Downloaded from: justpaste.it/rtcu

CITTA
&
MANO
(Mind/(as feeling + perception) & Mind/intellect)

“They gain even what is hard to gain,
“‘Who delight in calming the citta,
Whose mano, day and night,
Take delight in development.”

SN 2.6

In one who has joy, delight arises. In one who has delight of mano, the body becomes serene.
When the body is serene, one feels pleasure. Feeling pleasure, the citta becomes
established. When the mind is established, phenomena become manifest. When phenomena
are manifest, he is reckoned as one who dwells heedfully.

Pamuditassa piti jayati. Pitimanassa kadyo passambhati. Passaddhakayo sukham vediyati.
Sukhino cittam samadhiyati. Samahite citte dhamma patubhavanti. Dhammanam patubhava
appamadaviharitveva sankhyam gacchati. Evam kho, nandiya, ariyasavako appamadavihart
hotiti.

SN 55.40 +

CITTA
(Mind / feeling + perception)

Perceptions & feelings are mental; these are things bound to the mind. That's why perceptions
& feelings are mental determinations™.
Sarifid ca vedana ca cetasika ete dhamma cittapatibaddha. Tasma saffia ca vedana ca

cittasankharoti.
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MN 44 & SN 41.

Note that in MN 44, the definition of cittasankhara is vedana (experience/feeling) and safifia
(perception).

And that in its Chinese parallel (MA 210), it is cetana (intention) and safifia (perception).
Again, in SN 46.1, the definition is redundant with that of MN 44; namely, vedana and safifia.
And in its parallel SA 568, as for MA210, it is:

NEZA51T. (kdyasankharo)

B8, AB&A017. (vacisankharo)

A8 B&AE1T. (cittasankharo)

The meaning is somewhat: “perception/safifia (X8) and intention/cetana (f&), is called (% #)
the mental formations (Z1T7)”.

He keeps seeing an arising phenomenon in citta, or

he keeps on seeing a passing phenomenon in citta.

Samudayadhammanupassr va cittasmim viharati.

Vayadhammanupassr va cittasmim viharati.

Samudayadhammanupassi (9R4d pasyat [ppr. \ a2 pas [linked to drs] - to see with the
spiritual eye RV. Br. SarkhSr. - to have insight or discernment Mn. MBh) va cittasmim
viharati.

Vayadhammanupassr va cittasmim viharati.

(Citta as the locus of phenomena)

MN10

“The world is led around by citta;

By citta it's dragged here and there.

Citta is the one thing that has all under its control."

"Cittena niyati loko,

Cittena parikassati;

Cittassa ekadhammassa, sabbeva vasamanvagu'ti.

Cittena niyati (pass. of neti - from Sk. nayati [N ni] - carry off for one's self (as an owner) AV.
MBRh.) loko ,

Cittena parikassati (afR pari = for the sake of + gy krs - to plough)

Cittassa ekadhammassa, sabbeva vasamanvagu'ti (<1 vasa will , wish , desire RV. -
anvagu , aor. of anugacchati = goes after, follow) .

SN 1.62

Knowing (vid) the attributes whence (ku) the citta is built upon,
Having understood the taste* of seclusion,



Practising jhana, wise (protecting himself (pa)), mindful (master of his thoughts):

Such a person would attain spiritual happiness.

Cittanimittassa kovido ( ku+vid) ,

Pavivekarasam (rasa = (*sense of taste , as quality & personal accomplishment) vijaniya;
Jhayam nipako patissato,

Adhigaccheyya sukham nirdmisan'ti.

Thag 1.85

You, incorporeal citta, far-traveller, lone-wanderer:

| won’t do your bidding any more.

Sensual pleasures are suffering, painful, and very dangerous;
I'll wander with my mano focused only on nibbana.

Ardpa (citta) diurarigama ekacari,

Na te karissam vacanam idaniham,

Dukkha hi kama katuka mahabbhaya,

Nibanamevabhimano carissam.

The men and women who live under your will and command,
Whatever pleasure they experience,

They are ignorant and fall under Mara'’s control;

Loving life, they’re your disciples, citta.

Ye tuyha chandena vasena vattino,

Nara ca nari ca anubhonti yam sukham;

Aviddast maravasanuvattino,

Bhavabhinandr tava citta savaka’ti.

Thag 19.1

That person does not appeal to my citta.
Ayam me puggalo cittam n'aradheti.
MN 51

A tamed, controlled, protected and restrained citta is harmless.

Cittam, bhikkhave, dantam guttam rakkhitam samvutam mahato atthaya samvattati’ti.
(can be controlled)

AN 1.40

Even if powerful forms cognizable by the eye come into the visual range of a monk whose citta
is thus rightly released, his citta is neither overpowered nor even engaged. Being still, having
reached imperturbability, he focuses on their passing away.



Evam samma vimuttacittassa kho, avuso, bhikkhuno bhusa cepi cakkhuviffieyya rapa
cakkhussa apatham agacchanti, nevassa cittam pariyadiyanti; amissikatamevassa cittam hoti
thitam anenjappattam, vayam cassanupassati.

(can be improved, developed and controlled)

AN 9.26 - AN 6.55

Bhikkhus, a bhikkhu who is not skilled in the ways of others’ cittas should train: ‘I will be skilled
in the ways of my own citta.’

No ce, bhikkhave, bhikkhu paracittapariyayakusalo hoti, atha ‘sacittapariyayakusalo
bhavissamr'tievarihi',

AN 10.51-55

By means of ardour, of exertion, of application, of vigilance, of highest emotional
intellectualisation (manasikara), he attains such an establishment of ceto that he, with an
established ceto, he remembers his various existences in the past".

Atappamanvaya padhanamanvéaya anuyogamanvaya appamadamanvaya
sammamanasikaramanvaya tathardpam cetosamadhim phusati yatha samabhite citte
anekavihitam pubbenivasam anussarati.

(Attention & concentration)

DN 1

At such time his citta is firmly fixed on the Tathagata; with upright heart the Ariyan disciple wins
knowledge of the welfare, he wins knowledge of the doctrine.

Ujugatamevassa tasmim samaye cittam hoti tathagatam &rabbha. Ujugatacitto kho pana,
mahanama, ariyasavako labhati atthavedam, labhati dhammavedam.

AN 6.10

With sensual lust | burn.
My citta is on fire.
Kamaragena dayhami,
cittam me paridayhati
(Citta as the controller)
SN 8.4

| have been defrauded, deceived and cheated by this citta.
Aham imina cittena nikato vaficito paluddho.

(Citta as the controller)

MN 75



When citta is unguarded, bodily action is also unguarded, speech and mental actions are also
unguarded.

Citte, gahapati, arakkhite kayakammampi arakkhitam hoti, vacikammampi arakkhitam hoti,
manokammampi arakkhitam hoti.

AN 3.109

By the destruction of, the indifference to, the cessation, the giving up, the utter surrender of
that wish, that desire, that pleasure, that craving, that approach and grasping, that decision,
that indulgence and disposition (latent tendencies) in ceto, directed to the form-element, the
citta is fully freed.

Rapadhatuya ... yo chando, yo rago, ya nandi, ya tanha, ye ca upayupadana cetaso
adhifthanabhinivesadnusaya, tesam khaya virdga nirodha caga patinissagga vimuttam me
cittanti pajanami.

NOTE (important):

(Ceto as the "existential” citta (the citta in salayatana nidana & below nidanas) - note that
anusaya (latent tendencies) is always ascribed to ceto, not to citta / Adhitthana, abhinivesa
and anusaya (decision, indulgence and disposition) are consistently attributed to ceto.

Cetana is the state of ceto in action (thinking as active thought, intention, purpose, will) - while
ceto is the "latent" mind).

MN 112

In the same way, that a monk with an unsullied citta would know his own benefit, the benefit of
others, the benefit of both; that he would realize a superior human state, a truly noble
distinction of knowledge & vision.

Evamevam kho, bhikkhave, so vata bhikkhu anavilena cittena attattham va fiassati parattham
va nassati ubhayattham va nassati uttarim va manussadhamma
alamariyarfianadassanavisesam sacchikarissatiti thGnametam vijjati.

(cittena ... Aassati, "understand" with citta)

(As the vehicle (medium) for understanding)

AN 1.46

When my citta was thus concentrated, purified, cleansed, unblemished, rid of defilement,
malleable, wieldy, steady, and attained to imperturbability, | directed it to the knowledge of the
recollection of past abodes.

So evam samahite citte parisuddhe pariyodate anarigane vigatipakkilese mudubhite
kammaniye thite anenjappatte pubbenivasanussatifidnaya cittam abhininnamesim.

(As a vehicle to Memory)

AN 8.11



When | dwell with my citta well-established in these four frames of reference, the pains that
have arisen in the body do not invade or remain in the citta."

Catlsu satipatthanesu suppatitthitacittassa viharato uppanna saririkd dukkha vedana cittam
ha pariyadaya titthanti’ti.

(Independent)

SN 52.10

Any citta without passion, without aversion, without delusion: That is the cause of skillful
habits.
Yam cittam vitaragam vitadosam vitamoham, itosamutthana kusala sila.

(As an active attribute - moral force)
MN 78

If the monk intent on heightened citta, were to attend (viz. emotionally intellectualized with
mano,) solely to the theme of the establishment (in citta), it is possible that his citta would tend
to laziness. If he were to attend solely to the theme of uplifted energy, it is possible that his
citta would tend to restlessness. If he were to attend solely to the theme of equanimity, it is
possible that his citta would not be rightly centered for the stopping of the taints.

Sace, bhikkhave, adhicittamanuyutto bhikkhu ekantam samadhinimittamyeva manasi kareyya,
thanam tam cittam kosajjaya samvatteyya. Sace, bhikkhave, adhicittamanuyutto bhikkhu
ekantam paggahanimittamyeva manasi Kkareyya, thanam tam cittam uddhaccaya
samvatteyya. Sace, bhikkhave, adhicittamanuyutto bhikkhu ekantam upekkhanimittamyeva
manasi kareyya, thanam tam cittam na samma samadhiyeyya asavanam khayaya.

AN 3.102

“If, bhikkhus, a bhikkhu’s citta has become dispassionate towards the form element, it is
liberated from the taints by nonclinging. If his citta has become dispassionate towards the
feeling element ... towards the perception element ... towards the volitional formations
element ... towards the consciousness element, it is liberated from the taints by nonclinging
(non-appropriation). By being liberated, it is steady; by being steady, it is content; by being
content, he is not agitated. Being unagitated, he personally attains (pari)Nibbana.
Rapadhatuya ce, bhikkhave, bhikkhuno cittam virattam vimuttam hoti anupadaya asavehi,
vedanadhatuya ... pe ... safAfAadhatuya ... sankharadhatuya ... vifinanadhatuya ce,
bhikkhave, bhikkhuno cittam virattam vimuttam hoti anupadaya asavehi. Vimuttatta thitam.
Thitatta santusitam. Santusitatta na paritassati. Aparitassam paccattafifieva parinibbayati.
(Can be unbound).

SN 22.45



Citta is freed from the taint (asava) of sensual pleasure, from the taint of rebirth, from the
taint of ignorance; he knows: 'in liberation it is freed' ".
Kamasava pi cittam vimuccati bhavasava pi cittam vimuccati avijasava pi cittam vimuccati.

Vimuttasmim vimuttam' iti Aamam hoti",

DN 2

But in the case of a monk who has attained the cessation of perception & feeling, his bodily
fabrication has ceased & subsided, verbal fabrication has ceased & subsided, mental (citta)
fabrication has ceased & subsided,...

Bhikkhu  safifidvedayitanirodham  samapanno, tassapi  kdyasankharo  niruddho
patippassaddho, vacisankharo niruddho patippassaddho, cittasankharo niruddho
patippassaddho,...

(The end of Citta)

SN 4.6

See also the possible existence of a Cittassa.

MANO
(Mano (manas) is the locus of the intellectualisation of an emotional sensory affect. It is the
locus of the conscious subjective aspect of feelings or emotions.)

The mano is that in the world by which one
is a perceiver of the world, a conceiver of the world. That in the world by which one is a
perceiver of the world, a conceiver of the world—this is called the world in the Noble One’s
Discipline.
. manena kho, avuso, lokasmim lokasanit hoti lokamani. Yena kho, avuso, lokasmim
lokasafft hoti lokamani—ayam vuccati ariyassa vinaye loko.
SN 35.116

Instrument for knowledge of dhamma.
Manasa& dhammam vififiaya.
DN 2
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Friend, these five faculties — each with a separate range, a separate domain, not
experiencing one another's range & domain: the eye-faculty, the ear-faculty, the nose-faculty,
the tongue-faculty, & the body-faculty — have the mano as their [common] arbitrator. The
mano is what experiences their ranges & domains. (transl: Thanissaro)

"Friend,these five faculties each have a separate field, a separate domain, and do not
experience each other's field and domain, that is, the eye faculty, the ear faculty, the nose
faculty, the tongue faculty, and the body faculty. Now these five faculties, each having a
separate field, a separate domain, not experiencing each other's field and domain, have mano
as their resort, and mano experiences their fields and domains." (transl: Bodhi)

Ancimani avuso indriyani nanavisayani nanagocarani, na afiiamaffiassa gocaravisayam
paccanubhonti. Seyyathidam: cakkhundriyam sotindrivam ghanindriyam  jivhindriyam
kayindriyam. Imesam kho avuso paricannam indriydnam nanavisayanam nanagocaranam na
anfiamannassa gocaravisayam paccanubhontanam mano ca nesam gocaravisayam
paccanubhotiti.

(Mano as coordinating center)

Note:

Paccanubhoti [pati+anu+bhi, BSk. pratyanubhavati]

Anubhoti [anu + bhavati] to come to.

Bhavati = to become, to be, exist.

MN 43

But when internally the mano is intact and externally phenomena come into range, and there
is a corresponding engagement, then there is the appearing of the corresponding type of
consciousness.

Yato ca kho, avuso, ajjhattiko ceva mano aparibhinno hoti, bahira ca dhamma apatham
agacchanti, tajjo ca samannaharo hoti, evam tajjassa vifidnabhagassa patubhavo hoti.

MN 28

So here you come, conjecturing,

your mano conjuring viewpoints (of the citta).

Atha tvam pavitakkamagama,

Manasa ditthigatani cintayanto.

(Mano as the intellectual relay of improper thinking)

Note:

Pavitakka [pa+vitakka] "thinking away"”, speculation.

Ditthigatani: going beyond the proper limits of the right view. (see atisaram ditthiyo:
trespassing, going too far, overstepping the limit).

Snp 4.8



NOTE: Mano is often combined with vitakka, "thought":

What one feels, one perceives. What one perceives, one thinks about. What one thinks about,
one objectifies.

Yam vedeti tam sarijanati, yam sarnjanati tam vitakketi, yam vitakketi tam papariceti

MN 18

“‘On account of mano and mental phenomena (dhamma) arise mano consciousness
(manovifinana). The coincident meeting of the three is contact (phasso), on account of contact
feelings (vedana), what is felt is perceived (safijanati = safifia), of what is perceived there is
thinking (vittaka), in thoughts there is diffusedness (papafica = objectification), on account of
the diffusedness, perceptive components of thoughts (perceptions & categories of
objectification) of the past, future and present cognizable by mano-consciousness arise and
behave (act) in that man.™

(see also for eye, nose, tongue & body).

manarcavuso, paticca dhamme ca uppajjati manovifiidnam, tinnam sarngati phasso,
phassapaccaya vedana, yam vedeti tam sarijanati, yam sarijanati tam vitakketi, yam vitakketi
tam papariceti, yam papariceti tatonidanam purisam paparicasanfiasankha samudacaranti ati-
tanagatapaccuppannesu manovififieyyesu dhammesu.

MN 18

Further, householder, having heard a sound with the ear ... having smelt an odour with the
nose ... having savoured a taste with the tongue ... having felt a tactile object with the body ...
having cognized (sensorily & emotionally) a phenomenon with the mano, a bhikkhu
understands an agreeable one thus ... ... a disagreeable one thus ... one that is a basis for
equanimity thus: ‘Such it is!" There is eye-consciousness, ear-consciousness, ..., mano-
consciousness, and in dependence on a contact to be experienced as (pleasant, unpleasant,)
neither-painful-nor-pleasant there arises a (pleasant, unpleasant,) neither-painful-nor-pleasant
feeling.
Puna caparam, gahapati, bhikkhu sotena saddam sutva ... pe ... ghanena gandham ghayitva
.. pe ... jivhaya rasam sayitva ... pe ... kdyena photthabbam phusitva ... pe ... manasa
dhammam vififidya ‘manapam itthetan’ti pajanati manovififidnam sukhavedaniyafica.
Phassam paticca uppajjati sukha vedana. Manasd kho paneva dhammam vififidya
‘amanapam itthetan’ti pajanati manovifiianam dukkhavedaniyarica. Phassam paticca uppajjati
dukkha vedana. Manasa kho paneva dhammam vififidya ‘upekkhatthaniyam itthetan’ti pajanati
manovifindnam adukkhamasukhavedaniyafica. Phassam paticca uppajjati adukkhamasukha
vedana.
Note:
Woodward translates the last part as: "Owing to contact that is (pleasant, unpleasant,) neutral
to experience, arises feeling that is (pleasant, unpleasant,) neutral".



SN 35.130

On cognizing an object with the mano, one explores (makes a concrete representation of) an
object productive of joy, one explores an object productive of grief, one explores an object
productive of equanimity.

Manasa dhammam vififaya somanassatthaniyam dhammam upavicarati
domanassatthaniyam dhammam upavicarati upekhatthaniyam dhammam upavicarati.

MN 140

So was my mano's wish, and these beings came there.
Iti mama ca manopanidhi, ime ca satta itthattam agata’ti.
DN 1

“Where there is no eye, Samiddhi, no forms, no eye-consciousness, no things to be cognized
by eye-consciousness, there Mara does not exist nor any description of Mara.

Where there is no ear ...

“Where there is no mano, no phenomena, no mano-consciousness, no things to be cognized
by mano-consciousness, there Mara does not exist nor any description of Mara.”

Yattha ca kho, samiddhi, natthi cakkhu, natthi rdpa, natthi cakkhuvifiidnam, natthi
cakkhuvinnanavinnatabba dhamma, natthi tattha maro va marapannatti va.

Natthi sotam ... pe ...

Natthi mano, natthi dhamma, natthi manovifiianam, natthi manovinfianavifinatabba dhamma,

natthi tattha maro va marapannatti va’li.
SN 35.65

And again, a method has been described by me for disciples, practicing which disciples of
mine from this body produce another body, with form and made by mano, having all its major
and minor parts, not deficient in any sense.

Puna caparam, udayi, akkhata maya savakanam patipada, yathapatipanna me savaka
imamha kaya anfiam kayam abhinimminanti radpim manomayam sabbangapaccangim
ahinindriyam.

Note:

Although MN 77 has a parallel in the Madhyama-Agama, MA 207 does not cover such a
production of a mind-made body (manomaya kaya).

MN 77 (no parallel)



NOTES

No wonder why there is this hysteria going on, when one uses the Vedic Sanskrit's Dharmas,
to define more properly a word in the Pali's Dhamma (viz. paticcasamuppada). The purely
materialistic, empiricist, and naturalist view of the "counterfeit" buddhism, that is increasingly
spreading, has much to lose in the process.

It took quite a while, for the western "buddhists”, to understand the limits of what the Buddha
called the "World" (a.k.a. the "All") - that is to say a "world" that is circumscribed to the
domain of senses. And only bad faith can still reduce the all paticcasamuppada, to the mere
world of senses, in echt Buddhism. The definitions of the "All" are given in SN 35.23 & SN
35.24 - and the definitions of the Buddhist "World" are given in SN 35.82 (please see this), SN
35.107 (same as SN _12.44). Showing undeniably, that the Buddhist "world" is linked to the
Salayatana link in paticcasamuppada (the domain of the six fields of senses) - And

paticcasamuppada is not just salayatana.

| would like to give a general and quick picture of what mano (manas) and citta meant in Vedic
philosophy. As well as redefining some obscure and nonsensical translated words; thanks to
the context of the Sanskrit texts, that the Buddha, as a Ks$atriya, definitely encountered (at
least during his youth).

Those who still believe that he did not study and practiced these texts, might as well read SN
7.9:

When kindling firewood, Brahmin,

do not imagine this external deed brings purity

For experts (in the dharma,) say no purity is gained

By one who seeks it outwardly.

Ma brahmana daru samadahano

Suddhim amannii bahiddha hi etam;

na hi tena suddhim kusala vadanti,

yo bahirena parisuddhimicche.

I've given up kindling firewood (the burning of wood), Brahmin,

now | just light the inner flame.

Hitva aham brahmana darudaham

Ajjhattamevujjalayami jotim

Constantly blazing, constantly converged (kindling),

| am an arahant living the holy life.

Niccaggini niccasamahitatto,

Araham aham brahmacariyam carami.
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MANO:
Mano (manas) is the locus of the intellectualisation of an emotional sensory affect. It is the
locus of the conscious subjective aspect of feelings or emotions.

"There has arisen in me what is agreeable, there has arisen what is disagreeable, there has
arisen what is both agreeable and disagreeable."

"Uppannam kho me idam manapam, uppannam amanapam, uppannam manapamanapam."
MN 152

Sanskrit T719 manapa [mana_apa] means lit. “reach the manas”’.

So what is agreeable (manapa,) or disagreable (amandpam), or both ( manapamanapa,)
seems to be related to “reaching the mano”.

Also,

There is a noteworthy point in regard to the translation of MA 163, that has its counterpart to
the tayo satipatthana, mentioned at MN 137.

(We have already seen that the second meaning of sati is obtention/acquisition.)

In the MN 137/MA 163 extract, the Buddha is depicted as having no emotion whatsoever.

Tayo satipatthana (in this case "the three ways to the acquisition” (of being a good teacher), is
translated as the “three [types] to stop mentation”, =& IF. (note that this rendering differs from
the translation employed in the Madhyama-agama as ;& & = locus of mindfulness). & means
"mentation” , and corresponds to mano; the locus of "intellectual” emotion.

Alo, SN 35.75 states that feelings in satta are conditioned by mano contact.

The pleasant, painful, or neutral feeling that arises conditioned by mano contact: is that
permanent or impermanent?”

yampidam manosamphassapaccaya uppajjativedayitam sukham va dukkham vaadukkhamas
ukham va tampi niccam va aniccamva’ti?

“Impermanent, sir”.

Vedic reference

To make it short and simple, MANO (MANAS) was along the way, in the Vedas*, a Spirit quite
severalized from the creation; and took later on, a somewhat Buddhist meaning; although
distributed throughout the all Atman/Brahman/Prajapati(Ka) shebang.

CITTA had, since the beginning, the meaning of "observance", (pretty much like the Buddhist's
saffa).
To us and to our sons give refuge: keep afar all unobserved hostility.



adha sma yaccha tanve tane ca chardir acittam yavaya dvesah
RV. 6.46.12
Then later on, citta took the general meaning of "thought" .

Buddha has really linked mano (manas) to the fields of senses (salayatana) - to the Buddhist
"world".

It is not distributed throughout the Dhamma (paticcasamupada) - [as it is in the different Vedic
dharmas].

Please, refer here to the limit of mano, when patigha is correctly translated (see the blue
translation at the end - # 2 & 3 are concerned).

Mano is the [common] arbitrator of all the faculties (indriyas) of the senses (see extract MN
43 above).

CITTA

Citta, in the second link of paticcasamuppada, is defined as what is mental - of which feelings,
perceptions and intentions are the components (MN 44 & MA210).

But citta is not just limited to the co-actions (sankhara) of these mental factors.
At inception (viz. in the second link of paticcasamupada,) citta has not yet attained the
salayatana (in which there is a descent (avakkanti) of nama-rupa); that is to say, a descent

of the feeling & perceptions khandhas, in the sphere of senses (salayatana). (see visual aid).
In other words, citta is devoid of "senses", until there is this arising (descent) of namardpa in
salayatana.

With the origination of name-and-form there is the origination of (the
becoming/existential/sensory) citta.

Namardapasamudaya cittassa samudayo.

SN 47.42

Another way to consider Citta & Mano

To put it simply, one needs to divide the subject of citta & mano in two parts:
1. the part that deals with the liberation of citta (which is the goal of the Teaching).
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2. the accessorial part, that deals with the wheelings & dealings of the two (just for useful
knowledge sake).

1.

- Mano is the [common] arbitrator of all the faculties (indriyas) of the fields of sensory
experiences (ayatanas).

- Citta, is the feeler & perceiver.

At inception, in paticcasamuppada, at the 2nd link, citta feels and perceives without the organs
& their fields of experience [eye & sight, ...]).

One might conjecture that this was not enough to dispel ignorance (avijja); and that citta had
to go through a bodily sensory process, to respond to the question: good? - not good? -
Neither, nor?, whenever the citta feels and perceives.

Didn't the Buddha say that the body was "made to be felt"?

All this to say that, if a "corporeal" citta exists, as we experience it; there exists also an
"uncorporeal" citta that is supposed to be freed from the embodied senses.

You, incorporeal citta, far-traveller, lone-wanderer.

Arlpa (citta) dirangama ekacari

Thag 19.1

This uncorporeal citta is defiled, when it feels and perceives (and gets attached,) through the
organs & their fields of experience (ayatana) [eye & sight, ...].

This defilment, or clinging to the organs of senses, and their ayatanas (ayatanani), is called
upakkilittha & byasatta.

The defiled citta is a necessary evil. Or more precisely, a necessity that became evil (yielding
an unavoidable dukkha in the impermanence of the process).

Instead of realizing this unavoidable dukkha - (more pleasure (sukkha) = also more dukkha) -
the citta continues its endless wandering in ignorance (avijja). And man/woman (satta), and all
other beings, are the pawn of this game.

However, as seen below, citta and mano are (unconsciously) eager for reason, and true
knowledge (vijja). And mano is here to fulfill that underlying need.

Unconsciously, citta asks for vijja - and the enlightened man/woman, who finally understands
the true meaning of dukkha, carries out the liberation of the deluded citta, through the help of
the developmentoof the mano.

You, incorporeal mind, far-traveller, lone-wanderer:

| won'’t do your bidding any more.

Sensual pleasures are suffering, painful, and very dangerous;

I'll wander with my mano focussed only on nibbana.

Arlpa (citta) dirangama ekacari,

Na te karissam vacanam idaniham;

Dukkha hi kama katuka mahabbhaya,

Nibanamevabhimano carissam.


https://justpaste.it/1ac3r

The men and women who live under your will and command,

Whatever pleasure they experience,

They are ignorant and fall under Mara’s control;

Loving life, they’re your disciples, citta.

Ye tuyha chandena vasena vattino,

Nara ca nari ca anubhonti yam sukham;

Aviddasl maravasanuvattino,

Bhavabhinandr tava citta savaka™ti.

Thag 19.1

When the deluded citta is defiled, (when it clings to,) there are two types of "cittas" that are
involved: cetana & ceto. The former is the intentional & willing citta; the latter is more of the the
subconcious citta (that holds the anusayas (latent tendencies - see MN112 extract above).
Both are the "existential/sensorial" variety of citta.

The mixing of mano & citta is called manosaficetana (mano + sam (with) + cetana). It is what
provokes (or not) the maintenance (SN 12.39) and establishing of consciousness, (and
indirectly the maintenance of beings) - See here - (see the yellow square and click on the
"establishing of conciousness" link below, to see how consciousness gets established).
Please, see these:

SN 12.64 (scroll down)

SN 12.63

One might suppose rightly, that citta (through cetana/intention/will), somewhat "asks" mano, to
arbitrate the faculties (indriyas) of the fields of experiences (ayatanani), so that there is no
descent of these faculties in the ayatanas (viz. avoiding the all sensory shebang to be

triggered, so as to uncling and be liberated. (again refer to this, to see how the indriyas
descend in the ayatanas.)

For citta is "unconsciously" asking for vijja. And mano is the one that can tell citta, how
"dukkhaful" is ultimately the sensory world. Providing that satta (through mano,) does realize
it; and that mano does not pair with citta, in the endless and dubious wandering.

There is no doubt you'll get back, citta. (viz. "to where you once belong" - like in the Beatles
song / to wit, unclung to the sphere of senses.)

"Asamsayam citta para bhavissasi"

Thag 19.21

This is part one - the part that has to do with the goal of the Teaching; viz. liberation.

2.
To put it more "complicatedly":
There is an accessorial part, that concerns the relationship between mano and citta.
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Citta & mano are interlocked, but not intermixed. They work together; however, they are not
combined into one.

Contacted, bhikkhus, one feels, contacted one reflects, contacted one perceives (experiences
& acknowledges).

Phuttho, bhikkhave, vedeti, phuttho ceteti, phuttho safjanati.

SN 35.93

The above quote agrees with the general meaning_of safifia (perception), that is

(ap)perception after inquiry".

Sam+jia (safnfa), in the pre & post Buddhist Vedic texts, has also the meaning of
"acquiescence" - (Which, by the way, is already the somewhat precursor of consciousness
(viffiana)).

This acquiescence with the sensory feeling, is the clinging of citta to the sphere of senses
(salayatana).

Once the citta is defiled (clings to), the all shebang of thinking, pondering, willing, etc., takes
place in unisson with mano.

There is the part in SN 35.116 that says: "Mano (like the other ayatanani,) is that in the world
by which one is a perceiver of the world (lokasaffir), a conceiver of the world (lokamanr)".
Here, we see that mano allows safifia (perception), like citta.

And we know from MN 18 that:

What one feels, one perceives. What one perceives, one thinks about. What one thinks about,
one develops.

yam vedeti tam safjanati, yam safjanati tam vitakketi, yam vitakketi tam papaficeti (\/ U4 pac
or [pafic]).

Both citta & mano are engaged in the process of perceiving, and subsequently, of triggering
the thinking and developing process.

Citta remains always the master of this wandering game, though:

“The world is led around by citta;

by citta it's dragged here and there.

Citta is the one thing that has all under its control."

"Cittena niyati loko,

cittena parikassati;

cittassa ekadhammassa, sabbeva vasamanvagu'ti.

SN 1.62

A process that involves also mano, is what is called manasi-karoti (manasi-kr):

That is to say, to appropriate (, ith the mano), to assume (SBr. - BrArUp.), to make (AitBr - RV.
SBr.), to put in practice (VS. - SBr. - AitBr.), to intend to do, to strive after (AV. - SBr. - KatySr.),
to direct the mind (mano) towards (attention) (RV.), to do repeatedlysh (RV. - AV. TS.), to
bestow (RV. - SBr.), to do , make , perform , accomplish , cause , effect , prepare , undertake
(RV.) - through the mano. (these are the meanings of kr/kar in pre-Buddhists texts).
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In the suttas, the most obvious meaning of manasikaroti is "to direct the mano towards
(yonisso - from the origin)".

This is part two - the part that has to do with how citta & mano interlink.

But, again, most of this can be avoided, if one restrains the faculties (indriyani).

Note:

| would definitely stop calling them "minds".

Mano is mano & citta is citta & ceto is ceto. Although they are interconnected, and they
intercommunicate at the same level (perception) - and are closely interdependent at satta's
level.

Their intentions are either in opposition, or in unisson (for good or worst).

Upakkilittha citta & Byasatta citta

Upakkilittha - Upa + kilittha [cp . kilesa (and klesa) - from kilissati]
Kilissati - [from Sk . V $lis] - pp . kilittha

- pali meaning of going bad, being vexed, with ref . to a heated state.
- to get soiled or stained.

V foary $lis

- to burn (Dhatup)

OR

V foary $lis

- to wish to clasp , cling to (AV.)

- to adhere , attach , cling to Susr. (ChUp. MBh.)

- to be joined or connected (MBh.)

Byasatta [pp . of vy+a+sanj - cp . asatta]

- attached to, clinging to.

Asatta [pp . of & + safij]

- lit . hanging on (e.g. one’s neck).

- fig . attached to, clinging to.

sl V safj

- to cling or stick or adhere to , be attached to or engaged in or occupied (Br.)
- to be attached or fastened , adhere , cling , stick (SBr.)



