhelmed with sensual desires, and
know or see the escape from arisen sensual desires as it really is, you know your own good,
the good of others and the good of either as it really is. At such times you remember to recite
scriptures not recited, there is nothing to talk of those recited.

(idem with hate, sloth and torpor, restlessness and worry, doubts).

AN 5.193



Bhikkhus, it is possible for the bhikkhu to be the eye-witness, with mindfulness in this and
other mental sphere, endowed with these six things. What six?

Chahi, bhikkhave, dhammehi samannagato bhikkhu bhabbo tatra tatreva sakkhibhabbatam
papunitum sati sati ayatane. Katamehi chahi?

Here, bhikkhus, the bhikkhu knows as it really is, these are the things conducive to
relinquishing, to enduring, to distinction and to penetrating insight. He does the possible and
the beneficial.

Idha, bhikkhave, bhikkhu ‘ime hanabhagiya dhamma’ti yathabhttam pajanati, ‘ime thitibhagiya
dhamma’ti yathabhdtam pajanati, ‘ime visesabhagiya dhamma’ti yathabhatam pajanati, ‘ime
nibbedhabhagiya dhamma’ti yathabhatam pajanati,

sakkaccakarT ca hoti, sappayakart ca.

Bhikkhus, it is possible for the bhikkhu to be the eye-witness, with mindfulness in this and
other mental sphere, endowed with these six things.

Imehi kho, bhikkhave, chahi dhammehi samannagato bhikkhu bhabbo tatra tatreva
sakkhibhabbatam papunitum sati sati ayatane™i.

AN 6.71 (no parallel)

He dwells with his awareness overcome by sensual passion, obsessed with sensual passion.
He does not discern the escape, as it actually is present, from sensual passion once it has
arisen (uppannassa ca kamaragassa nissaranam yathabhGtam nappajanati).

(idem with ill will... sloth & drowsiness... restlessness & anxiety... uncertainty)

Making that sensual passion the focal point, he absorbs himself with it, besorbs, resorbs, &
supersorbs himself with it.

AN 11.9

When, bhikkhus, a bhikkhu understands as they really are the origin and passing away of the
six bases of contact, their satisfaction, unsatisfactoriness, and the escape from them, then he
understands what transcends all (these) views.

Yato kho, bhikkhave, bhikkhu channam phassayatananam samudayafica atthangamafica
assadanca adinavaica nissarananca yathabhatam pajanati, ayam imehi sabbeheva
uttaritaram pajanati.

DN 1

... he understood as it really is: “This is suffering,” and ‘This is the origin of suffering,” and ‘This



is the cessation of suffering,” and ‘This is the way leading to the cessation of suffering.’

He understands as it really is: “These are the taints’; he understands as it really is: ‘This is the
origin of the taints’; he understands as it really is: ‘“This is the cessation of the taints’; he
understands as it really is: ‘This is the way leading to the cessation of the taints.’

idam dukkhan’ti yathabhGtam pajanati, ‘ayam dukkhasamudayo'ti yathabhitam pajanati,
‘ayam dukkhanirodho'ti yathabhdtam pajanati, ‘ayam dukkhanirodhagamini patipada'ti
yathabhdtam pajanati.

‘ime asava'ti yathabhitam pajanati, ‘ayam asavasamudayo’ti yathabhitam pajanati, ‘ayam
asavanirodho’ti yathabhttam pajanati, ‘ayam asavanirodhagamini patipada’ti yathabhatam
pajanati.

Note: This is called the training in heightened discernment.

AN 3.12 (no parallel)

The Thus Gone One knows the higher states of the mind, the releases, the concentrations
and attainments with their defilements, purities and the risings from them as it really is.
Tathagato  jhanavimokkhasamadhisamapattinam sankilesam vodanam  vutthanam
yathabhdtam pajanati.

AN 6.64

Bhikkhus, the bhikkhu knows as it really is, here my mind is sticky; when the mind is internally
concentrated knows as it really is, here my mind is concentrated. When the mind is externally
distracted knows as it really is, here my mind is externally distracted.

Idha, bhikkhave, bhikkhu ‘idam me cetaso Ilinattan’ti yathabhGtam pajanati; ajjhattam
sankhittam va cittam ‘ajjhattam me sankhittam cittan'ti yathabhGtam pajanati; bahiddha
vikkhittam va cittam ‘bahiddha me vikkhittam cittan’ti yathabhitam pajanati

AN 7.38 (no parallel)

He on a certain occasion hears the Aryan Truth, studies it and acquires the main and
subsidiary doctrines. Having arrived at this hearing, study and acquisition, he now really
knows that ’ This is good,” he really knows that ' This is bad,” “This is wrong,” ‘This is not
wrong,” ‘This is to be followed,” ‘“This is to be avoided,” ‘This is base,” ‘“This is excellent,” ‘This is
of mixed dark and bright quality.’

So ariyadhammassavanam agamma Yyonisomanasikaram dhammanudhammappatipattim,
‘idam kusalan’ti yathabhitam pajanati, ‘idam akusalan’ti yathabhttam pajanati. ‘l[dam savajjam
idam anavajjam, idam sevitabbam idam na sevitabbam, idam hinam idam panitam, idam



kanhasukkasappatibhagan’ti yathabhitam pajanati.
DN 18

Here, a certain person with blemish does not know, as it really is, there is blemish in me. A
certain person with blemish knows, as it really is, there is blemish in me. A certain person
without blemish does not know as it really is, there is no blemish in me. A certain person
without blemish knows as it really is, there is no blemish in me.

Idha panavuso, ekacco puggalo sanganova samano ‘atthi me ajjhattam anganan’ti
yathabhdtam pajanati. Idhavuso, ekacco puggalo ananganova samano ‘natthi me ajjhattam
anganan’ti yathabhdtam nappajanati. Idha panavuso, ekacco puggalo ananganova samano
‘natthi me ajjhattam anganan’ti yathabhGtam pajanati.

MN 5

The Tathagata understands as it actually is the possible as possible and the impossible as
impossible.
Tathagato thananca thanato atthananca atthanato yathabhttam pajanati.

The Tathagata understands as it actually is the results of actions undertaken, past, future, and
present, by way of possibilities and causes.

Tathagato atitanagatapaccuppannanam kammasamadananam thanaso hetuso vipakam
yathabhatam pajanati.

The Tathagata understands as it actually is the ways leading to all destinations.
Tathagato sabbatthagaminim patipadam yathabhiGtam pajanati.

The Tathagata understands as it actually is the world with its many and different elements.
Tathagato anekadhatunanadhatulokam yathabhttam pajanati.

The Tathagata understands as it actually is how beings have different inclinations.
Tathagato sattanam nanadhimuttikatam yathabhdtam pajanati.

The Tathagata understands as it actually is the disposition of the faculties of other beings,
other persons.
Tathagato parasattanam parapuggalanam indriyaparopariyattam yathabhGtam pajanati.

The Tathagata understands as it actually is the defilement, the cleansing, and the emergence
in regard to the jhanas, liberations, concentrations, and attainments.



Tathagato  jhanavimokkhasamadhisamapattinam  sankilesam  vodanam  vutthanam
yathabhdtam pajanati.
MN 12

There is the case where a monk discerns, as it actually is, the noble eightfold path.
ldha, bhikkhave, bhikkhu ariyam atthangikam maggam yathabhGtam pajanati.

There is the case where a monk discerns, as they actually are, the four frames of reference.
ldha, bhikkhave, bhikkhu cattaro satipatthane yathabhdtam pajanati.
MN 33

On seeing a form with the eye, he does not lust after it if it is pleasing; he does not dislike it if it
is unpleasing. He abides with mindfulness of the body established, with an immeasurable
mind, and he understands as it actually is the deliverance of mind and deliverance by wisdom
wherein those evil unwholesome states cease without remainder. Having thus abandoned
favouring and opposing, whatever feeling he feels, whether pleasant or painful or neither-
painful-nor-pleasant, he does not delight in that feeling, welcome it, or remain holding to it. As
he does not do so, delight in feelings ceases in him. With the cessation of his delight comes
cessation of clinging; with the cessation of clinging, cessation of being; with the cessation of
being, cessation of birth; with the cessation of birth, ageing and death, sorrow, lamentation,
pain, grief, and despair cease.

MN 38

- This way of undertaking things is painful now and ripens in the future as pain.” Knowing it,
understanding it as it actually is, the wise one does not cultivate it but avoids it.

- This way of undertaking things is pleasant now and ripens in the future as pain.” Knowing it,
understanding it as it actually is, the wise one does not cultivate it but avoids it.

- This way of undertaking things is painful now and ripens in the future as pleasure.” Knowing
it, understanding it as it actually is, the wise one does not avoid it but cultivates it.

- This way of undertaking things is pleasant now and ripens in the future as pleasure.’
Knowing it, understanding it as it actually is, the wise one does not avoid it but cultivates it.

MN 46

(He) abides with a mind obsessed and enslaved by identity view, and he does not understand
as it actually is the escape from the arisen identity view; and when that identity view has



become habitual and is uneradicated in him, it is a lower fetter. He abides with a mind
obsessed and enslaved by doubt...by adherence to rules and observances ...by sensual lust
...by ill will, and he does not understand as it actually is the escape from arisen ill will; and

when that ill will has become habitual and is uneradicated in him, it is a lower fetter.
MN 64

When one is touched by a neither-painful-nor-pleasant feeling, if one does not understand as
it actually is the origination, the disappearance, the gratification, the danger, and the escape in
regard to that feeling, then the underlying tendency to ignorance lies within one.

MN 148

“Bhikkhus, when a noble disciple thus understands as they really are the origin and the
passing away of the world, he is then called a noble disciple who is accomplished in view,
accomplished in vision, who has arrived at this true Dhamma, who sees this true Dhamma,
who possesses a trainee’s knowledge, a trainee’s true knowledge, who has entered the
stream of the Dhamma, a noble one with penetrative wisdom, one who stands squarely before
the door to the Deathless.”

Yato kho, bhikkhave, ariyasavako evam lokassa samudayarfica atthangamarca yathabhitam
pajanati, ayam vuccati, bhikkhave, ariyasavako ditthisampanno itipi, dassanasampanno itipi,
agato imam saddhammam itipi, passati imam saddhammam itipi, sekkhena RAanena
samannagato itipi, sekkhaya vijjaya samannagato itipi, dhammasotam samapanno itipi, ariyo
nibbedhikapanfo itipi, amatadvaram ahacca titthati itiprti.

SN 12.49 (no parallel)

“Bhikkhus, develop concentration. A bhikkhu who is concentrated understands things as they
really are (according to what have become).

“And what does he understand as it really is?

The origin and passing away of form; the origin and passing away of feeling; the origin and
passing away of perception; the origin and passing away of volitional formations; the origin
and passing away of consciousness.

“‘And what, bhikkhus, is the origin of form? What is the origin of feeling? What is the origin of
perception? What is the origin of volitional formations? What is the origin of consciousness?
“Here, bhikkhus, one seeks delight (nandr), one welcomes, one remains holding. And what is it
that one seeks delight in, what does one welcome, to what does one remain holding? One
seeks delight in form, welcomes it, and remains holding to it. As a consequence of this, delight
arises. Delight in form is clinging. With one’s clinging as condition, existence comes to be; with



existence as condition, birth; with birth as condition, aging-and-death, sorrow, lamentation,
pain, displeasure, and despair come to be. Such is the origin of this whole mass of suffering.
“One seeks delight in feeling ... in perception ... in volitional formations ... in consciousness,
welcomes it, and remains holding to it. As a consequence of this, delight arises.... Such is the
origin of this whole mass of suffering.

“This, bhikkhus, is the origin of form; this is the origin of feeling; this is the origin of perception;
this is the origin of volitional formations; this is the origin of consciousness.

“‘And what, bhikkhus, is the passing away of form? What is the passing away of feeling? What
is the passing away of perception? What is the passing away of volitional formations? What is
the passing away of consciousness?

“Here, bhikkhus, one does not seek delight, one does not welcome, one does not remain
holding. And what is it that one does not seek delight in? What doesn’t one welcome? To what
doesn’t one remain holding? One does not seek delight in form, does not welcome it, does not
remain holding to it. As a consequence of this, delight in form ceases. With the cessation of
delight comes cessation of clinging; with cessation of clinging, cessation of existence.... Such
is the cessation of this whole mass of suffering.

“‘One does not seek delight in feeling ... ... in perception ... in volitional formations ... in
consciousness, does not welcome it, does not remain holding to it. As a consequence of this,
delight in consciousness ceases.... Such is the cessation of this whole mass of suffering.
“This, bhikkhus, is the passing away of form; this is the passing away of feeling; this is the
passing away of perception; this is the passing away of volitional formations; this is the
passing away of consciousness.”

SN 22.5

“‘He understands as it really is impermanent form as ‘impermanent form’ ... (feeling,
perception, formations,) impermanent consciousness as ‘impermanent consciousness.’

“‘He understands as it really is painful form as ‘painful form’ ... painful consciousness as
‘painful consciousness.’

“‘He understands as it really is selfless form as ‘selfless form’ ... selfless consciousness as
‘selfless consciousness.’

“‘He understands as it really is conditioned form as ‘conditioned form’ ... conditioned
consciousness as ‘conditioned consciousness. ’

[“He understands as it really is murderous (vadhakam) form as ‘murderous form’ ... murderous
consciousness as ‘murderous consciousness.’ SN 22.85]

(idem for feeling, perception, volitional formations (intentions), and consciousness.)

“He understands as it really is: ‘Form will be exterminated’ ... ‘Feeling will be exterminated’ ...
‘Perception will be exterminated’ ... ‘Volitional formations will be exterminated’



‘Consciousness will be exterminated.’
SN 22.55

“But, bhikkhus, the instructed noble disciple understands as it really is the origin and the
passing away, the gratification, the danger, and the escape in the case of form, feeling,
perception, volitional formations (intentions), and consciousness.”

SN 22.74 (no parallel)

He knows as it really is the arising nature (samudayadhammam) of feelings as the arising
nature of feelings, the fading nature of feelings as the fading nature of feelings, and the arising
and fading nature of feelings as the arising and fading nature of feelings.

(idem for form, perception, volitional formations (intentions), and consciousness.)

SN 22.128 (no parallel)

“Friend Sariputta, it is said ignorance, what is ignorance and of what is someone ignorant?”
"The not learned ordinary man does not know as it really is the arising nature of matter as the
arising nature of matter, the fading nature of matter as the fading nature of matter, and the
arising and fading nature of matter as the arising and fading nature of matter."

(idem for form, perception, volitional formations (intentions), and consciousness.)

SN 21.132

“Friend Kotthita, it is said "Knowledge.' What is knowledge and of what does someone know?”
“Here, friend, the learned noble disciple knows the arising, fading, satisfaction, danger, and the
escape from matter as it really is."

(idem for form, perception, volitional formations (intentions), and consciousness.)

‘ldhavuso, sutava ariyasavako rupassa assadafica adinavafca nissaranafica yathabhdtam
pajanati.

(Vedanaya ... pe ... safiidya ... sankharanam ... viifianassa assadafica adinavafica
nissaranafca yathabhttam pajanati.)

SN 21.133

‘Radha, when the noble disciple knows the arising, fading, satisfaction, danger, and the
escape from these five holding masses as it really should be, he enters the stream of the



Teaching, would not fall from there, and would only aim extinction.”
SN 23.7 (no parallel)

When a bhikkhu understands as they really are the origin, the passing away, the gratification,
the danger, and the escape in regard to the six bases for contact, such a bhikkhu is a
knowledge-master.

ato kho, bhikkhave, bhikkhu channam phassayatananam samudayafica atthangamafca
assadafnca adinavafica nissaranafca yathabhdtam pajanati; evam kho, bhikkhave, bhikkhu
vedagu hoti.

SN 35.103

“Here, brahmin, having seen a form with the eye, someone is not intent upon a pleasing form
and not repelled by a displeasing form. He dwells having set up mindfulness of the body, with
a measureless mind, and he understands as it really is that liberation of mind, liberation by
wisdom, wherein those evil unwholesome states cease without remainder."

“Idha, brahmana, bhikkhu cakkhuna ripam disva piyarupe ripe nadhimuccati, appiyaripe
rupe na byapajjati, upatthitakayassati ca viharati, appamanacetaso tafica cetovimuttim
panfavimuttim yathabhltam pajanati yatthassa te uppanna papaka akusala dhamma
aparisesa nirujjhanti.

SN 35.132

“Bhikkhus, when a bhikkhu understands as they really are the origin and the passing away of
all states whatsoever that entail suffering, then sensual pleasures have been seen by him in
such a way that as he looks at them sensual desire, sensual affection, sensual infatuation, and
sensual passion do not lie latent within him in regard to sensual pleasures; then he has
comprehended a mode of conduct and manner of dwelling in such a way that as he conducts
himself thus and as he dwells thus, evil unwholesome states of covetousness and displeasure
do not flow in upon him.

SN 35.244

“When, friend, a bhikkhu understands as they really are the origin and the passing away of the
four great elements, in this way his vision is well purified.”

“When, friend, a bhikkhu understands as it really is: ‘Whatever is subject to origination is all
subject to cessation,’ in this way his vision is well purified.”

SN 35.245



yathabhdtam sammappaffaya

- One sees with right discernment one sees with right discernment as it actually is (pafifia)
(Thanissaro)

- One sees this, as it really is with right wisdom (with right insight as it really is) (upalavanna)

- Clearly seen .... as they really are (Bodhi)

Note: or "as they have come to be".

“And how, venerable sir, has one comprehended the Dhamma? Venerable sir, one sees as it
really is with correct wisdom: ‘This has come to be.” Having seen as it really is with correct
wisdom: ‘This has come to be,” through revulsion towards what has come to be, through its
fading away and cessation, one is liberated by nonclinging. One sees as it really is with correct
wisdom: ‘Its origination occurs with that as nutriment.” Having seen as it really is with correct
wisdom: ‘Its origination occurs with that as nutriment,’ through revulsion towards its origination
through nutriment, through its fading away and cessation, one is liberated by nonclinging. One
sees as it really is with correct wisdom: ‘With the cessation of that nutriment, what has come to
be is subject to cessation.” Having seen as it really is with correct wisdom: ‘With the cessation
of that nutriment, what has come to be is subject to cessation,’ through revulsion towards what
is subject to cessation, through its fading away and cessation, one is liberated by nonclinging.
It is in such a way that one has comprehended the Dhamma.

SN 12.31 (no parallel)

"Venerable sirs, whatever has been brought into being, is fabricated, willed, dependently
originated, that is inconstant. Whatever is inconstant is stress. Whatever is stress is not me, is
not what | am, is not my self. Having seen this well with right discernment as it actually is
present, | also discern the higher escape from it as it actually is present.”

Yam kho, bhante, kifici bhitam sankhatam cetayitam paticcasamuppannam tadaniccam.
Yadaniccam tam dukkham. ‘Yam dukkham tam netam mama, nesohamasmi, nameso atta’ti—
evametam yathabhdtam sammappafniaya sudittham. Tassa ca uttari nissaranam
yathabhltam pajanamrti.

AN 10.93

Having seen this thus as it actually is with proper wisdom, he avoids the equanimity that is



diversified, based on diversity, and develops the equanimity that is unified, based on unity,
where clinging to the material things of the world utterly ceases without remainder.

Evametam yathabhidtam sammappannaya disva yayam upekkha nanattd nanattasita tam
nirujjhanti tamevupekkham bhaveti.

MN 54

Here, bhikkhus, whatever form, in the past, future or present, internal or external, rough or
fine, unexalted or exalted, at a distance or in close proximity, all that matter “is not mine, am
not in it, it is not my self.' He sees this, as it really is with right wisdom.

(idem with feeling, perception, intention, consciousness)

AN 3.133 (no parallel)

Rahula, all that is hard, internal or external, is earth element. It is not mine, am not in it. It is
not my self. This should be seen with right wisdom as it really is, and the mind should be
disenchanted and turned away from the earth element.

(idem with fire, water, air).

AN 4.177 (partial parallel)

Bhikkhus, without giving up six things it is not possible to abide in the first higher state of the
mind. What six?

Sensual interest, anger, sloth and torpor, restlessness and worry, doubts and not wisely seeing
the dangers of sensuality, as it really is.

“Cha, bhikkhave, dhamme appahaya abhabbo pathamam jhanam upasampaijja viharitum.
Katame cha? Kamacchandam, byapadam, thinamiddham, uddhaccakukkuccam, vicikiccham.

Kamesu kho panassa adinavo na yathabhitam sammappannaya sudittho hoti.
AN 6.73 (no parallel)

“This world, Kaccana, for the most part depends upon a duality—upon the notion of existence
and the notion of nonexistence. But for one who sees the origin of the world as it really is with
correct wisdom, there is no notion of nonexistence in regard to the world. And for one who
sees the cessation of the world as it really is with correct wisdom, there is no notion of
existence in regard to the world.

“‘Dvayanissito ~ khvayam, kaccana, loko  yebhuyyena—atthitaficeva  natthitafca.
Lokasamudayam kho, kaccana, yathabhtGtam sammappaniaya passato ya loke natthita sa na



hoti. Lokanirodham kho, kaccana, yathabhatam sammappafnfaya passato ya loke atthita sa
na hoti.
SN 12.15

“When, bhikkhus, a noble disciple has clearly seen with correct wisdom as it really is this
dependent origination and these dependently arisen phenomena, it is impossible that he will
run back into the past, thinking: ‘Did | exist in the past? Did I not exist in the past? What was |
in the past? How was | in the past? Having been what, what did | become in the past?’ Or that
he will run forward into the future, thinking: ‘Will | exist in the future? Will | not exist in the
future? What will | be in the future? How will | be in the future? Having been what, what will |
become in the future?’ Or that he will now be inwardly confused about the present thus: ‘Do |
exist? Do | not exist? What am 1? How am |? This being—where has it come from, and where
will it go?’

SN 12.20

"Friend, though | have clearly seen as it really is with correct wisdom, ‘Nibbana is the
cessation of existence,” | am not an arahant, one whose taints are destroyed."

"Bhavanirodho nibbanan’ti kho me, avuso, yathabhitam sammappaffaya sudittham, na
camhi araham khinasavo."

SN 12.68

Bhikkhus, when | was not yet enlightened, it occured to me: In this world what is the
satisfaction, what is the danger and what is the escape? Then | occured to me: The arising of
pleasure and pleasantness in the world on account of something, is the satisfaction in this
world. That there is impermanence, unpleasantness and change in the world, that is the
danger. The driving out, interest and greed in the world, the dispelling of interest and greed is
the escape from the world. Bhikkhus, until | knew as it really is (yathabhdtam nabbhaffasim),
the satisfaction as the satisfaction, the danger as the danger and the escape as the escape, |
did not announce to the world together with its gods, Maras, Brahmas, the community of
recluses and brahmins, my rightful enlightenment. Knowledge arose to me about my vision.



The release of my mind is unshakeable. This is my last birth, there will be no more rebirths.
AN 3.103 (no parallel)

“So long, bhikkhus, as | did not directly know as they really are the gratification, the danger,
and the escape in the case of these five aggregates subject to clinging, | did not claim to have
awakened to the unsurpassed perfect enlightenment in this world..."

SN 22.26 & 27

(idem for the six internal and external sense bases (SN 35.15 & 16))

(idem with the five faculties (indriya) - conviction, persistence, mindfulness, concentration,
discernment - (SN 48.21))

(idem with the six faculties (indriya) - eye, ear, nose, tongue, body, intellect - (SN 48.28))

"So long as | did not directly know as they really are the five aggregates subject to clinging in
four phases, | did not claim to have awakened to the unsurpassed perfect enlightenment in
this world ..."

"And how, bhikkhus, are there four phases? | directly knew form, its origin, its cessation, and
the way leading to its cessation. | directly knew feeling ... perception ... volitional formations
... consciousness, its origin, its cessation, and the way leading to its cessation."

SN 22.56

i

OTHER RELATED

M

NOTE:

All the above and the following are derived from Bha. (Sanskrit: become, exist, be).

Bhavati (to become, to be, exist)
bhavitva (ger.)

bhaveti (caus.)

bhavitum (inf.)

bhavissati (fut.)

batha (pp.)

hotu (imp.)



Thus it is that many evil, unskillful qualities/events — born of greed, caused by greed,
originated through greed (lobha), conditioned by greed — come into play.

Itissame lobhaja lobhanidana lobhasamudaya lobhapaccaya aneke papaka akusala dhamma
sambhavanti.

(Idem with aversion (dosa) and delusion (moha))

AN 3.69

The many evil, unskillful mental qualities that come into play in dependence on wrong view are
purged away as well, while the many skillful mental qualities that depend on right view go to
the culmination of their development.

ye ca micchaditthipaccaya aneke papaka akusala dhamma sambhavanti te cassa niddhota
honti; sammaditthipaccaya ca aneke kusala dhamma bhavanapariplrim gacchanti.

AN 10.109-116 (parallel?)

On account of xxxx (frivolous talk, coveting, etc), various, useless, evil, demeritorious things
come into play, they are useless.

ye ca xxxxpaccaya, aneke papaka akusala dhamma sambhavanti, ayam anattho.

AN 10.172 (no parallel)

From ignorance as a requisite condition come fabrications. From fabrications as a requisite
condition comes consciousness ... pe ... From becoming (existence) as a requisite condition
comes birth. From birth as a requisite condition, then aging & death, sorrow, lamentation, pain,
distress, & despair come into play.

Avijjapaccaya sankhara, sankharapaccaya viifianam, ... pe ... bhavapaccaya jati - jatipaccaya
jaramaranam sokaparidevadukkhadomanassupayasa sambhavanti.

AN 3.61 (parallel in MA)



sambhava - (origin of)

Having known this danger—

that craving is the origin of suffering
Evamadinavam natva,

Tanham dukkhassa sambhavam
AN 4.9

Having known the exquisiteness of form,
the origination of feelings,

how perception arises,

and where it disappears.
Rdpasokhummatam fatva,
vedananafnca sambhavam;

Sanna yato samudeti,

attham gacchati yattha ca.

AN 4.16 (no parallel)

The cessation of identity
And the origin of identity
Sakkayarica nirodhanica,
sakkayassa ca sambhavam
SN 22.78 (no parallel)

Here, monks, the monk develops right view to drive out greed, hate, and delusion to the end
...pe...

The monk develops right concentration to drive out greed, hate, and delusion to the end.
sammaditthim bhaveti ragavinayapariyosanam dosavinayapariyosanam
mohavinayapariyosanam

...pe...

sammasamadhim bhaveti ragavinayapariyosanam dosavinayapariyosanam
mohavinayapariyosanam.



Note: bhaveti & bhaveti are used.
SN 45.62 (no parallel)

Will take place:

My good chariot maker, in six months time from now a battle will take place.
Ito me, samma rathakara, channam masanam accayena sangamo bhavissati.
AN 3.15 (no parallel)

Will require:

If this item is bought at such a price and sold at such a price, it will require this much capital
and bring this much profit.

Idam paniyam evam kitam, evam vikkayamanam, ettakam mulam bhavissati, ettako udayo'ti.
AN 3.20 (no parallel)

Will be aroused:

My persistence will be aroused & not lax
Me viriyam bhavissati asallinam
AN 3.40

Will follow:

Consciousness would follow the drift of signs.
nimittanusari vinianam bhavissati

AN 6.13 (no parallel)

Will be:
As form has originated from what is nonself, how could it be (how will it be) self?

Anattasambhdtam, bhikkhave, ripam kuto atta bhavissati.
SN 22.20 (no parallel)

So that our designation will be true and our claim accurate
evam no ayam amhakam samaffa ca sacca bhavissati patifina ca bhata.
MN 39






