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The Salar did and do not fully exclude intermarriage with other ethnic groups. ... reached that
allowed Salar men to marry Tibetan women (Ma 2011, 63).
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The Salar did and do not fully exclude intermarriage with other ethnic groups. ... reached that
allowed Salar men to marry Tibetan women (Ma 2011, 63).
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Tibetan women primarily married into Salar males ' households and , afterwards , brides were expected to
convert to Islam . Also , while disseminating Islam ...
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Tibetans south of the Yellow river were displaced much earlier by Salar and ... intermarried extensively with
local Tibetan women , under the condition that ...
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... 146, 151n36; between Muslim tradesmen and local women, 149n15; oral history of the
first matrimonial alliances between Salar men and Tibetan women, ...
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... while ethnic minorities such as Mongolian, Tibetan, and Uyghur people can ... In 2000, the average ages
at first marriage for Salar and Uyghur women ...
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A conch is blown as the men20 recite Buddhist prayers. ... Afterwards, every member of the affected family
may bathe, women may plait their hair, ...
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The Sa-la (also known as Salar) live in Hsun-hus Salar county of Tsing-hai ... Married women are mourned
only by their husband's family, never by their own.
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From the Mission d ' Ollone who explored this area at the beginning of the century , we learn that some
Chinese Muslims of this area married Tibetan women ...
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THEORETICAL PARADIGM OR METHODOLOGICAL HEURISTIC? | 291

The Salar did and do not tully exclude intermarriage with other ethnic
groups. The most accepted interethnic marriage relation is with the Hui
because they share the Islamic religion and similar customs. According to
oral narratives, the ancestors of the Salar asked the Tibetans for marriage
alliance. Due to differences in religion and customs, the Tibetans stipu-
lated a number of requirements, bur an agreement was finally reached thar
allowed Salar men to marry Tibetan women (Ma 2011, 63). Over several
generations, cultural mixing was thus possible through marriage. Recently,
such marriages have become rare: marriage alliances with Tibetans exist
only among the older generations; marital exchanges with other Salar pat-
rilines within a ten kilometer range are preferred; and marriages with Han
are avoided (Wang 2011, 9).

Some Han influence is reflected in Salar family names. Among the
more than thirty family names used by the Salar, “Han” is the most popu-
lar. But the family name marks the boundaries of an aghing and does not
reflect deeper Han influence. The Salar do not share a concept of patri-
liny with the Han, for whom cultural elements such as an ancestor’s cult,
genealogy, or lineage rules support the patriline’s multifunctional role in
religion, society, and culture. By contrast, the Salar lineage has a more
limited scope: “[T]he role of the Salar patrilineal lineage serves to arrange
marital exchanges, [provide] support and care within the lineage, [and]
coordinate economic and ritual activities. Its functions are limited within
the local society; [they] serve [the] integration and adapration of small-scale
communities. Seldom [do] they spread to the areas of politics, religions [or]
related ideologies” (Wang 2011, 7).

Oral narratives, kinship and social organization, interethnic marriages,
and some family names all point to the existence of cultural exchange
between the Salar and their neighbors, but they do not suffice to enable a
reconstruction of the historical processes of exchange. To solve this puzzle
we turn our focus to the house, the favorite starting point of Kulturkreislehre,
to trace historical changes and investigate the fine distinctions between the
Salar and their neighbors. We profit greatly from a detailed report of four
nineteenth-century farm buildings in Xunhua and one building of the 1980s
in Xinjiang. The investigations were conducted berween 2005 and 2006
by an interdisciplinary team of archaeologists, ethnologists, and architects
coordinated by Mayke Wagner of the German Archaeological Institute’s
Eurasia Department (Wagner, Elitsch et al. 2007).

In the countryside of Qinghai Province, as well as in north China gen-
erally, a dw::lling unit is a building complex enclosed by walls. The complex
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The Salar did and do not fully exclude intermarriage with other ethnic
groups. The most accepted interethnic marriage relation is with the Hui
because they share the Islamic religion and similar customs. According to
oral narratives, the ancestors of the Salar asked the Tibetans for marriage
alliance. Due to differences in religion and customs, the Tibetans stipu-
lated a number of requirements, but an agreement was finally reached thar
allowed Salar men to marry Tibetan women (Ma 2011, 63). Over several
generations, cultural mixing was thus possible through marriage. Recently,
such marriages have become rare: marriage alliances with Tibetans exist
only among the older generations; marital exchanges with other Salar par-
rilines within a ten kilometer range are preferred; and marriages with Han
are avoided (Wang 2011, 9).

Some Han influence is reflected in Salar family names. Among the
more than thirty family names used by the Salar, “Han” is the most popu-
lar. But the family name marks the boundaries of an aghing and does not
relect deeper Han influence. The Salar do not share a concept of patri-
liny with the Han, for whom cultural elements such as an ancestor’s cult,
genealogy, or lineage rules support the patriline’s multifunctional role in
religion, society, and culture. By conrrast, the Salar lineage has a more
limited scope: “[Tlhe role of the Salar patrilineal lineage serves to arrange
marital exchanges, [provide] support and care within the lineage, [and]
coordinate economic and ritual activities. Its functions are limited within
the local society; [they] serve [the] integration and adaptation of small-scale
communities. Seldom [do] they spread to the areas of politics, religions [or]
related ideologies” (Wang 2011, 7).

Oral narratives, kinship and social organization, interethnic marriages,
and some family names all point to the existence of cultural exchange
berween the Salar and their neighbors, but they do not suffice to enable a
reconstruction of the historical processes of exchange. To solve this puzzle
we turn our focus to the house, the favorite starting point of Kulturkreislehre,
to trace historical changes and investigate the fine distinctions between the
Salar and their neighbors. We profit greatly from a detailed report of four
nineteenth-century farm buildings in Xunhua and one building of the 1980s
in Xinjiang. The investigations were conducted berween 2005 and 2006
by an interdisciplinary team of archacologists, ethnologists, and architects
coordinated by Mayke Wagner of the German Archaeological Institute’s
Eurasia Department (Wagner, Flitsch et al. 2007).

In the countryside of Qinghai Province, as well as in north China gen-
erally, a dwelling unit is a building complex enclosed by walls. The complex
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alike stop work and go to mosques to pray. Even if a Salar is away
working or doing business, if it is convenient he should fast and
pray. Salar are generous in making charitable donations. “Heaven
taxes” are one of the five gong. Muslims refer to it as fureze (heav-
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Tibetans south of the Yellow river were displaced much earlier by
Salar and Chinese Muslim settlements than those on the north bank.
Even today, Salar areas on the south bank form a continuous region,
while those on the north bank remain to this day a patchwork of Ti-
betan and Salar communities. In the absence of a bridge across the
river, the Bayan Salars had little contact with the Xunhua Salars. This
encouraged the Tibetanization of the Salars north of the river to such
an extent that the Qing government and the Xunhua Salars to the south
saw the Bayan (now Hualong) Salars as a separate group. These set-
tlement patterns within the gong system thus had far-reaching
sociolinguistic effects.

Salar men on both sides of the river intermarried extensively with
local Tibetan women, under the condition that the latter convert to the
Islamic faith. Tibetan cultural practices not conflicting with the tenets
of Islam were readily incorporated into Salar life. A white stone is
placed at the top of each four comers of the high outside wall of many
Salar homes, for example. In some Salar villages such as Kewa, Ti-
betan-style butter tea is drunk and major life passages are observed
together with Tibetan neighbors and friends. Due to their partly Ti-
betan heritage, Salars refer to the Tibetans as their ajiv (*maternal
uncle’), a position of utmost respect.”*

During the Yuan-Ming transition period, these upper Yellow River
littoral pastoralist-agriculturists began to have more economic and re-
ligious contacts with peripheral areas. The most important and
accessible of these was Hézhdu (now Linxia). In 1370, the Salars
came under the control of the Chinese Ming dynasty and Xanhua
county came to be administered by the Hézhdu prefectural officials.
Chinese Muslims (Huihui) from Hézhou started to move into the Xun-
hua arca, broadening both Salar trading and marriage opportunitics.
Through intermarriage, many of these Huihuis came to identify them-
selves as Salars.”

24 The maternal uncle had e.g. the honor of giving the wedding speech (nrux sdz);
ajiu is a pan-Amdo term for ‘matemmal uncle’ in Amdo Tibetan, Amdo Chinese,
Southeastern (Minhé) Monguor, and Salar.

25The Salars in two Altiuli villages, Majia (‘Ma-family”) and Chénjid (*Chén-
family”) readily declare that their ancestors were Hui from Hézhdu. Originally,
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Huihuis continued to move into the littoral areas north and south
of the Yellow River. The bonds of religion and kinship between the
local Huihui and the Salar became firmly cemented over time, result-
ing in many shared life-rituals: prayer; birth, death, and marnage rites.
With ever-increasing religious and economic ties, it came to be seen
as more desirable for a Salar to marry a fellow Muslim rather than a
Tibetan, Mongol, or Han, if marriage outside the group was necessary.
The common practice of Salar men taking Hui wives has continued up
to the present day.

Intensive contact and intermarriage with non-Muslims (Tibetans
and Mongols) in the crucial early period of Salar ethnogenesis in the
14"-16" centuries, however, shaped not only Salar sociopolitical or-
ganization, but also material culture and language. Household
architecture (the high-walled adobe compound) and premodern dress
(e.g. the side-buttoning coat™) represented a regional style reflecting
strong Tibetic and Mongolic influences, respectively. In the Salar lan-
guage, the semantic and grammaticalization of basic-vocabulary
lexemes from Mongolic suggests that the carliest Salars were initially
at least bilingual.”” From the end of the 14" ¢, with the end of Mongol
rule, trade and intermarriage with Tibetic and Chinese speakers re-
sulted in a shift to multilingual fluency in these languages.

Multilingualism in Salar males was the consequence of their pen-
chant for long-distance trade, then as now. From Ming times up to the
early 20" century, Salars regularly transported goods and timber by
sheepskin raft down the Yellow River to Lanzhdu and even Ningxia.
Former caravan trade by horse and mule has been replaced by even
longer-distance motorized transport of sheepskins or passengers, but
the principle remains the same: trading in the agricultural low season

most all Salars were sumamed Han §if (< kban < khaghan), now as many are sur-
named Ma I (the most common Chinese Muslim surmame, said to be an
abbreviated form of ‘Muhammed®).

26 Salar dordan~dorden *side-buttoning coat,” cf. WMo. durdang *silk fabric.”

27 In addition to a variety of Mongolic terms for the natural world (morin *[the Yel-
low] niver,” @ol *river valley,” buyu ‘deer’), a number of verbs of Mongolic
origin constitute the basic vocabulary of modern Salar (e.g. jaca- “to say," dzari-
‘to use’); for etymologies see Dwyer 2000b.
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between religion and sociopolitical structure meant that future devel-
opments in Salar society were in large measure tied to regional
developments in Islam.

While intermarriage between Salar men and local Tibetan women
and their conversion to Islam was a prominent feature of this early pe-
riod, at the same time, Salars continued to incorporate practices not
considered in conflict with Islam. This included non-Islamic naming
practices until at the very latest the 18" century,” and until the mid-
20™ century, the marriage custom of having the bride thrice circum-
navigate a horse while scattering milk or grains.™

Yet for modern Salars the religion of primary relevance is Islam.
As the following theatricized version of the Salars’ legendary arrival
in Amdo Tibet shows," the default variety of Islam among Sino-
Muslims in the area at the time was Hanafi Sunni:

Mongol; What's that you're leading, with long fur, twisted head and tall hooves?
Ahun: It's a camel.

Mongol: What is it carrying?

Ahun: Thirty volumes of the Qur'dn, large and small steelyards [Ff + ¥§]. a bowl
of water and a bow! of soil.

Mongol: Where are you going?

Ahun: To the Sunni place [{#/EH2 /5, i.e. Muslim China].

35 Initially, besides the legendary Turko-Persian names Garaman and Akhman, Chi-
nese historical sources mention the first Salar leader Han Bio was formerly called
Shén Bdo #¥4. Lists of Salar men requisitioned as Qing troops in 1781, however,
indicates that by that time the naming system had become Islamicized (XTZ, from
Saguchi 1986: 109). For an overview of naming, see Han 1992 and Dwyer 2000a.

36Mi & Ma: 27, More precisely, a bowl of milk was scattered over the hooves of
the bride's horse while two bowls-full were brought inside, echoing a similar Ti-
betan practice using chang (Mi 1990: 28).

37From an unknown point in time until fifty vears ago, many Salar weddings in-
cluded a Camel Dance (ddyi ovna), in which the arrival of the proto-Salars in
Xinhua was reenacted. Significantly, one person played a “Mongol,” another
played a Salar ahun wearing a long white robe and sometimes a white head-wrap,
clutching a gnarled staff in one hand and with the other leading an exotic-looking
beast (the camel), which was played by two further people. This particular exam-
ple is from Zhdnggué shaoshic minzii wénxué Vol. 1 (1983: 636-638).
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The centuries immediately after the Salars settled in northern Tibet
saw the incorporation of locally-developed Islamic practices and
structures into Gedem. Evidence of such incorporation includes the
use of the Chinese Islamic primer Zdaxué bénbén {544 [Book of
Diverse Studies], one of the two known extant texts in premodern
Salar. It appears to be a Salar version of a common type of Islamic
primer in Persian and Arabic which began appearing in the late Mon-
gol Yudn dynasty; these primers were systematized in the mid to late
Ming into an Islamic education known as jingtdang jiaovi $258 ¥ T
‘scripture hall education.”®

The Huihui influx to Xanhua and their intermarriage with Salars
profoundly affected the evolution of the Salar’s Islamic faith. Some of
the Huihuis succeeded in converting many but not all Salars (and even
some Tibetans) to newer Muslim orders. With the establishment of
each new sub-order, the divided loyalties of the Salar population and
external pressures resulted in repeated violence. What began as local
religious incidents often escalated to regional political power strug-
gles, involving local Chinese Muslims and Qing-recruited troops of
Mongols, Tibetans, and Hans.

The first Sufi order to come to the Salars was Khafiyya, which in
the 17"-18" centuries influenced but did not substantially change
Gedem teaching. The most influential suborder for the Salars was the
Flowered Mosque lineage {£5"]fi, known for its architectural orna-
mentation. Its charismatic leader Ma Laichi F5 %< (1685-1753)

spread his message in Salar country shortly before his death. His
teachings had broad appeal in that readings of the Qur’an were simpli-
fied,” remembrances (dhikr) should be conducted in silence, and in

38Feng Zengli, “Ming-Qing shigi Shanxi Yisilinjido de jingting jidoyd”, in
Ningxiia zhéxué shéhui kéxué yanjitisud, Oingdai Zhongguo Yisilanjiao lmji
(Yinchuin: Ningxia rénmin, 1981): 229-230, cited in Lipman: 50. Islamic prim-
ers, so-called Han Keéwdbin % wii5 4 ‘Chinese kirab (religious texis)’ were
translated from Persian and Arabic into Chinese, and occasionally other lan-
guages, as here.

39 Adheremts read simplified Quranic extracts from the Khafiyya/Jahriyya tract
Mingsha jing WA (WEAEEAAR) < A, minshar + C. §8 jing ‘scripture,’ an
I 8th ¢. imported text from Arabia which Mi Laichi edited.
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and increased tolerance of Muslim and Chinese traders. However, in spite
of the more liberal attitudes, persons interviewed and written sources report
that many of the Chinese and Muslims in this period were only temporary
residents, and there were restrictions against family settlements until the early
1930s. One source noted that as a result some Muslim men who stayed in
Xiahe for long periods married local Tibetan women.™

Even though the Muslims were temporary residents, their numbers were
substantial. In 1928, the total population of all ethnic groups in Xiahe County
was about 34,000."" There were some 2.600 people living in the market
village north of the monastery, and about the same number of monks in the
monastery. Of people in the market village there were 930 Hui and Salar
Muslims.* Rules for Muslim and Chinese permanent residence at Xiahe
changed somewhat later in the 1930s. during the office of the Fifth Jamyang
Zhépa, when Muslim families were allowed to settle in Xiahe. There was
a rapid increase in numbers of Muslims and Chinese at Labrang in the late
1920s and especially in the 1930s. This was due at least in part to widespread
civil wars in neighboring regions, and subsequent large numbers of refugees
attracted to Labrang’s safe haven after the conflicts with the Xining Ma clan
and the installation of Apa Alo and the Tibetan militia.™

The Xiahe mosque was expanded again in 1936 when Chinese sources say
there were some three hundred Muslim families in Xiahe. That is a relatively
larger number than in prior years, for example, in 1935, when there were
some one hundred and eighty Han and Hui shops documented in Xiahe,*
Oral accounts report that in the 1930s there were over eight hundred Muslims
(not families) in Xiahe village, and few Chinese.*' Whatever the exact num-
ber of permanent Muslim residents, it is notable that at this point in the 1930s
the Muslim traders at Labrang had the ongoing support of the Tibetan leader
Apa Alo/Huang Zhengqing (alias Huang Siling # 7 %, Commander Huang).
He was the brother of the Fifth Jamyang Zhépa, and the leader of the Labrang
militia, in 1933 assigned as such by the Lanzhou authorities. Persons inter-
viewed recalled that Apa Alo was a supporter of the expansion of the mosque
to its present size (destroyed and rebuilt after the Cultural Revolution). The
support for the Muslims in these years was clearly for regional political
solidarity and economic advantage.

The Muslims thrived in Xiahe in the 1940s, Makley summarizes data from
Li Anzhai % and others, reporting that in the Tawa section of Xiahe
in the 1940s there were “over a thousand households and some thirty-five
hundred people, over half of whom were Han and Muslim Chinese.”™ The
normalization of Tibetan and Muslim relations, evidenced by the reduction
of hostilities by the beginning of the Communist period in Xiahe is perhaps
signaled by Ma Bufang’s brief eulogy to the Fifth Jamyang Zhépa,* as the
Tibetans and Muslims together faced an even larger challenge.



Page 147 is not part of this book preview.
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Finally, the Tibetan designation of Salar as “azhang™ <a zhang>, that is,
maternal uncle in Tibetan, denotes the most positive Tibetan attitude toward
the Salar. In general, the use of “azhang™ 1s immediately followed by the
story of how the first two thousand Salar men who settled in the region,
married Tibetan women. Thus, the use of “azhang™ emphasizes the close
relationship between the two communities and generally appears in circum-
stances when people insist that the Salar, despite being Muslims, should not
be equated with or disregarded as Hui. Notably, the Salar use a similar term.
that is, ajiu (from Mandarin jiv % or jiufu % ). also meaning “maternal
uncle,” to designate Tibetans,'

The variety of terms used by Tibetans to designate their Salar neighbors is
illustrative of the ambiguous way in which they relate to each other. Although
matrimonial alliances have been formed throughout history and. to some
extent, continue to be established, adherence to different religions, that is,
Buddhism and Islam, was and still is considered as problematic in community
relations. According to oral history, matrimonial alliances between the first
Salar men and Tibetan women were only formed after the Salar had agreed to
three or four conditions set up by the Tibetan ruler of Wimdo valley."” Two of
these conditions were recounted to me in Salar in the following way:"

Palteak-kici ana bae bar vur keler. |. . .]
They [the Tibetans] wanted them [the Salar] to prostrate in front of the
[Buddha] statue. [. . .]

Erligine sen bu mani elangusa, muni uc elen voya ro 57
He [the Tibetan ruler] asked: “Can vou take this mani [prayer wheel| in your
hand and use it three times?

Bova bu xin! Ebisi visilan dyjao. Ebisi bu dendu bar alen-na jaraqurdsi bir
demese, paltcik-kici bac vurmas. Mani ogumas.

Impossible! We are Muslims. We say that one God is the creator of the world,
we do not prostrate in front of statues. We do not recite [the om| mani |padma
frigm-mantral.

The Tibetans further requested that the Salar raise prayer flags on the four
comers of their houses, which was also refused by the Salar. However, a
compromise was finally reached: both parties found ways to circumvent or
reinterpret the conditions without betraying their faith. For instance, the Salar
put stones instead of prayer flags on the four corners of their houses. Salar
oral history thus clearly demonstrates how religious differences and their
cultural expressions have been problematic from the very beginning of Salar-
Tibetan relations. The fact that some Tibetans do not distinguish between
the two distinct Muslim groups of Hui and Salar indicates that religion still
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constitutes a crucial issue for self-identification and a major obstacle in
the relationship between the two communities. Oral accounts mention, for
example, the expulsion of a few Salar families from Wimdo at the beginning
of the 1990s, because local Tibetans had complained about the presence of a
mosque and the Muslim prayer calls. According to the 1996 census, only one
Salar remained in Wimdo Township."

BILINGUALISM

A linguistic by-product of Salar-Tibetan relationships is a certain degree of
bilingualism within the two communities. Besides bilingualism generated by
Tibetan-Salar intermarriage. Tibetan-Salar bilingualism was also a general
feature of Salar traders,' since the Tibetan language used to be the common
vernacular of the area. Today, bilingualism still exists to some extent in both
Xunhua and Hualong Counties. Tibetans who speak fluent Salar are less
common than the reverse. This is confirmed by data presented by Ma Jianfu
th i 45: only two of ten Tibetan interviewees living in Xunhua knew “some™
Salar, the other eight had no knowledge of this language. On the other hand,
six of ten Salar interviewees ol the same district knew “some”™ Tibetan, and
only four did not know any Tibetan."” Furthermore, in Xunhua Tibetan-Salar
bilingualism is more frequently observed among Salar aged sixty and older,
while in Hualong younger bilingual speakers are still to be found. However,
the trend of a decrease in Tibetan-Salar bilingualism is manifested by the
aging of bilingual speakers who are not replaced by the younger generation.
In addition, a shift of bilingual capacities can be observed from Tibetan-
Salar to Chinese-Salar on the one hand, and to Chinese-Tibetan on the other.
School education is reinforcing this process, since Tibetan children are
mostly educated in minority schools. In contrast, Salar children are sent to
Chinese schools since Salar has no widespread, standardized written form
and is not taught at school."™ Thus, as a consequence of the establishment
of Chinese as the new regional lingua franca, Tibetan-Salar bilingualism is
likely to disappear in the near future."

This brief introduction has demonstrated that contacts between Salar
and Tibetan speakers not only have a long history but also continue to this
day, though Salar-Tibetan bilingualism is clearly declining. Here. linguistic
data constitutes a valuable resource for the preservation of traces of contact
between different ethnic groups. In fact, languages are influenced by each
other and different linguistic sub-domains evolve differently depending on
the intensity and duration of contacts, on the number of bilinguals in a given
community, and on the relative status of the two communities in contact, The
following section will introduce some linguistic data about both languages.
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46 2 Ethnic Populations as Natural Systems: Internal Relations ...
2.3.2.3 Characteristics of Reproduction Patterns of Ethnic Groups

First, demographic transition and population development occur alongside economic
development. Most of the ethnic minorities demographic transition of which is
consistent with the population development in the larger part of the country are
distributed in the north and northeast regions of China, followed by the northwest
and the southwest. The larger ones of them are mostly located in the remote areas
of these regions. This shows that economic development is the driving force for
demographic transition and the two have a casual relationship.

Second, birth rates of ethnic minorities are relatively high, largely attributable to
China’s population policy. In China, the family planning policy for ethmic minorities
was introduced more than one decade later than that for the Han people. According
to China’s family planning policy, most Han couples are allowed to only have one
child, while ethnic minorities such as Mongolian, Tibetan, and Uyghur people can
have two children per couple if they are living in urban areas, three if they are living
in the countryside, or four if they are living in pastoral areas. Due to differentiated
treatment, the average birth rate of ethnic minorities has surpassed that of the Han
people, and the natural growth rates of some ethnic minorities have also surpassed
that of the Han people.

Third, because of by cultural, religious, and other factors, many ethnic minority
girls marry early. A study of the average ages at first marriage for ethnic females
in China” shows that, in 1990, Tibetan, Kazak and Korean women married at an
older age compared to other ethnic groups and the average ages at first marriage
for women of the three ethnic groups were 23.8 years, 23.6 years, and 22.7 years,
respectively: Uyghur (19.4 years), Kazak (20.0 years), Dai (20.9 years), and Yi
(20.9 years) women married earlier in life compared to other ethnic groups; the
percentage of Kazak women who married earlier in life was declining, and it should
be noted that Kazaks are predominantly Muslims. In 2000, the average ages at first
marmage for Salar and Uyghur women were 18.6Y9 years and 18.99 years, respectively.
There were seven ethnic groups whose average age at first marriage for women was
below 20 years.'"” The average ages at first marriage for Russian and Tatar women
were above 25 years.!! The incidence of early child-bearing and bearing of more than
one child is higher among women married at an early age. Therefore, affected by
certain non-economic factors, the cost of having children is a much less significant
factor in population reproduction for some ethnic groups than others.

Fourth, the average life expectancy of ethnic minorities is generally lower than the
national average. According to the fourth national census data, in 1990, the average
life expectancy in China was 68.55 years; that of the Han people was 70.43 years;
and that of ethnic minorities was 66.24 vears (4.19 years shorter than the average life

92Zhang Tianlu. A Demographic Study of Ethnic Minorities, Retrieved from hitp://lw.china-b.com/
#2xsh/200903 1 7/954919_1 huml.
1'The seven ethnic groups are Salar, Uyghur, Kyrgyz, Dongxiang, Lahu, Bonan, and Tujia.

""Huang Rongqing, Zhao Xianren, et al. (2004). Demographic Changes of Ethnic Groups in the
19905, Ethnic Publishing House, p. 124,
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26 LIFE AN MARRIAGE IN SKYA RGYA, A TIBETAN VILLAGE

the heezee'™ and chant mani in melodious tones. People who visit the bereaved family
do not cover their heads during this tume of mourning, Young men are divided into
groups and assigned such tasks as visiting every household to collect flour and a kilo of
rapeseed oil; making a huge fireplace that will accommadate a large pot; frying a large
amount of go dmar or ‘red bread,” which are thin round and square bread pieces; fry
long strings of dough in spiral form or sag sog'® cook noodles; serve food and greet
and escort guests. Almost every household in the entire township visits the home with
gifts of bread, tea bricks, wheat grain and cash. The quantity of gifis is determined by
how close the visiing family is to the family of the deceased.

The family of the deceased serves three meals o all the villagers for about two
weeks—in the morning, at lunchome and in the evening. Just before a meal is served,
a trumpet s sounded from the roof of the deceased’s home and village children then
run eagerly to dine.

After three li;qrs, the corpse 15 taken to the Fl;u:l: of final d.cpartur: before dawn, A
son or a relaoive of the deceased chops the corpse into pieces with an ax. A conch s
blown as the men®™ recite Buddhist pravers. Vultures flock to the site and eat the
corpse. Lt 15 a very bad omen if vultures do not come. It suggests that the dead person
committed many sins in his life and the pieces of the corpse are taken back to the vil-
lage and cremated outsade the family courtyard. This is essentially the end of the
funeral ceremony if the family is poor.

By convention, the mourning period lasts forty-nine days. I 1s the responsibilicy of
sons to cover the funeral expenses, If the family’s financial sitwation permits, family
members visit such monasteries as Bya khyung, Rong bo and Lha ri®! and give monks
tea bricks, bread, lour, rapeseed oil and cash in the hope that the spirit of the dead per-
son will be safe. Aleernavively, the family may visit monasteries and prepare the best
food that they can afford for the monks.

A final ceremony is conducted one year after the exact nme the deceased died. After-
wards, every member of the affected family may bathe, women may plait their hair, men
may brush their hair and farmly members may sing, drink liquor and wear new clothes.

Nearby Muslims

Muslims classified as Hui by the Chinese government live about twenty kilometers
away in Dong sna™ Town, which 1s situated near the Yellow Raver, They often visit the

8 *Hyezee” is a Tibetan word that lacks an sccurate standand written form. Today, it is often written
incorrecthy in liverary Tibetan as “tha thab® chat translates a5 “hot stowe, "This 5 incorrect because the beeer
is mot a hot stove, racher, it is o hollow pladform made of stones with a thin layer of dry, hard earth on top.
Coals and smoldering straw and grain husks are placed inside to heat it. Felt is spread atop the heczer,
which s where family members sleep and important guests eat. Chinese: kg,

" The sound of this fried bread being eaten i the name of this bread,

M Women and girs do not attend,

M Bya kiyung Monastery i located in today’s Dpa’ lung (Hualong) County. Rong bo Momnastery i
located in todav’s Heb gong (Tongren) County. Lha r1 Monastery is located i todays Zhun bea (Xun-
b)) Salar Autonomous County.

2 Chinese: Kangyang.
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village with mules loaded with baskets of fruits and vegetables to exchange for grain,
wood and medicinal herbs, Older Hui women and men of this village speak perfect
Tibetan that is much better than their Chinese. An older man {b. 1931) from the vil-
lage confided, “We have the same blood; we have the same ancestors. We used
marry each other, shared the same customs and observed the same traditional princi-
ples. Tt was Ma Bufang who converted us to Islam.™

Languages

Although local residents speak A mdo Tiberan dialect, in the course of frequent con-

tact with neighboring Hui, many older Skya rgya men (b, ~ 1970 and earlier) have
laarmad in nadercrand #he lncal Mhinece dialacd wmsdackh e smeewe carmilar e Cliriadeas b




- saggaan e
nese Dialect, and can reply in simple Chinese, Ilm'-r"m:‘r very few wmm‘n born in
1970 and earlier speak any Chinese and almost no women in this group can read and
write any Tibetan. On the other hand, most men i thas age group can read simple
lbetan. Villagers born after 1970 had increasing access to government-sponsored
education. In 2006, approxaimately forty Skya rgya villagers had either graduated from
a college or university or were currently students, and about ninety percent of school-
age children attended primary or middle schools.
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Housing

In the past, a common home was a one-roomed, Lirge high-ceilinged, adobe-wood
swructure with a big heezee. This is where the family dept, cooked, are and lived
together. The family’s horses, mules and donkeys were also kept in this room at night
to protect them from cold. Generally, when you walked into such a room, the cook-
Iy arca and the heezee were on the r:!ﬂll,.nld the animals wene Lt'pl inan area reserved
for them on the lefe. Nowadays, Skya rgya inhabitants live in flat-roofed Tibetan-style
adobe rooms that are built around a rectangular, adobe-wall compound. The rooms
are bedrooms and storercoms, a room for donkeys and mules, 4 room for goars and
sheep and a large room with a kitchen, heezee, chairs and a sofa for entertaining guests.
Structures are generally one-story. Older homes are generally two-story (Photograph
5). Certain richer families live in brick structures (Photograph 9).

Livelihood

The 1lujnrit1_.' of residents are engaged in h.1|i'—t.1rr|1i:|1g and h;lfl—hcniing, which are
Important income sources, Trees are cut from conifer foreses that are a thirty-minute
walk from the village and sold to Muslim traders. A large log sold for approximately
250 BMB in 2004, Smaller poles sold for 25-30 RMB.

The forest is divided into two parts. The willage controls one part and the
other s State property and policed by forest guards, who receive povernment
salaries. Caterpillar fungus s also present. Though not as plentiful or as lirge
as those found in Mgo log (Chinese, Guoluo) and Yul shul (Chinese, Yushu) pre-
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Central Asian Sufi Masters who gave to the founder of the Chinese
Qadiriyya his early training.”

Gladney wrote in his book Chinese Muslims that Afaq Khvija preached
to the northeastern Tibetans but he does not tell us what are his sources.

The cities of northwestern China visited by the khvija are Xining (in
Qinghai), Hezhou (the old name for Linxia, the Chinese Mecca) in Gansu
and Xunhua near the Gansu-Qinghai border where the Salar Turks live
amidst a predominantly Tibetan Buddhist population. Gansu is a natural
corridor linking China with Eastern Turkestan and Central Asia. It is a

passageway through which the silk road slipped between the Tibetan
plateau to the west and the Mongolian grasslands to the north. In addi-
tion to the Chinese and the Tibetans, Gansu was also home to different
people like the Salar Turks and the Dongxiang or Mongol Muslims, both
preached to by Afiq Khvija.

(actually the city of Kuna according to Nizamiiddin Hiisdyin).”” Although
the Salars intermarried with the Tibetans, Chinese and Hui, they have
maintained their customs until now. From the Mission d’Ollone who
explored this area at the beginning of the century, we learn that some
Chinese Muslims of this area married Tibetan women who had kept their

religion, i.e. Lamaism, and that their sons were either Muslim or Buddhist.
We are told for example that in one of these families, there was one son
who was a Muslim and the other who became a Lama. Between the
monastery of Lha-brang and the city of Hezhou (Linxia), it is also in-
dicated that there were Muslims living in most of the Chinese and Tibetan


https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fbooks.google.co.uk%2Fbooks%3Fid%3D3LAMAQAAMAAJ%26amp%3Bq%3Dtibetan%2Bwomen%2Bsalar%2Bmarriage%26amp%3Bdq%3Dtibetan%2Bwomen%2Bsalar%2Bmarriage%26amp%3Bhl%3Den%26amp%3Bnewbks%3D1%26amp%3Bnewbks_redir%3D1%26amp%3Bprintsec%3Dfrontcover%26amp%3Bsa%3DX%26amp%3Bved%3D2ahUKEwihv4bOnoTyAhUtAp0JHdfRCBsQ6AEwCXoECAoQAg
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fbooks.google.co.uk%2Fbooks%3Fid%3D3LAMAQAAMAAJ%26amp%3Bq%3Dtibetan%2Bwomen%2Bsalar%2Bmarriage%26amp%3Bdq%3Dtibetan%2Bwomen%2Bsalar%2Bmarriage%26amp%3Bhl%3Den%26amp%3Bnewbks%3D1%26amp%3Bnewbks_redir%3D1%26amp%3Bprintsec%3Dfrontcover%26amp%3Bsa%3DX%26amp%3Bved%3D2ahUKEwihv4bOnoTyAhUtAp0JHdfRCBsQ6AEwCXoECAoQAg
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fbooks.google.co.uk%2Fbooks%3Fid%3D3LAMAQAAMAAJ%26amp%3Bq%3Dtibetan%2Bwomen%2Bsalar%2Bmarriage%26amp%3Bdq%3Dtibetan%2Bwomen%2Bsalar%2Bmarriage%26amp%3Bhl%3Den%26amp%3Bnewbks%3D1%26amp%3Bnewbks_redir%3D1%26amp%3Bprintsec%3Dfrontcover%26amp%3Bsa%3DX%26amp%3Bved%3D2ahUKEwihv4bOnoTyAhUtAp0JHdfRCBsQ6AEwCXoECAoQAg
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fbooks.google.co.uk%2Fbooks%3Fid%3D3LAMAQAAMAAJ%26amp%3Bq%3Dtibetan%2Bwomen%2Bsalar%2Bmarriage%26amp%3Bdq%3Dtibetan%2Bwomen%2Bsalar%2Bmarriage%26amp%3Bhl%3Den%26amp%3Bnewbks%3D1%26amp%3Bnewbks_redir%3D1%26amp%3Bprintsec%3Dfrontcover%26amp%3Bsa%3DX%26amp%3Bved%3D2ahUKEwihv4bOnoTyAhUtAp0JHdfRCBsQ6AEwCXoECAoQAg

(actually the city of Kuna according to Nizamiiddin Hiisdyin).” Although
the Salars intermarried with the Tibetans, Chinese and Hui, they have
maintained their customs until now. From the Mission d'Ollone who
explored this area at the beginning of the century, we learn that some
Chinese Muslims of this area married Tibetan women who had kept their
religion, i.e. Lamaism, and that their sons were either Muslim or Buddhist.
We are told for example that in one of these families, there was one son
who was a Muslim and the other who became a Lama. Between the
monastery of Lha-brang and the city of Hezhou (Linxia), it is also in-
dicated that there were Muslims living in most of the Chinese and Tibetan
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Legend of Han Youwen

Time: 2008-10-16 | Article source: National Revolutionary Committee

Font size: big middle small

Han Youwen is a member of the Salars, born in a Tibetan mound where he worships the
Buddha, and grew up in Hualonggandu who believed in Islam. At the age of 19, he was
arrested by the Ma Bufang tribe to become a strong man. At the age of 35, he became a brave
and warrior general. At the age of 49, he rebelled with Tao Zhiyue. In the Cultural Revolution,
we went through hardships again. For more than 30 years after the founding of the People’s
Republic of China, the “Ma’s Army” exiled from Gaowai have been rumored that Han Youwen
was killed by the Communist Party. The deputy head of the delegation made a pilgrimage to
Saudi Arabia. In shock, the overseas "Ma Jiajun" rushed to tell each other and returned to
China for sightseeing.

Hot praise or Han Youwen?!

In October 1912, Han Youwen came to this world. At that time, his father named him
Remaizan because he was born on the Islamic fasting day.

Han Youwen's father is Aema, from Gandu Town, Hualong County, Qinghai. His family is very
poor, there is no land to grow, no food to eat, in order to survive, a small businessman in
Gandu recruited his son-in-law and became a young man. At the beginning of the wedding,
A'ema was looted into Ganjun Jianlianjun to guard the capital. The Eight-Power Allied Forces
attacked Beijing. When the capital was in crisis, Empress Dowager Cixi took Emperor
Guangxu and fled westward in a hurry. Aema, who was the guard of the Gan Army Guards,
had to carry Cixi's sedan chair. In order to reward the group of Salar guards who risked their
lives to escort, the old lady who survived the catastrophe, in addition to giving food and
condolences, she also bestowed the surname Han to Sarah. After nine deaths, Aema didn't
know whether he hated the flames of war, or hated Cixi's traitorous country. He didn't change
his surname to Han until he died.

After Aema returned from Gyeonggi, she inherited her father-in-law's estate and started a
small business. Shuttle between the banks of the Yellow River and Tao River, and between the
Minshan Mountains, he met Tibetan herdsmen and learned the Tibetan dialect. In 1911, Aema
rolled down the cliff and passed out. When he woke up, he slept in a Tibetan earthen house.
Cow dung was burning in the center of the house, and animal skins hung on the wall. He ate
tsampa for more than a month. After he recovered his strength, A'ema became the son-in-law
of the Tibetans. His wife was Zuliha. He was almost 40 years old at this time. This place is a
small village called Qiaowutang in Gannan Tibetan Autonomous Prefecture of Gansu
Province. Han Youwen was born here in October 1912.



Because the Salars believe in Islam and the Tibetans believe in Buddhism, in 1916, Aema
brought his Tibetan wife Zuliha and his eldest son Han Youwen, and his second son was forty-
three. The Hui and Salars often name their sons after their own age). Back to his hometown of
Gandu Town, Hualong County. In Gandu, A'ema prays five times a day. Every time he chanted
"Allah is great, Allah! Open your door of charity and forgiveness for us! The most merciful
Lord!" He bowed deeply, knelt down and knocked his head twice. In order for his son to
ascend to heaven in the future and meet the most merciful Lord, he devoutly sent Remaizan
(Han Youwen) to the scripture school, and asked the imam to give Remaizan the Christian
name: Muhammad Haibibrahai .

Unleashable Mustang

Han you have a legend and also

Date: 2008-10-16 | Article Source: Central Committee of the Democratic Revolution

Size: Large, medium and small

Han Youwen is a Salah, born in the Tibetan earth house of Fengfu, longer than the Faith of
Islam's Hualong Gandu; 19-year-old was captured by Ma's Ministry as Zhuangding, 35 years
old to become the guard general of the war; 49-year-old with tao confrontation Yue uprising,
the Cultural Revolution and then tribulations. In the more than 30 years since the founding of
New China, exiled "Ma Jiajun" people have been rumored that Han Youwen was killed by the
Communist Party, in 1985 as vice chairman of the Xinjiang Autonomous Region CPPCC Han
Youwen, as the deputy head of China's 17th Hajj delegation to make the Saudi pilgrimage.
Shocked, overseas "Ma Jiajun" rushed to tell each other, has returned home for sightseeing.
Hot buy praise or Korean?!

Han youwen came into this world in October 1912, when his father gave him the name Hot
Buy Zan because he was born on The Islamic Day of Ramadan.

Han Youwen's father is called Ayema, Qinghai Hualong County Gandu Town. His family is very
poor, no land, no food to eat, in order to live, by a small trader in Gandu to recruit into the
burden, when small man. At the beginning of the new marriage, Ayema was plundered into the
Gan Army's concise army into the Beijing-Yuan. When the eight-nation coalition attacked
Beijing and the beijing crisis, the Queen Mother took Guangxu Emperor Canggu westward. As
the guard of the Royal Guard of the Gan Army, Ayema had to carry the car of Cixi. In order to
reward this group of Salah guards who risked their lives to protect, in addition to giving food
condolences, but also the Korean surname Yu Sara. Nine dead life of Ayma do not know
whether to hate the war, or hate the sale of Cixi, he died did not change his last name to Han.
When Ayema returned from Gyeonggi, he inherited his father-in-law's estate and started a
small business. Shuttled between the Yellow River and the Wei River, between Lushan, he
met Tibetan herders and learned Tibetan. In 1911, Ayema rolled down a cliff and passed out.
When he woke up, he slept in a Tibetan hut. Cow dung was burning in the middle of the house



and the skins were hanging on the walls. He ate for more than a month, and so on to restore
strength, Ayema made a Tibetan son-in-law, his wife called Zuliha, at this time he is almost 40
years old. This place is a small village called Qiao Wutang in Gannan Tibetan Autonomous
Prefecture, Gansu Province. Han Youwen was born here in October 1912.

Because the Salahs believe in Islam and the Tibetans believe in Buddhism, in 1916, Ayema
took his Tibetan wife Zuliha and eldest son Han Youwen, the second son of forty-three (Ayema
was forty-three years old, so called forty-three). Hui and Salah often named their sons after
their own ages. Back to his hometown of Gandu Town, Hualong County. In Gandu, Ayema
worships five times a day. Every time he recites, "Allah to the big, Allah!" Open your door to
charity and forgiveness for us! The kindest Lord!" Take a deep bow and kneel down to his
head twice. In order for his son to ascend to heaven in the future, to see the most merciful
Lord, he piously sent hot buy praise (Korean) to the scripture school, and let Ao give hot buy
praise to the name: Muhammad Hebi bra'a sea.

Undying Mustang
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Missing my father—Han Youwen

Release: admin Time: October 16, 2009

Written on the 60th anniversary of the peaceful uprising in Xinjiang
(one)

On the 26th of January, 1998, the sky was gloomy and cold, with snowflakes floating in the
sky. My father, the Salar general, one of the signatories of the Xinjiang Peaceful Uprising, the
vice chairman of the CPPCC of the Autonomous Region, and the honorary chairman of the
Xinjiang Democratic Revolution, Han Youwen, left us forever due to a heart attack before the
morning ceremony. His 86-year-old life journey.

I miss my father, Han Youwen

Released: admin Date: October 16, 2009

Written on the occasion of the 60th anniversary of the peaceful uprising in Xinjiang

(i)

On the 26th of the first month of 1998, it was cold and snowy in the air. My father, General
Salah, one of the signatories of the Peaceful Uprising in Xinjiang, Vice Chairman of the
CPPCC of the Autonomous Region, and Han Youwen, Honorary Chairman of the Xinjiang
Democratic Revolution, left us forever before the morning ceremony because of a heart attack,
and completed his 86-year-old journey.

(=)
BHREZNZRIEMENRE. HFFERAIR. WRERFTFTE2ETIRZA, SHRiENERE
BHME, AEEEEYF, RRERIREHRTHAGHE. BREEXTFERER, K27
HiE. RINERE, XETHE, EAEEM, TEMECHNNY], —IEBNRKRGIRK T
ftt, BEHTHEE, HOREM, FSFTETRERE, RET. XAMAIMEHTRITEEIRNL
JERAR Y BV, —FRAEEET, BRAXE. FEREE, E5F LB THRRNE
Fo EBEN, ELBLATNTHE) LNER, 2XREBEKFRAMMEHNAL FRFEE
R, SHESteyMAEFSIRILE—RERE, FE A BE. BEN, RExaEE%
IRIVKR, BARERBHNENRFEFHERNER. RBIEMENZE, 80FEHY, ftE
PREXR LT ERIFE—TSRILFE, ILABRTARETRTHNER, KELEN, &
e EE T M,




(two)

My home is a multi-ethnic fusion family. My grandfather is a Salar. | heard that my grandfather
was a martial artist. He was once selected by the Imperial Forest Army of Cixi and carried a
sedan chair for Cixi. He was given the surname Han by Lafayette because of his merits. Later,
he was hunted down for implicating the Taiping Army and fled to Gannan. Due to hunger and
cold, he contracted typhoid fever and fainted on the grass. At a dying moment, a kind-hearted
Tibetan girl rescued him, carried him into the yurt, and took good care of him. Grandpa finally
survived a catastrophe and recovered. This Tibetan girl named Ziliha became my grandmother
in the future. The father was born a year later, and he named it hot. In the yurt, he spent his
happy childhood on horseback. When he was old, he often told us about childhood scenes. In
winter, he often stuffed his red feet into the cow dung to keep warm. When he talked about
playing with his little friend Gongbao Tashi and playing games When throwing stones,
wrestling, and riding horses, there was a childlike smile on his face, and his eyes revealed the
infinite nostalgia for a beautiful childhood. What made my father most gratified was that in the
early 1980s, he actually got in touch with his childhood friend, Gongbao Tashi. Uncle Tashi
also sent a photo of him to his father. When his father was on a business trip, he made a
special detour to see him.

(ii)

My home is a multi-ethnic family. My grandpa is Salah. Listen to my father say that Grandpa is
a man of XiWu, has been selected as the Royal Forest Army of Cixi, for Cixi carried a coupe,
because of the success of driving by the old Buddha to give the Han surname. He was later
hunted for his involvement in the Taiping Army and fled to Gannan. Forced by hunger and
cold, he suffered from typhoid fever and fainted in the grass. At the moment of life-threatening,
a kind Tibetan girl saved him, put him back into the felt room, carefully cared for him, Grandpa
finally died, recovered. The Tibetan girl named Ziliha became my grandmother. A year later my
father was born and because he was famous for his love of buying praise. In the felt room, on
horseback spent his happy childhood. In old age, he often told us about childhood scenes,
winter often put the frozen red feet into the newly pulled cow dung to keep warm, when talking
about playing with his little parther Gombau Zahi, the game throwing stones, wrestling, riding
horses, the face is filled with childlike smile, eyes show the infinite love of a beautiful
childhood. Most comforting to his father, in the early 1980s, he actually contacted his
childhood friend, Gombau zahi. Zahibo also sent his father a picture of him, and when he was
on a business trip, he took a special detour to see him.
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frequency throughout Uralic language communities, but it is virtually missing in
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Hungary is historically attested and has left clear linguistic evidence, genetically the
Magyar intrusion has left no salient genetic traces. Instead, from a genetic point of view,
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Exceptions

Genetics does not determine the language spoken by a human being, and the link between Y-chromosomal
haplogroups and linguistic affinities is an observed correlation and not a causal link. While father tongues
predominate, exceptions to father tongues exist in the world. Two very well-known exceptions are the Balti in
northern Pakistan and Hungarians. The mtDNA haplogroups most frequent among Balti are the same as those of
the neighbouring Tibetan communities, whereas the Y-chromosomal haplogroups most frequent in Balti males
appear to have entered Baltistan from the west with the introduction of Islam. The Balti speak one of the most
conservative Tibetan Ianguages.[lz] The language of the Balti corresponds to the mtDNA and not to the Y
chromosome and is in effect a salient example of a mother tongue.[17] The other well-known exception

is Hungarian. The N1c haplogroup of the Y chromosome, distinguished by Tat-C deletion, is found at a high
frequency throughout Uralic language communities, but is virtually missing in Hungarian males. Therefore, while
the intrusion of the Magyars into what is today Hungary is historically attested and has left clear linguistic
evidence, genetically the Magyar intrusion has left no salient genetic traces. Instead, from a genetic point of view,

Hungarians strongly resemble a Western Slavic language community.[31]

. van Driem, George (2007). "Austroasiatic phylogeny and the Austroasiatic homeland in light of recent population
genetic studies". Mon-Khmer Studies. 37: 1-14.
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. van Driem, George (2012). "Etyma, shouldered adzes and molecular variants”. In Andrea Ender, Adrian Leemann

and Bernhard Walchli (ed.). Methods in Contemporary Linguistics. Berlin: Mouton de Gruyter.
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There are 48 and 44 mutations between the above and the Indian R1a haplotypes shown ear-
lier. This formally places their common ancestor at more than 10,000 years before present and,
in fact, much earlier, at least 15,000 years ago. R1b bearers were not among the Aryans coming
o Indics, andl it is very likely that they were not Indo-Europeans then. Specifically, there is no
supporting evidence that 4000 vears before present (vbp) bearers of R1b spoke Indo-European
(1E) languages. (On the other hand, Central Evwrope was likely populated by R1b speakers of
non-lE lafiguages. Moreaver, there are very few bearers of R1b haplogroup in India, mostly on
its Arabian Sea coast, and there were none of the R1b haplogroup among the 367 tested Indian
Brahmins [ Sharma et al, 2009). Therefore, it is highly unlikely that bearers of the R1b (as well as
Rlbla2) haplogroup were among the Aryans, and, hence, they were not amung those carrying
the Indo- European languages elsewhere in those times.

We are left holding two questions: first, from where did the R1a haplogroup arise and, second,
what was their migratory route that brought them to 1) the Russian Plain (currently up 1o 66%
Rila, see above), 2) India and Iran (10% - 169% R1a), 3) Anatolia (15% R1a), 4) the Middle Fast
(up o 7% - 13% K1a), and 5) the Arabian Peninsula, where nowadays 206 - 10% of the popula-
tion carries the R 1a haplagroup (Abu-Amera, 2009; Underhill et al, 2009)7

As described in (Klyosov and Rozhanskii, 2011), Europesids (Caucasoids) appeared ~ 58,000
yhp. They gradually branched to downstream haplogroups and migrated to the west, south and
easl. Haplogroup NOP, which was among them, arose ~ 48,000 ybp, and moved eastward, pre-
sumably owards South Siberia andfor adjacent regions. Haplogroup P arose ~ 38,000 ybp, ap-
parently in South Siberia, and gave rise o haplogroup R and then R1 ~ 30,000 - 26,000 yhp [see
the diagram in Klyosov and Rozhanskii, 2011). The timing of haplogroup Rla’s appearance can
b reconstructed from series of R1a haplotypes, made available from the databases (see the list
in Materials and Methods and the Appendix). The most ancient common ancestors of this hap-
logroup lived in: northern and northwestern China (in particular, Xinjiang region, which is the
south Altal area), in sowthern Siberia, in the Eastern Himalayas, India and Pakistan, the Comoros
Islands, and in Europe, where their bearers apparently migrated from the east during both the
remote past and Later, for example, with the Scythians.

Northrn China R1a Haplotypes

Apparently, the most ancient source of R1a haplotypes is provided by the people now living in
nirthern China, It was shown (Bitthes et al, 2007) that for a number of Chinese populations, such
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as Hul, Boman, Dongxiang, Salars, a peroentage of Rla haplotypes reached 18% - 32%. Their
haplotypes were not provided in the paper, but the author, Professor Alan H. Bittles, kindly sent
me a list of 31 of five-marker haplotypes typed as Rla, the tree of which is shown in Figure 1.
The haplotypes vary tremendously in their alleles, which already indicates that their common
ancestor lived in ancient times. For example, values of DY519 varied between 14 and 17, DYS388
hetween 12 and 14, and DY5393 between 10 and 13. It should be noted that mutations in the Last
two markers oocourmed on average once in 4545 and 1320 generations, respectively. With a cor-
rection for back mutations (Klyosov, 200/ a) it occurs once in 8500 and 2400 generations. The
31 haplotypes contain 99 mutations from the deduced 5 marker base haplotype as shown here
in the 12 marker FTDNA format with missing alleles indicated:

IIX4XXNX 12X 13X 30

This extent of mutations. which can be presented as 99/31/5 = 0.639 ¢ 0.064 muta-
tionfmarker, is a very high value. Actually, it is a measure of how andienl 3 common ancestor
might be [for a comparison, contemporary European Bla and R1bla2 haplotypes are separated
by 0.250 - 0270 mutations from their common ancestors. see Klyosov 200 1a, b). It can also be
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Figure 1. The 5-marker haplofype tree lor Rla haplotypes in Nosthern China. The 31-haploiype roe was
composed from data provided by Dr. AHButtles and collecied in ethnic communitics Hul, Boman,
Dongxdang, and Salars (Bitthes et al, 2007) [no haplotypes were provided in the referenced artiche). A frac
tiom of Hla kaplogroup in sakd populations is 18%, 25%, 327%, and 22%. respectively [ibid.)

http://chinaheritagequarterly.org/features.php?searchterm=010_ethnic.inc&issue=010

http://www.chinaheritagequarterly.org/features.php?searchterm=010_ethnic.inc&issue=010

https://www.hpcbristol.net/visual/hv44-124

https://hpcbristol.net/visual/hv44-009
https://hpcbristol.sjtu.edu.cn/visual/hv44-103
https://hpcbristol.sjtu.edu.cn/tag/muslims
https://hpcbristol.net/visual/hv43-217
https://hpcbristol.net/visual/hv44-112
http://hcl.harvard.edul/libraries/harvard-yenching/collections/pickens/
https://hpcbristol.net/visual/hv43-207
https://hpcbristol.net/visual/hv44-055
https://hpcbristol.net/visual/hv44-009
https://hpcbristol.net/visual/hv44-124
https://hpcbristol.net/location/ginghai
https://web.archive.org/web/20180726115621/http://hcl.harvard.edu/libraries/harvard-
yenching/collections/pickens/

https://www.hpcbristol.net/location/ginghai

https://www.hpcbristol.net/location/ginghai?page=1



https://justpaste.it/img/d8cbfbd1cee7ece7b85f13996017a5b7.png
https://justpaste.it/img/d8cbfbd1cee7ece7b85f13996017a5b7.png
https://justpaste.it/redirect/Tibetan_Salar/http%3A%2F%2Fchinaheritagequarterly.org%2Ffeatures%2A.%2Aphp%3Fsearchterm%3D010_ethnic.inc%26amp%3Bissue%3D010
https://justpaste.it/redirect/Tibetan_Salar/http%3A%2F%2Fwww.chinaheritagequarterly.org%2Ffeatures%2A.%2Aphp%3Fsearchterm%3D010_ethnic.inc%26amp%3Bissue%3D010
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.net%2Fvisual%2Fhv44-124
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fhpcbristol.net%2Fvisual%2Fhv44-009
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fhpcbristol.sjtu.edu.cn%2Fvisual%2Fhv44-103
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fhpcbristol.sjtu.edu.cn%2Ftag%2Fmuslims
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fhpcbristol.net%2Fvisual%2Fhv43-217
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fhpcbristol.net%2Fvisual%2Fhv44-112
https://justpaste.it/redirect/Tibetan_Salar/http%3A%2F%2Fhcl.harvard.edu%2Flibraries%2Fharvard-yenching%2Fcollections%2Fpickens%2F
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fhpcbristol.net%2Fvisual%2Fhv43-207
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fhpcbristol.net%2Fvisual%2Fhv44-055
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fhpcbristol.net%2Fvisual%2Fhv44-009
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fhpcbristol.net%2Fvisual%2Fhv44-124
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fhpcbristol.net%2Flocation%2Fqinghai
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.net%2Flocation%2Fqinghai
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.net%2Flocation%2Fqinghai%3Fpage%3D1

https://www.hpcbristol.sjtu.edu.cn/tag/muslims

https://www.hpcbristol.sjtu.edu.cn/visual/hv27-18

https://www.hpcbristol.net/search?
query=salar&match_mode=any&date=&end_date=&estdate=&collection=&location=&photogra

pher=&identifier=&title=&notes=&caption_on_mount=&caption_on_image=&orderby=identifier

&orderdir=asc&show=12

https://www.hpcbristol.net/search?

page=1&query=salar&match_mode=any&date=&end_date=&estdate=&collection=&location=

&photographer=&identifier=&title=&notes=&caption_on_mount=&caption_on_image=&orderby

=identifier&orderdir=asc&show=12

https://lwww.hpcbristol.net/search?

page=2&query=salar&match_mode=any&date=&end_date=&estdate=&collection=&location=

&photographer=&identifier=&title=&notes=&caption_on_mount=&caption_on_image=&orderby

=identifier&orderdir=asc&show=12

https://www.hpcbristol.net/visual/hv43-108

https://www.hpcbristol.net/visual/hv44-105

https://www.hpcbristol.net/visual/hv44-103

https://www.hpcbristol.net/visual/hv44-100

https://archive.org/details/dli.pahar.3024/page/16/mode/2up
https://archive.org/details/marchingwindOOQclar/page/16/mode/2up



https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.sjtu.edu.cn%2Ftag%2Fmuslims
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.sjtu.edu.cn%2Fvisual%2Fhv27-18
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.net%2Fsearch%3Fquery%3Dsalar%26amp%3Bmatch_mode%3Dany%26amp%3Bdate%3D%26amp%3Bend_date%3D%26amp%3Bestdate%3D%26amp%3Bcollection%3D%26amp%3Blocation%3D%26amp%3Bphotographer%3D%26amp%3Bidentifier%3D%26amp%3Btitle%3D%26amp%3Bnotes%3D%26amp%3Bcaption_on_mount%3D%26amp%3Bcaption_on_image%3D%26amp%3Borderby%3Didentifier%26amp%3Borderdir%3Dasc%26amp%3Bshow%3D12
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.net%2Fsearch%3Fquery%3Dsalar%26amp%3Bmatch_mode%3Dany%26amp%3Bdate%3D%26amp%3Bend_date%3D%26amp%3Bestdate%3D%26amp%3Bcollection%3D%26amp%3Blocation%3D%26amp%3Bphotographer%3D%26amp%3Bidentifier%3D%26amp%3Btitle%3D%26amp%3Bnotes%3D%26amp%3Bcaption_on_mount%3D%26amp%3Bcaption_on_image%3D%26amp%3Borderby%3Didentifier%26amp%3Borderdir%3Dasc%26amp%3Bshow%3D12
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.net%2Fsearch%3Fquery%3Dsalar%26amp%3Bmatch_mode%3Dany%26amp%3Bdate%3D%26amp%3Bend_date%3D%26amp%3Bestdate%3D%26amp%3Bcollection%3D%26amp%3Blocation%3D%26amp%3Bphotographer%3D%26amp%3Bidentifier%3D%26amp%3Btitle%3D%26amp%3Bnotes%3D%26amp%3Bcaption_on_mount%3D%26amp%3Bcaption_on_image%3D%26amp%3Borderby%3Didentifier%26amp%3Borderdir%3Dasc%26amp%3Bshow%3D12
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.net%2Fsearch%3Fquery%3Dsalar%26amp%3Bmatch_mode%3Dany%26amp%3Bdate%3D%26amp%3Bend_date%3D%26amp%3Bestdate%3D%26amp%3Bcollection%3D%26amp%3Blocation%3D%26amp%3Bphotographer%3D%26amp%3Bidentifier%3D%26amp%3Btitle%3D%26amp%3Bnotes%3D%26amp%3Bcaption_on_mount%3D%26amp%3Bcaption_on_image%3D%26amp%3Borderby%3Didentifier%26amp%3Borderdir%3Dasc%26amp%3Bshow%3D12
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.net%2Fsearch%3Fpage%3D1%26amp%3Bquery%3Dsalar%26amp%3Bmatch_mode%3Dany%26amp%3Bdate%3D%26amp%3Bend_date%3D%26amp%3Bestdate%3D%26amp%3Bcollection%3D%26amp%3Blocation%3D%26amp%3Bphotographer%3D%26amp%3Bidentifier%3D%26amp%3Btitle%3D%26amp%3Bnotes%3D%26amp%3Bcaption_on_mount%3D%26amp%3Bcaption_on_image%3D%26amp%3Borderby%3Didentifier%26amp%3Borderdir%3Dasc%26amp%3Bshow%3D12
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.net%2Fsearch%3Fpage%3D1%26amp%3Bquery%3Dsalar%26amp%3Bmatch_mode%3Dany%26amp%3Bdate%3D%26amp%3Bend_date%3D%26amp%3Bestdate%3D%26amp%3Bcollection%3D%26amp%3Blocation%3D%26amp%3Bphotographer%3D%26amp%3Bidentifier%3D%26amp%3Btitle%3D%26amp%3Bnotes%3D%26amp%3Bcaption_on_mount%3D%26amp%3Bcaption_on_image%3D%26amp%3Borderby%3Didentifier%26amp%3Borderdir%3Dasc%26amp%3Bshow%3D12
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.net%2Fsearch%3Fpage%3D1%26amp%3Bquery%3Dsalar%26amp%3Bmatch_mode%3Dany%26amp%3Bdate%3D%26amp%3Bend_date%3D%26amp%3Bestdate%3D%26amp%3Bcollection%3D%26amp%3Blocation%3D%26amp%3Bphotographer%3D%26amp%3Bidentifier%3D%26amp%3Btitle%3D%26amp%3Bnotes%3D%26amp%3Bcaption_on_mount%3D%26amp%3Bcaption_on_image%3D%26amp%3Borderby%3Didentifier%26amp%3Borderdir%3Dasc%26amp%3Bshow%3D12
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.net%2Fsearch%3Fpage%3D1%26amp%3Bquery%3Dsalar%26amp%3Bmatch_mode%3Dany%26amp%3Bdate%3D%26amp%3Bend_date%3D%26amp%3Bestdate%3D%26amp%3Bcollection%3D%26amp%3Blocation%3D%26amp%3Bphotographer%3D%26amp%3Bidentifier%3D%26amp%3Btitle%3D%26amp%3Bnotes%3D%26amp%3Bcaption_on_mount%3D%26amp%3Bcaption_on_image%3D%26amp%3Borderby%3Didentifier%26amp%3Borderdir%3Dasc%26amp%3Bshow%3D12
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.net%2Fsearch%3Fpage%3D2%26amp%3Bquery%3Dsalar%26amp%3Bmatch_mode%3Dany%26amp%3Bdate%3D%26amp%3Bend_date%3D%26amp%3Bestdate%3D%26amp%3Bcollection%3D%26amp%3Blocation%3D%26amp%3Bphotographer%3D%26amp%3Bidentifier%3D%26amp%3Btitle%3D%26amp%3Bnotes%3D%26amp%3Bcaption_on_mount%3D%26amp%3Bcaption_on_image%3D%26amp%3Borderby%3Didentifier%26amp%3Borderdir%3Dasc%26amp%3Bshow%3D12
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.net%2Fsearch%3Fpage%3D2%26amp%3Bquery%3Dsalar%26amp%3Bmatch_mode%3Dany%26amp%3Bdate%3D%26amp%3Bend_date%3D%26amp%3Bestdate%3D%26amp%3Bcollection%3D%26amp%3Blocation%3D%26amp%3Bphotographer%3D%26amp%3Bidentifier%3D%26amp%3Btitle%3D%26amp%3Bnotes%3D%26amp%3Bcaption_on_mount%3D%26amp%3Bcaption_on_image%3D%26amp%3Borderby%3Didentifier%26amp%3Borderdir%3Dasc%26amp%3Bshow%3D12
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.net%2Fsearch%3Fpage%3D2%26amp%3Bquery%3Dsalar%26amp%3Bmatch_mode%3Dany%26amp%3Bdate%3D%26amp%3Bend_date%3D%26amp%3Bestdate%3D%26amp%3Bcollection%3D%26amp%3Blocation%3D%26amp%3Bphotographer%3D%26amp%3Bidentifier%3D%26amp%3Btitle%3D%26amp%3Bnotes%3D%26amp%3Bcaption_on_mount%3D%26amp%3Bcaption_on_image%3D%26amp%3Borderby%3Didentifier%26amp%3Borderdir%3Dasc%26amp%3Bshow%3D12
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.net%2Fsearch%3Fpage%3D2%26amp%3Bquery%3Dsalar%26amp%3Bmatch_mode%3Dany%26amp%3Bdate%3D%26amp%3Bend_date%3D%26amp%3Bestdate%3D%26amp%3Bcollection%3D%26amp%3Blocation%3D%26amp%3Bphotographer%3D%26amp%3Bidentifier%3D%26amp%3Btitle%3D%26amp%3Bnotes%3D%26amp%3Bcaption_on_mount%3D%26amp%3Bcaption_on_image%3D%26amp%3Borderby%3Didentifier%26amp%3Borderdir%3Dasc%26amp%3Bshow%3D12
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.net%2Fvisual%2Fhv43-108
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.net%2Fvisual%2Fhv44-105
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.net%2Fvisual%2Fhv44-103
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fwww.hpcbristol.net%2Fvisual%2Fhv44-100
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Farchive.org%2Fdetails%2Fdli.pahar.3024%2Fpage%2F16%2Fmode%2F2up
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Farchive.org%2Fdetails%2Fmarchingwind00clar%2Fpage%2F16%2Fmode%2F2up

htt
htt

ps://archive.org/details/dli.pahar.3024/page/30/mode/2up
ps://archive.org/details/marchingwind00clar/page/30/mode/2up



https://justpaste.it/img/43f3ad910efd7b828584dd03c0f0fdbb.jpg
https://justpaste.it/img/43f3ad910efd7b828584dd03c0f0fdbb.jpg
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Farchive.org%2Fdetails%2Fdli.pahar.3024%2Fpage%2F16%2Fmode%2F2up
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Farchive.org%2Fdetails%2Fmarchingwind00clar%2Fpage%2F16%2Fmode%2F2up

htt
htt

ps://archive.org/details/dli.pahar.3024/page/106/mode/2up
ps://archive.org/details/marchingwind00clar/page/106/mode/2up



https://justpaste.it/img/02fe5f6c58160917e43cdfd396c9a658.jpg
https://justpaste.it/img/02fe5f6c58160917e43cdfd396c9a658.jpg
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Farchive.org%2Fdetails%2Fdli.pahar.3024%2Fpage%2F16%2Fmode%2F2up
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Farchive.org%2Fdetails%2Fmarchingwind00clar%2Fpage%2F16%2Fmode%2F2up

htt
htt

ps://archive.org/details/marchingwind00clar/page/108/mode/2up



https://justpaste.it/img/6bdf1e42058c2742b3f124c58ac01fe6.jpg
https://justpaste.it/img/6bdf1e42058c2742b3f124c58ac01fe6.jpg
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Farchive.org%2Fdetails%2Fdli.pahar.3024%2Fpage%2F16%2Fmode%2F2up
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Farchive.org%2Fdetails%2Fmarchingwind00clar%2Fpage%2F16%2Fmode%2F2up

htt
htt

ps://archive.org/details/dli.pahar.3024/page/68/mode/2up
ps://archive.org/details/marchingwind00clar/page/68/mode/2up



https://justpaste.it/img/d405386895864490eff18b6d845b7548.jpg
https://justpaste.it/img/d405386895864490eff18b6d845b7548.jpg
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Farchive.org%2Fdetails%2Fdli.pahar.3024%2Fpage%2F16%2Fmode%2F2up
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Farchive.org%2Fdetails%2Fmarchingwind00clar%2Fpage%2F16%2Fmode%2F2up

https://twitter.com/GlobExpressNews/status/1226577816470327297

For decades June Campbell ended up being the “consort’ of a Tibetan Buddhist that is senior
monk. | happened to be a Tantric sex servant http://globalexpressnews.com/for-decades-june-

campbell-ended-up-being-the-2/

https://twitter.com/worldviews101/status/87775688098193408
TRIMONDI ONLINE MAGAZINE http://trimondi.de/EN/deba02.html | was a Tantric Sex Slave
about June Campbell.
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ZEMAEITRE AJune CampbellIR1K, HithEraiRER T ENERXAIIERE =B FEERI R
Tantric sex slave, LR BEEER, MENSEEIN. XRXEWYERE 7T RN FERFEHNE
o Ml

https://twitter.com/songma/status/988358750191824901
XRXERNTE, T AANEEHEMNERS BT EIRE, BEF %,

https://twitter.com/aeonmag/status/988356877254844417

Behind the beatific image of Tibetan Buddhism lies a dark, complicated reality. But is it one the
Western gaze wants to see? http://ow.ly/mIQU30jCx3Y

https://ftwitter.com/MalMoncrief/status/1309019505566375940

This is one of the most gruesome murder descriptions | have come across. In 1905 the French
Catholic missionary Jules Dubernard was tortured and killed by Tibetan lamas in Yunnan. The
Scottish plant collector George Forrest was lucky to escape. https://bit.ly/3i2kTqi

https://twitter.com/Suadal976/status/496382554543783936
@Syrian_Intifada @magicbravosolo The Tibetan uprising in 1905 resulted in mass pogroms

against Catholics and Catholic missionaries.

https://twitter.com/Edourdoo/status/1008735975386877953

https://ftwitter.com/AlysCorduroy/status/1031384950564515840
down to the idea that these “flesh pills” bridge the boundary between subject and object,

serving as ritual tokens that embody the compassion of past Buddhas while also reminding the
eater of the transient nature of his own mortal flesh. --excerpt from http://sapiens.org

https://twitter.com/vyomologist/status/1304097601038344193
Source : https://dash.harvard.edu/handle/1/12274200
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Sokdokpa narrates an episode that purportedly occurred five months after
Zhikpo Lingpa’s first Treasure discovery that offers a particularly lucid intro-
duction to the dynamics that can occur in the vicinity of powerful objects. The
objects that feature in the following passage are the Treasure substances (gter
rdzas) that Zhikpo Lingpa excavated, quite literally, according to Sokdokpa,
from the face of a cliff. By Sokdokpa's account, the Eighth Karmapa Mikyé
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For details on the life and literary career of the Eighth Karmapa Mikyd Dorjé, see Jim
Rheingans, “Narratives of Reincarnation, Politics of Power, and the Emergence of a
Scholar: The Very Early Years of Mikyd Dorjé,” in Lives Lived, Lives Imagined: Biography in
the Buddhist Traditions, ed. Linda Covill, Sarah Shaw, and Ulrike Roesler ( Boston: Wisdom
Publications, 2010), 241~297; and The Eighth Karmapa’s Life and his Interpretation of the
Great Seal (PhD diss., Bath Spa University, 2008). For a rich Tibetan language biography
of this hierarch composed by his direct disciple Pawo Tsuklak Trengwa (Dpa’ bo gtsug lag
'phreng ba, 1504-1564/66), see Dpa’ bo gtsug lag 'phreng ba, Chos "byung mkhas pa'i dga’
ston, 2 vols. (Beijing: Mi rigs dpe skrun khang, 1986), vol. 2, 1206-1333.
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Dorjé sent word to Zhikpo Lingpa specifically to request one of the seven-
times born Brahmin flesh pills that Zhikpo Lingpa had allegedly discovered
during that excavation.

The practice of discovering, distributing, and ingesting the flesh of deceased
human beings undoubtedly appears to most contemporary readers unfamil-
iar with its underlying logic as an outrageously grotesque and irrational activ-
ity for anyone to be involved in, let alone Buddhists. Indeed, the seemingly
cannibalistic nature of this practice deeply challenges fundamental assump-
tions concerning the limits of Buddhist practice and propriety. And yet, for
all its peculiarity, the practice of ingesting Brahmin flesh and other unusual
ingredients and concoctions is firmly rooted in canonical Indian Buddhist
tantric scriptural traditions as these absorbed earlier medical and ritual tech-
niques prevalent throughout India. Pills purportedly formed from the bodily
flesh of a person born for seven consecutive lives as a Brahmin are extolled
in several Indian Buddhist tantras as an especially potent substance that con-
fers a range of mundane and soteriological powers when eaten, especially the
power of flight.52 When excavated in the form of Treasure substances, Brahmin
flesh is often regarded to derive specifically from human embodiments of
Avalokitesvara, the bodhisattva of compassion, who materialized as seven-
times born Brahmins to benefit beings that come into contact with, or ingest
them.>3
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Treasure Brahmin flesh is typically treated in collective ritual performances
called “great accomplishment” (grub chen), a class of ritual that may or may not
centrally feature power objects like Brahmin flesh pills. Broadly speaking, the
goal of a great accomplishment rite is for a group of ritualists and participants
to communally realize the ultimate awakened state of buddhahood through
materializing and experiencing themselves and their immediate environment
as a mandala of awakened deities and their pure realm.5* This transition is put
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The Hevajra-tantra and the Cakrasamvara-tantra are but two of the influential Indian
Buddhist tantric scriptures that describe the positive effects of eating seven-times born
Brahmin flesh. See chapter three of this study for more on the role of these two scriptures
in the practice of consuming Brahmin flesh. For a discussion of Brahmin flesh in the con-
text of the Cakrasamvara-tantra and its commentarial traditions, see David Gray, “Eating
the Heart of the Brahmin: Representations of Alterity and the Formation of Identity in
Tantric Buddhist Discourse,” History of Religions, 45.1 (2005): 45-69.

Sokdokpa himself draws a distinction between the New Schools' tantric Brahmin flesh
and the Old School’s Treasure Brahmin flesh, a topic that 1 shall revisit in chapter three.
For English translations of a series of Tibetan language texts and lectures on the great
accomplishment rite, see Padmasambhava, Chokyur Lingpa, Jamgon Kongtriil, Jokyab
Rinpoche, Tulku Urgyen Rinpoche, Orgyen Topgyal Rinpoche and Lama Putsi, Great
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into motion by a densely layered choreography of physical, vocal, and cogni-
tive acts, aided by the sensory stimuli of music, incense, edible substances, and
more. When great accomplishment rites center on the production of edible
substances of power such as Brahmin flesh pills, the flesh concoction is mixed
with other substances and formed into pills in the course of ritual proceedings.
This concoction then serves as the focal point of the rite's series of physical
activities, liturgical verses and mantras, and imaginative contemplative exer-
cises. This welter of activity, whose imagery is most frequently associated with
Avalokitesvara, or his lotus family members Padmasambhava or Amitabha
serves to concentrate the blessings and power of these buddhas and past mas-
ters into the pill concoction. This concentration unleashes or augments the
substance’s intrinsic potencies. The consumption of ritually “accomplished”
Brahmin flesh pills promises, according to Treasure traditions, “liberation
through tasting” (myong grol),>® one of the four, or six liberations renowned in
Old School parlance.® Brahmin flesh and its ritual treatment will be discussed
in greater details in chapters three and four. For now, it suffices to remark that
in the following episode, the discovery of potent, time- and context-specific
Treasure Brahmin flesh rendered it a valuable commodity in social interac-
tions between the Treasure revealer and his wider network of relations.

Accomplishment: Teaching on the Drupchen Ceremony, trans. Erik Pema Kunsang with
Gyurmé Avertin (Hong Kong: Rangjung Yeshe Publications, 2013). The practice of great
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accomplusnment rités CeNtenng upon power objects will De revisited at greater lengtn in
chapter four of this study.

The Tibetan verb myongwa (myong ba) has a semantic range that includes the transitive,
volitional sense of “to taste,” and the intransitive, non-volitional sense of “to feel” and
“to experience.” When it appears in the phrase myongdril, “liberation” (grol) [through]
myong, the meaning of myongwa signals “tasting;” this can be either as a result of deliber-
ate eating or drinking, or through being inadvertently fed. Since this practice generally
calls for complete consumption of the substance involved, regardless of the presence
or absence of volition, the phrase might also be rendered as “liberation through eating.”
However, to better approximate the character of the Tibetan verb, | have translated the
phrase as “liberation through tasting” throughout this study.
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Then, when about five months had passed, Gyelwé Wangpo Mikyd Dorjé,
the one dwelling at Tsiirpu (Mtshur phu), issued a formal letter to Zhikpo
Lingpa. In it was the following command:

Your attainment of subterranean accomplishments is absolutely won-

derful. From among them, you must give me an unmistaken seven-

times born Brahmin pill.

Explaining why it should be kept secret for a while, and so forth, [Zhikpo
Lingpa] came before him, showing him a few of each type from among
the choicest samaya substances (dam rdzas); and a corner of the master
of Uddiyana’s yellow, Hor-silk religious garment, upon which was applied
a little of the bodhicitta fluids of the Master of Uddiyana and his consort,
with difficult to behold letter-garlands written at the top of each of the
urpa woven borders.

Through offering him exactly that, the Karmapa was extremely
pleased, and praised Zhikpo Lingpa extensively, saying, among other
things, the following:

These do not appear to be any different from Sangyé Lingpa’s (Sangs

rgyas gling pa) yellow scrolls from the black treasury of Gamamo

(Dga’ ma mo).57 Such documents are the preserve of those who have

attained mastery over dakinis and magical powers, for how would an

ordinary being have the capacity to fabricate something like this?58

As circumstance would have it, Sokdokpa made his literary debut in 1576 with
an apologetic response to a set of criticisms allegedly composed by the Eighth
Karmapa, wherein Mikyo Dorjé specifically targets the authenticity of the

57

58

The “black treasury of Gamamo” refers to a cite of Sangyé Lingpa's Treasure revelations.
This is most likely Ganden Mamo (Dga’ ldan ma mo), located in Kongpo.

Zhig gling mam thar, 52.6-53.3: /de nas zla ba Inga tsam song ba'i tshe/ rgval ba'i dbang
po mi bskyod|[N=skyod] rdo rje mtshor[=mthur] phu na[N=phurn] bzhugs yod pas/ bka’'
shog nang nas/[N-/] khyod kyi sa og gi dngos grub thob pa de cis kyang legs pa yin/ de
dag gi khrod na|[N=nas] skye bdun "khrul| N=phrul] med gcig nged la bskur|D=skur] dgos/
[N-/] zhe[N=zhes] sogs kyis bka’ shog phebs pas/ dam rdzas kyi phud nas sna ga’ re dang/
[N-/] u rgyan gyi sku chos kyi grwa hor dar ser po la/ u rgyan yab yum gyi byang sems
byugs|D=byug|/ cung zad ur pa|[N=ba) spun re'i thog tu yi ge[N=yig] phreng re bris pa
mig gis[N=gi| bzod dka'[N=bka'] ba de spyan lam phab nas [N+/] re zhig gsang ba sogs
kyi[N=kyis| rgyu mtshan 'bul ba dang beas zhabs drung du phebs/ de ka|N=kha| ltar du|N-
du zhus pas shin tu mnyes nas/ dga’ ma mo'i mdzod nag gi sangs rqvas gling pa’i shog ser
rmnams dang khyad par mi snang/ di {ta bu'i yi ge mkha’ gro ma dang rdzu phrul la dbang
thob pa rmams kyi[N=kyis| spyod yul yin/ so so'i skye bos di dra ga la byed[N-byed) thub/
zhe|N=zhes| sogs bsngags pa rgya cher gnang/.
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Old School Treasure substance of seven-times born Brahmin flesh pills and
their claims to confer “liberation through tasting” (myong grol). Chapter three
of this study is devoted in part to an analysis of that literary debate. There it
will be demonstrated that Sokdokpa's concern with defending the authen-
ticity and efficacy of that and other related edible substances occupied him
throughout much of his literary career. Sokdokpa composed the biography of
Zhikpo Lingpa in 1590. Even though this was over twentv vears after his famous
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which is traditionally mounted upon a tn-
pod of three small skulls. Within this skull
are the five sense organs, which consist of:
(1) a torn-out heart, representing conscious-
ness or touch; (2) a pair of torn-out eyes on
their long optic nerves, representing sight;
(3) a tongue, representing taste; (4) a nose
representing smell; (5) a pair of ears, repre-
senting sound. Sometimes severed hands and
feet also form part of this wrathful assembly,
as symbols of touch. As a symbol of the
sixth sense of consciousness an upright
silken arrow is often shown piercing the
heart. This silken arrow symbolizes the
body, speech, and mind of the deity, which
empowers the sense organs. The arrow’s
shaft represents the central channel as the
‘body” of the deity. The arrow’s flight and
black silk banner represent the mantra or
‘speech’ of the deity. The arrow’s head,
which penetrates the heart, represents the
‘mind’ of the deity as the most subtle con-
sciousness of the ‘indestructible drop’ at the
heart center. In ritual use this silken arrow is
removed from the torma before it is cast
away.

On wrathful deity thangkas the wrathful
offering of the five senses is frequently
painted in front of and below the central
deity’s lotus throne. A pair of skull-cups
containing swirling ‘nectar’ or alcohol to the
deity’s right, and swirling blood to the
deity’s left often flank this central offering.
Collectively these three symbols represent
the three primary conditions for the concep-
tion of 2 human embryo to occur. The skull-
cup of blue or white ‘nectar’ represents
fertile male semen, the skull-cup of red
blood represents fernile uterine blood, and
the wrathful offering of the five senses repre-
sents the consciousness of the being secking
rebirth, In the Tibetan medical tradition the
white semen of the father is believed ro cre-
ate the bones, brain, and nerves of the

embryo; the red uterine blood of the mother
creates the soft vital organs; and the con-
sciousness of the being seeking rebirth
brings the five sense faculties into this fernle
union. These five senses and their corre-
sponding consciousnesses are the ‘doors’
through which the consciousness of the
being seeking rebirth will ultimately experi-
ence this world.

THE INNER OFFERING
(Tib. namg-chod)

The ‘inner offering’ is a highly symbolic of-
fering assembly that is employed in the visu-
alization practices of the Highest Yoga
Tantras, such as the Chakrasamyara, Va-
jrayogini, Hevayra, Kalachakra, Gubrya-
samaja, and Yamantaka Tantras. It consists
of a large white skull-cup with a single cen-
tral fissure. This skull-cup is red on its inte-
rior and rests upon a tripod of three severed
blue. These three heads stand amidst a down-
ward-pownting red tnangular fire mandala,
and an upward-pointing blue bow-shaped
wind mandala. On either side of this wind
mandala are two white or gold nectar-filled
vases, from which rise red sandalwood poles,
which are sealed at their top with a vayra and
yak-tail pennon. A victory banner is attached
to each pole in the form of a triangular flag.
These flags billow in the wind as the mael-
strom of the wind mandala causes the fire
mandala to blaze upwards and melt the sub-
stances within the vast skull-cup.

These substances consist of the ‘five nec-
tars’ and the “five meats”. The five nectars
are human excrement, marrow, semen,
blood, and urine; and the five meats are a
bull, a dog, an elephant, a horse, and a
human being. The five nectars are arranged
into a mandala formation, with the vellow
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excrement in the east (front), the green mar-
row in the north (right), the white semen in
the west (back), the red blood in the south
(left), and the blue urine ar the center. The
five meats are arranged into a similar forma-
tion, with the meat of the black bull in the
southeast (left front), the meat of the red or
blue dog in the south-west (left rear), the
meat of the white elephant in the north-west
{right rear), the meart of the green horse in
the north-east, and the meat of a red human
corpse in the center.

In the ‘generation stage’ (Tib. bskyed-
rim) of meditational practice the wind man-
dala, fire mandala, skull-cup, and the
contained substances that melt and hquify,
represent the four clements of wind, fire,
ered heads symbolize the practitioner’s body
{white head), speech (red head), and mind
(blue head), as the three *bases’ to be pun-
fied. The white syllable A, from which the
skull-cup is generated, symbolizes emptiness,
and the skull-cup itself symbolizes great
bliss. The skull's white exterior represents
the white bodbichitta (semen) of the father,
and its red interior the red bodbichitta (men-
strual blood) of the mother. The skull-cup’s
single central fissure represents the insepara-
bility of method and wisdom, compassion
and tranquility, form and emptiness. The
generation of the five nectars and the five
meats from the first syllable of their San-
skrit names symbolizes that all of these
substances exist by designation and anse
through conceptual thought.

The five nectars symbolize the Five Bud-
dhas, the five senses, and the five aggregares
that are to be purified. The excrement repre-
sents Vairocana, sight, and the aggregate of
form. The marrow represents Amoghasid-
dhi, touch, and the aggregate of volition.
The semen represents Amutabha, taste, and
the aggregate of perception. The blood rep-
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resents Ratnasambhava, smell, and the ag-
gregate of feeling. The urine represents Ak-
shobya, sound, and the aggregate of
CONSCIOUSNESS.

The five meats symbolize the Five Moth-
ers or consorts of the Five Buddhas, the five
elements, and the five delusions or poisons.
The bull represents Locana, the clement of
carth, and the delusion of ignorance. The
dog represents Mamaki, the element of
water, and the delusion of aggression. The
elephant represents Pandara, the element of
fire, and the delusion of desire. The horse
represents Tara, the element of wind, and
the delusion of jealousy. The human being at
the center represents either the consort of
the meditational deity or Vajradhatishvari,
the element of space, and the delusion of
pride.

The directional sequence of the five nec-
tars and five mears, as described above, cor-
respond to the ‘mother tantra’ descriptions
of the Chakrasamvara and Vajrayogini
Tantras. However, in the ‘father tantra’
practices of Guhyasamaja and Yamantaka
the polarity sequences of these ten sub-
stances are changed. Here the five meats are
positioned in the cardinal directions to cor-
respond to the Five Buddhas, and the five
nectars are positioned in the inter-cardinal
directions to correspond to the Five Moth-
ers. The color of the human corpse in the
center corresponds to the main yidam deity's
consort, which is blue in the case of Guhya-
samaja and Yamantaka, and red in the case
of Chakrasamvara and Vajrayogini. This
corpse of *human meat’ lies within the urine
at the center of the skull-cup with its head
facing towards the west or rear. The other
four ammals hie upon their nght sides with
their heads facing towards the center, and
are marked with their respective syllables on
their left sides. All of the five meats are de-
scribed as ‘boneless’, meaning that each of
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their boneless skins is filled with the
chopped meat of that particular amimal.
In the ‘completion stage’ (Tib. rdzogs-
rim) of meditational practice the wind man-
dala symbolizes the *downward-voiding
wind’, which carries vital energy below the
navel chakra. The fire mandala symbolizes
the ‘inner fire’ of tummo (Tib. gtum-mo),
which is acrivared at the navel chakra. The
of the downward-voiding wind, which
causes the fire mandala of tummo to blaze

upwards. As the inner fire of tummo ascends
it dissolves the winds and melts the drops in
the central channel. This gives rise to the
three inner signs of ‘white appearance’, ‘red
increase’, and ‘black near-attainment’, which
occur as the fifth, sixth, and seventh signs of
the death process. The white, red, and blue
The vast white skull-cup symbolizes the
‘mind of clear light', which arises as the
eighth and final stage of the death process.
The skull-cup’s single ascending fissure
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represents the experience of great sponta-
neous bliss.

The five nectars and five meats represent
the five impure aggregates and elements,
which are transformed into the Five Bud-
dhas and the Five Mothers through medita-
tion upon the clear light. Their melting and
transformation into nectar symbolizes the
distillation of these ten substances, as puri-
fied wisdoms, into an elixir of ‘one taste’
(Skt. ekarasa). The four inter-cardinal nec-
tars of excrement, marrow, semen, and
blood circle in an counterclockwise direction
around the central urine. These nectars sym-
bolize the ‘four joys’ experienced as the bod-
bichitta drops descend from the crown o
the throat, heart, and navel chakras. The
four cardinal mearts of bull, dog, elephant,
and horse circle in a clockwise direction
around the central human. These mears
symbolize the reversal of these four joys as
they ascend from the navel to the heart,
throat, and crown chakras (see page 211).

During the visualization process of the
mner offering each of the components arises
from its respective seed syllable. After the
imitial stage of visualized generation and ac-
tivation, which causes the ten contained sub-
stances to melt into an orange liquid, there
follow several further stages of visualizanon.

A white syllable Hum appears above the
molten liquid, and transforms into an in-
verted kbatvanga of white bodbichitta. The
heat causes this kbatvanga to melr and dnip
into the skull-cup, transforming the orange
liquid into a sweet elixir that looks like
quicksilver. Above this elixir there now arise
three rows of the Sanskrit vowels and conso-
nants, which are colored white, red, and
blue. These rows of syllables collectively dis-
solve towards their centers, until they finally
merge into the three inverted syllables of a
white Om, a red A, and a blue Hum. These
three syllables then finally descend and mek
into the elixir, rransforming it into an al-
chemical panacea that bestows bliss, vitality,
immortality, and wisdom.

In actual practice the matenal representa-
tion of the inner offering takes the form of
the practitioner’s skull-cup, which contains a
‘nectar pill" mixed with black tea or alcohol.
This nectar pill is compounded from the
‘synthesized essence’ of the five nectars and
five mears, and is empowered by the bless-
ings of the practitioner’s lincage guru. The
symbolic ingredients used to compound the
nectar pill are traditionally derived from
plants, and include several vaneties of my-
robalan, cloves, cardamon, nutmeg, saffron,

Consumption of human waste is a prominent part of Vajrayana Buddhist texts. Most likely
stolen from Aghoris. Vajrayana is the Aghori equivalent in Buddhism, the difference is that
Aghori are a minority but Vajrayana spans a wide area.
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Consumption of human bodily wastes like human feces, menstrual blood, urine, semen and
phlegm is commanded in Tibetan Buddhist Tantras since Vajrayana is after all esoteric.

http://https//jstor.org/stable/10.1086/651992?seq=1
https://nozeninthewest.wordpress.com/2013/03/18/five-meats-five-ambrosias-and-refuge-in-

evil/
http://francesgarrett.chass.utoronto.ca/wp-content/uploads/2011/03/TappingGarrett. pdf
https://pubmed.ncbi.nim.nih.gov/22180926/

Hirata Atsutane wrote about Han style Estoteric, Tantric Vajrayana Buddhistm (Shingon) which
is still practiced by Japanese. Apparently they also did rituals with feces and using skulls filled
with blood and a statue with a naked women showing her genitals, like the Tibetans.
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devotedly every morning. Within the litany of the ritual is a passage that
offers his worship and devotion to the verv same Kuebiko no mikoto.
Given the evidence of his devotion to spiritual studies and the occult, it
seems likely that Atsutane himself carried out Esoteric Buddhist practice,
al least in the form of the Kuebiko saishiki. A hanging scroll/honzon that
depicts this kami is still preserved today within his archives,

Haga Noboru writes that while Atsutane was critical of Buddhism
overall, and especially the more popular sects such as Nichiren Buddhism,
he was relatively respectful of Zen and Shingon Buddhism, the latter being
the source of his Esoteric Buddhist ritual collection. Haga goes on to sug-
gest that these collected rituals, along with his Maicho shimpai shiki, may
have been used lor recruitment, especially around the time he was making
his recruiting tours of the Kanto countryside before and after he met Tora-
kichi.*® The ambivalence and contradictions evident in both Atsutane’s and
Torakichi's attitudes toward Buddhism as expressed in Senkyd ibun prob-
ably reflect the true situation; that is, Buddhism was powerful and useful
to both of them, so in truth neither of them could swear it off completely.

There is another interesting note on the connection between Senkvo
ibun and Esoteric Buddhist practices. At one point in the text, Torakichi
gives a particularly graphic description ol a bizarre Esoteric ritual. It
involves the statue of a naked woman with special emphasis on the genita-
lia. Dunking in feces and ancintment by skulls filled with blood round out
the description of the ritual, which is supposed to bring some sort of evil
power to the practitioners.” Atsutane may have been an Esoteric practitio-
ner in private, but what he records in Senkyvé ibun about Esoteric rituals
is quite negative, He usually makes Esoteric ritual, at least as practiced by
Buddhists, sound much more like evil pornography than a blissful reunifi-
cation with the universal soul.

Torakichi as Spirit Medium and Divine Child:
Buddhist Precedents

One of Torakichi's special abilities and the one thing that set him apart
from other religiously devoted teenage boys was his talent for spirit pos-
session; he could intentionally cause spirits to possess him or his ritual
assistants, or he could become spontaneously possessed. The exercise of
these talents shows his debt to both the Buddhist and Daoist traditions,®
but for the most part the possession rituals rely heavily on Buddhist images
and practices. The following example has Torakichi describing a ritual he
would commonly perform for people seeking his assistance.
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In Kuebiko saishiki the practitioner is instructed to set up a honzon.
In Esoteric Buddhism this might typically be a Dainichi nyorai image or
something that represents Dainichi nyorai. In Atsutane’s ritual, Dainichi
has been replaced by Musubi no kami. The Esoteric pattern would then
call for offerings ol several sorts, and this was also copied in Atsutane’s
ritual. In the Esoteric model, the climax of the ritual would occur after
performing contemplation and meditations meant to produce an image
of the intermediate being, an alter ego of Dainichi, Fuddo myoo perhaps;
then unification or identification with that intermediary would take place.
In Atsutane's ritual, Fudé was replaced by Kuebiko no mikoto. While the
Esoteric practitioner becomes a buddha in that very body, Atsutane’s prac-
titioner becomes a kami in that very body. The individual soul ritually
achieves the goal of reuniting with the universal soul. In Atsutane’s ritual,
where the Buddhist would say “many buddhas,” the Chinese character for
buddha is simply replaced by the character for kami. In the spot where
the text should say “becoming a buddha,” it says “becoming a kami.” The
results and the goals of the ritual are written about as kaji and rieki, just
what the Esoteric Buddhist practitioner would have been hoping for.*

The Shinto tradition does claim a long history of practitioners uniting
with the karmi, which we might be more used to associating with spirit pos-
session, or even shamanistic practice. In modern Shinto terms, when this
possession is seen to occur without artificial assistance, it is called kishin,
and when it is induced it is called chinkon. Therefore, Atsutane’s Kuebiko
ritual could be categorized as a chinkon ritual, which could associate it
with the so-called ancient Shinto tradition. However, the contents of his
Categories of Esoteric Doctrines and Rituals are proof that he copied the
ritual straight from an Esoteric Buddhist precedent and changed the bud-
dhas into kami.

Categories of Esoteric Doctrines and Rituals contains more than a hun-
dred more rituals, all coming from Esoteric Buddhist practice. Most of
them are for defeating enemies, overcoming evil, or performing initia-
tions. Many of the rituals in this collection contain references to or invoca-
tions of Daocist immortals, and many of them involve Kangiten or Shoten,
which provides a link to Torakichi and his sanjin master. However, the
attitude usuallv expressed toward Esoteric Buddhist rituals in Senkvé ibun
is one of wariness. Atsutane readily recognized the power in these kinds of
rituals, but he was afraid of their corrupting influences. Perhaps, as was
explained by Torakichi, Atsutane agreed that those who held the proper
reverence for the kami could practice them.

We know that Atsutane had published a daily morning ritual of kami
worship he called the Maicha shimpai shiki, and he practiced this ritual
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After this, 1 [Atsutane] listened to what he [Torakichi] said he did when
someone asked him to perform possession rituals. Acting as the visit-
ing deity he recited the words for the purification of the six roots*” and
intoned the mantra for the Eleven-headed Kannon. After the possession
ritual was over I asked, “Previously you said that the thing called Kannon
does not really exist. And, didn't yvou say it was nothing more than a name
attached to a statue someone made? In spite of that, vou pray to and set
up that Kannon as the visiting deity, which I find difficult to understand.
What does it mean to have a nonexistent thing make a visitation?”

Torakichi said, “This is what my master said. The reason we perform
possession rituals is that this is the way to help people who are at a total
loss about what to do in a certain situation find the answer by asking a
kami. Even though we are essentially inviting a kami in order to make
a request, and the ultimate goal is to be graced by the presence of that
kami, we, along with most of the other ritual specialists in the world, set
up ritual images in the dual mandala style using Fudo, Kannon, and Mar-
ishiten. Nevertheless, as 1 stated earlier, these are just names attached to
things that don't exist. Furthermore, because they are simply make-believe
images they don't make visitations. However, there are many real demons,
spirits, and ghosts prowling about in the world that do make visitations,
and by doing so reveal their spiritual energies. This is the reason that those
make-believe things are thought to exist.

Actually, I did not learn this technique from anvone else. One time 1
had someone play the spirit medium in fun and I mimicked the recitation
ol prayer and tried intoning various disconnected and meandering chants,
and somehow unexpectedly that medium became possessed and revealed
the presence of some spiritual energy. This surprised me and I asked my
master about it and that's when he told me what 1 have just told vou. Alter
this happened and I figured out the secret of it, I would conduct the ritual
and chant in ways that were appropriate to the supplicant using Fuda,
Marishiten, or any other dual mandala-influenced mantras. Seven out of
ten times there would be a visitation and something would happen that
showed the presence of some spiritual energy. If ghosts or demons would
make the visitation when it concerned someone who was sick I would
pray saving that the spirit medium should raise the paper wand up to the
left il the sickness would get better and up to the right if it would not. The
praver rituals are done for other people, which explains why the spiritual
activities take a variety of different forms.”

When 1 heard Torakichi explain it in this way, I praised what he had
said. Then I read to him what 1 had written previously in the Koshiden,
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Islam according to Buddhist Kalacakra Tantra https://goo.gl/mkNMXt
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The Kalacakra tantra represents Islam as a religion of violence (himsa-
dharma) that advocates savage behavior (raudra-karman) (1.6). It under-
stands the consecration in the name of Allah of animals to be slaughtered
as an animal sacrifice to the barbarian god, who is a2 merciless deity of
death (mara-devata) (1.1,5), a god of darkness (11.6) comparable to
Rahu, the demon who devours the sun and the moon (I1.4). The texts
exhibit concern about the destructive raids of Tayin cavalry on the
Buddhist and non-Buddhist temples of India (11.4,6). The Kalacakra
tantra presents several strategies for dealing with the new Islamic
challenge.

https://twitter.com/GlobExpressNews/status/1226577816470327297

https://twitter.com/AncientOriginsE/status/1285946284013215744
Los antiguos budistas bengalies fueron responsables de la propagacién del budismo desde

Bangladesh hasta Sumatra y el Tibet. jHoy, los antiguos budistas bengalies Tilopa, Naropa y
Atisha son nombres apreciados por todos los tibetanos! https://ancient-origins.es/historia-

personajes-famosos/budismo-bengali-antiguo-006240

https://twitter.com/crcsugm/status/1055387049170165760

The island of Suvarnadvipa (Sanskrit for the Golden Island, now called Sumatra) was home to
a great university, a vast center of knowledge at the crossroads of the Buddhist Sea Route,
which attracted such great sages as I-Tsing and Atisha. https://crcs.ugm.ac.id/wednesday-

forum-report/13570/a-great-buddhist-university-in-a-jambi-muslim-village.html

https://twitter.com/saberhc/status/1099347833646268416

To mark birth anniversary of Atisha Depankar (an enlightened Bengali scholar, a major figures
in spread of 11th-century Mahayana and Vajrayana #Buddhism in Asia, inspired Buddhist
thought from Tibet to Sumatra) Boddho Prochar Kristi Sangha organised peace medal award
ceremony.

https://twitter.com/ThubtenChodron/status/1070069324222730251

Muaro Jambi Temple ruins on the island of Sumatra. The site is associated with the great
Lama Atisha, who reinvigorated Buddhism in Tibet after a period of religious persecution and
is said to have studied teachings on bodhicitta for 12 years with Sumatran teacher Serlingpa.


https://justpaste.it/img/c86f7521290f043a24ac08128bb7eb35.jpg
https://justpaste.it/img/c86f7521290f043a24ac08128bb7eb35.jpg
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Ftwitter.com%2FGlobExpressNews%2Fstatus%2F1226577816470327297
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Ftwitter.com%2FAncientOriginsE%2Fstatus%2F1285946284013215744
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fancient-origins.es%2Fhistoria-personajes-famosos%2Fbudismo-bengali-antiguo-006240
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fancient-origins.es%2Fhistoria-personajes-famosos%2Fbudismo-bengali-antiguo-006240
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Ftwitter.com%2Fcrcsugm%2Fstatus%2F1055387049170165760
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fcrcs.ugm.ac.id%2Fwednesday-forum-report%2F13570%2Fa-great-buddhist-university-in-a-jambi-muslim-village.html
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Fcrcs.ugm.ac.id%2Fwednesday-forum-report%2F13570%2Fa-great-buddhist-university-in-a-jambi-muslim-village.html
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Ftwitter.com%2Fsaberhc%2Fstatus%2F1099347833646268416
https://justpaste.it/redirect/Tibetan_Salar/https%3A%2F%2Ftwitter.com%2FThubtenChodron%2Fstatus%2F1070069324222730251

Tibetan Buddhism replaced Tengrism and Church of the East Christianity (called Nestorian in
this text) in the Mongolia and steppe region. Some traces of Christianity may survive among
Mongol and Altaian peoples such as a garbled story of the Garden of Eden.

62 SHAMANS

which were clearly derived from Eskimo sources, others which had
a Mongol or Turkic provenance, and many which were identical
with native American traditions. He found that the Yukaghirs had
stories which he could trace to roots in Evenk, Russian, Sakhan and
Chukchi folklore.”

Much native Siberian belief is harder to unscramble. Even where
relationships between traditions are clear, the same is seldom true
of the date at which the transmission of ideas took place. For
example, by the late nineteenth century some Altaian peoples had
a version of the tale of the expulsion from the Garden of Eden very
similar to that in the Book of Genesis, but connecting the misfortune
to the fruit itself rather than to disobedience to the divine will.®
This could be a garbled reception of the biblical story resulting from
recent contact with the Russians. It could, however, have been
transmitted by the Nestorian Christians who spread through Central
Asia in the middle ages; or could equally well represent the original
form of the myth from which the account in Genesis itself derived,
and which had travelled up from the Fertile Crescent thousands of
years before.

The same consideration relates to many other motifs which
Siberian mythology shares with Judaeo-Christian, Islamic or Indian
tradition; they could have been the product of relatively modern
contacts with Russians, Moslems or Chinese, or of very ancient flows
of ideas across Asia.’ Likewise, it has often been suggested that the
existence in some Siberian traditions of powerful devil-figures or
dominant creator-gods located in the sky, was the product of Chris-
tian or Islamic influence.'® This is a reasonable enough assumption,
but the lack of any accounts of those traditions before contact with
the missionary religions concerned makes confirmation of it im-
possible.
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legends related about the site. Interestingly, by zoog, remnants of these legends
could still be heard among the herders who remained in the steppe of Inner
Mongolia.

The main theme of the legends related about Olon Sume concermed the bad
fortune that befell people who had taken bricks from the city for their private
use. The first reference documented by Lattimore of this practise concerned
a number of local Buddhist lamas who mined bricks from Olon Sume to con-
struct the temple of Bato Khalagha, Because of the ceremonies performed by
the lamas at Olon Sume the appropriation of the bricks did not result in any
harm. Others who did not take such precautions were, according to legend,
less fortunate.

Lattimore related the story of the fin Beise, the local noble, who around
1930 had built himself a palace from bricks ‘harvested at Olon Sume’. Not long
afterwards the nobleman's wife, the local Khatun, had become possessed by a
spirit and started to abuse her hushand for taking the bricks. In fact this was
the spirit who was talking to the nobleman through his wife. The nobleman
engaged Buddhist lamas to restore the woman but their sutra readings failed to
do so. Then the master of Olon Sume entered the Khatun and spoke:

T am Sokhor Liu-tzu Khan [Sokhor Liuzi Khan], Lord of the ruined city.
What do you mean by taking bricks from my city.... The lama's of Bato
Khalakh-in Sume also took bricks from my city; but first they said prayers.
That was all right .. . these bricks of mine are made of no ordinary earth.
That earth came from very far away, and is as precious as silver. (In other
waords the ‘magic’ of the bricks should have been taken away by prayer
before they were used as ordinary bricks).1?

Only through the interference of a sorcerer and lavish offerings did the Jin
Beise manage to appease Sokhor Liuzi Khan,

Lattimore documented a number of variations of legends on Sokhor Livzi
Khan as Lord of Olon Sume. The first reveals how Liuzi came to be "Sokhor
Liuzi Khan', The legend is set in the Tang dynasty and relates how one day Liuzi
was visited by a Chinese geomancer. The geomancer performed a series of tests
at what is now the site of Olon Sume and explained that the person who buried
his parents there would become emperor. Liuzi cheated the geomancer, buried
his parents at the site and became emperor under the name Livzl Khan (khan
being Mongolian for ‘emperor’ or 'king’). When the geomancer discovered that
Liuzi had become emperor, he fired an arrow from his home blinding Liuzi

13 Lattimore {15934) 222-3.
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A great number of crosses from China, including those found in
Inner Mongolia — in particular Olon Sume —are depicted above a lotus
flower™ The lotus is frequently used in Chinese Buddhist iconography
as a symbol for purity and perfection. Iis ability to grow from the dark,
impure mud is interpreted as a symbol of enlightenment. The lotus
is therelore olten depicted as the seat or throne of Buddha and the
Bodhisattvas, Clearly, the Nestonan Christans considered it most appro-
priate to depict the most central and powerful symbol of” Christianity
in exactly the same fashion and thus depicted the cross rising from a
lotus flower. This tradition most certainly built upon the depictuon of
the ‘leaved cross’, which consists of a cross standing between two curled
leal’ depictions. This depiction was already much in use among the
western Nestorian Christians and has been found, among other places,
as far west as Armenia.® A number of crosses from Inner Mongolia
depict the cross rising from a floral object which is neither a lotus nor
a clear depiction of such leaves™

Given the Buddhist presence in China I would regard the lotus depic-
tion on Nestorian grave material as an adaptation of the leaved cross
through the incorporation of a Chinese Buddhist motl. The depiction
of the cross over a floral object which is neither a pair of leaves nor a
lotus can be understood as an intermediate stage.

It thus comes to no great surprise that the Nestorians also approprated
further Chinese attributes ol the Buddha, such as the parasol. Chinese
Buddhist depictions frequently depict Buddha and the Bodhisau-
vas shielded under a parasol. Early representations of’ Prince Gautama
departing from his palace belore his enlightenment frequently consist
of a nderless horse and a parasol and do not depict Prince Gautama
himsell. The depiction of a cross nising from a lotus flower shielded
by a parasol-shaped object is found on a particularly well-preserved
gravestone from Mukhor Soborghan (see rubbing in Appendix 5.2).%
Similar depictions of the parasol shiclding the cross are also [ound in
Quanzhou.” The Chinese symbol of the parasol can be seen as an
appropriate way to enhance the weight and authonty of the cross.

* For lotus depictions in Quanzhou see the useful wble in Xie Bizhen (2006)
267 268,

* For a leaved cross from Armenia sce Talbot Rice (1966) 229, Also see Parry
(1996) 145 T and Fig. 1-2.

# See the cube panels on Halbertsma (2005a) Gravestone 16,

# Halbertsma (2005a) Gravestone 34.

® Parry (2006a) Fig. 11-12; Wu (2005) B 13, B39 and B40.
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The same can be said for the use of Daoist and other Buddhist or
Chinese symbols in Nestorian cross depictions, such as the image of
the hare and rooster/raven in the moon and sun on the trilingual stele
and the depiction of highly stylized clouds. Over time, the Nestorian
cross depictions in Inner Mongolia did not only appropriate ‘foreign’
symbolism but also shed a lew ol its original core characteristics, The
depiction of the cross, in other words, developed from a classical carly
form into a local form which expressed new and local realities. Egami
argued that the cross depictions in China initally developed from a
western jewelled cross, or crux gemmata, into an early castern Tang
dynasty version. This early eastern version featured the original jewel
depictions as well as foreign and *Chinese” attributes such as the lotus,
clouds and flames.

Over time the original jewel decorations were dropped and new
attributes were maintained, This gradual development eventually led o
a plain cross depicted in an ogival frame which, according to the Japa-
nese rescarcher, can be characterized as the late castern Yuan dynasty
version. Egami defined the transitonal phase—charactenized by the use
of both early and late characteristics —as a Song version.”

The use of the ogee-shaped frames or so-called ‘lantern window
frames” around Nestorian cross depictions is not limited to Nestorian
funeral material. Comparable outlines are frequently used in Islamic
graves as mentioned above. Enoki has suggested that the use ol such
frames may not necessanly onginate from Islamic influences. In this
interpretation the lantern window is rather an outline ‘recess where a
sacred object is placed for worship® or a ‘simplified representation of
an altar with a curtain drawn to both sides’. Enoki points out that such
frames were used in Chinese Buddhist art before the advent of Islam
in, for instance, Dunhuang™ 1 would like to stress that the shape and
design found in the tail-end of the Nestornian gravestones portray strik-
ing similarities with Islamic tombs, see also my remarks above and the
images referred to. This design suggesis that the Nestorian Christians
based the shape of the horizontal gravestone on Muslim tombs. 1If
this is the case it seems most likely that the ogival and lantern window
frames on the Nestorian grave material were appropriated alongside
other features found in the Muslim tombs. This would mean that the

# FEgami (2000 75,
= Enoki (1964) 50, nowe 23,
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CHAPTER ELEVEN

APPROPRIATION OF NESTORIAN HERITAGE BY
MISSIONARIES AND FIELD RESEARCHERS

The documentation' of Nestorian heritage in Inner Mongolia dates back
to the arrival of the first Scheut missionaries from the Congregation of
the Immaculate Heart of Mary (C.LCNM.) in Inner Mongohia. 1 have
already touched upon the Western lascination for Christianity in China
and the disproportionately large number of publications on this topic
in the introduction of this study. Suffice o say, the Nestorian heritage
in Inner Mongolia became very much part of this fascination and was
rapidly appropriated by missionaries and foreign scholars alike.” Afier
1949 Chinese archacologists also appropriated the Nestorian heritage,
in part through excavation or collection, but also by documenting and
presenting the material in an ideological framework.

This chapter looks into the appropriation of Nestorian heritage by
missionaries, foreign researchers and Chinese scholars who researched
and documented Nestorian remains in Inner Mongolia. 1 would like
to point out that their documentation has, to a certain extent, ensured
the survival ol certain Nestorian material that has been lost, but this
positive end-result has not guided the discussion here. Instead this
chapter simply highlights some concerns regarding the presentation of
material that is appropriated.

L1.1  Farly appropriation of Nestorian heritage by missionaries

The appropriation of’ Nestorian heritage in Inner Mongolia by mis-
sionaries is not a new phenomenon nor is it a practise of the past. The
editor of the Syrac version of Rabban Sauma’s chronicle explained
that he had edited and shortened the original to prevent ‘the history

" As opposed (o the reconding of Nestorian encounters by medieval travellers, such
as Rubruck, Polo and Montecorvino,

* Chinese archacologist Huang Wenpbi, ol course, was an early exception but
participated in what was a foreign-organized and funded expedition (the Sino-Swedish
Expedition under the leadership of Sven Hedin) when he discovered Olon Sume.
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which is desired’ to turn into something else.” Seventeenth-century
Jesuits also interpreted the inscription of the *Xi'an Stele’  or indeed
‘Nestorian Stele™—and utilized it, among the more unusual adoptions,
in a hymn.' Today, the Nestorian heritage has been popularized by
evangelicals in China and in Japan through manga-like cartoons (see
Appendix 2.5).°

The carly C.LC.M. missionarics were no exception to the practise
ol appropriating early Christian relics for their mission’s use. After
the physical appropriation ol the matenal from Shizhuziliang —first
expressed by claims on any Chnistian matenial and later by relocating a
number ol Christian objects 1o the bishop's residence in Xiwanzi — the
remains were presented in the organization’s bulletin as Christian heri-
tage much relevant to a missionary’s cause. De Brabander’s idenuficanon
of an engraving as a lamb, which trned out 1o be a depiction of a
Chinese incense burner and a distorted rendering ol the THS-symbol,
constitutes a Christian over-interpretation,

The discovery of the Christian objects in Inner Mongolia was, as
would be expected, lollowed by a search for existing Christian traditions
among the peoples of the steppe. Pelliot had deemed the discovery of
existing remnanis of Christianity among the Ongiit unlikely, but fol-
lowing the discovery of Shizhuziliang, two reports on the discovery of
existing Nestorian remnants and culture among the Inner Mongolian
peoples were filed.® Both reports were filed by Scheut missionaries, The
material that they uncovered, and possibly interpreted with too much
confidence as ‘Nestorian” in nature, actually comes from the fringes of’
the area with the most explicit and indisputable evidence ol a Nestorian
past or even from other regions altogether. As such, 1, too, will wander
somewhat from the ficld central to this study. I feel, however, that these
examples illustrate some dithculties in working with *Nestorian matenal’
which has been appropriated and over-interpreted.

The first report concerns a curious Chinese document, compiled at
the end ol the nineteenth century by a member ol a “religious sect’

' Montgomery (1927) 80.

' Pang (2006).

* For a Japanese example see Joseph (undated). Tor a Dutch news article, including
a number of these Japancse manga-canoons, sce my report; Halbersma (2004¢), For a
Chinese language example of a popularized account ol the Nestorian presence featuring
the Xi'an Stele and other Nestorian relics in China sce Xi‘an (2006) 46 T

= Pelliot (1914) 643.
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the teachings. To my knowledge, Van Damme never returned to the
topic of his contribution regarding the sect."

Without attempting o solve the questions regarding the origins of
the document, it secems puzzling that the text was written in Chinese
whereas the sect lived in the Ordos region and thus most likely used
another language. An examination regarding the origin and authentic-
ity of the teachings exposed in the text hies outside the scope of this
study but what is of interest here concerns the beliel of the C.LC.M.
missionaries, or at least the suggestion, that the teachings expressed
Nestorian origins and thus represented a connection between the
twentieth-century sect and the Nestorian Christians under Mongol rule
some seven centuries earlier. Whether an over-interpretation or not,
these conclusions, and their presentation as relevant to a missionary’s
cause, can perhaps be best undersiood as a “Christian appropriation’
of the Nestorian past.

Some forty years later the Chrstian appropriation culminated in
the ideniification of live descendanis of the Nestorian Ongiit in Inner
Mongolia. In 1934 Antoine Mostaert, the well-known Scheutist mis-
sionary and eminent Mongolist, reported to have found the descendants
of the Nestorian Ongiit among the Erkiit.'"> At the time, the Erkiit
consisted of some seventy families who lived, like the members of the
sect described by Van Damme, in the extensive Ordos plain south
of the Daqingshan range. According to the Belgian missionary, the
Erkiit pracused a faith most peculiar to the region with faint echoes of
Christianity. Upon childbirth, Mostaert suggested, women ol the Erkiit
confessed their sins as a means o aid delivery.” Although a leader of
the Erkiit did not recognize the sign of the cross, Mostacrt related a
number of practises among the Erkiit to the use of the cross. Of further
mierest are Mostaert’s observations that the Erkiit buried their people
with their heads pointing to the west; a pracuse, he noted, which was
also followed at the cemetery of Shizhuziliang." The orientation has
ol course been recorded among the Nestorian Christians north ol the
Dagingshan range, but it must be remembered that the practise was

"1 have only been able w verify the editions of Missién o Chaa v Congo uniil 1902,
i.e., seven years after Van Damme’s first publication on the sect.

* Mostaert (1934) 197 [

5 Mostacrt (1934) 205-6.

¥ Mostacrt (1934) 210, Mostaert also noted the taboo on sleeping with the feet
pointing west among the Erkii, see Mosiaen (1934) 212,
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shared with many other peoples of Turkic origin under the Mongol
rule. Furthermore, it must be pointed out that the religious practises
of the Erkiit, such as the burial of their deceased, diflered markedly
from the Mongolian herders living at the start of the twentieth century
among the Nestorian remains north ol the Dagingshan mountains,
who preferred ‘sky burials’. Most importantly, Mostaert argued that
the name Erkut itself proved a relation between the Erkie and the
Nestorian Christians among the Ongiit. In fact, according 1o Mostaert,
the name ol the Erkit onginated from the Persian eke'iin and thus
shared its origin with the Chinese term ‘yelikewen’ suggesting some sort
of Nestorian connection. The latwer transcription has, of course, been
[requently used in China for the identification of Nestorian Christians
as well as people of non-Han Chinese descent.

Mostaert’s identification of the Exkiit as the descendanis of” the Ongiit
and the resemblance of their faith o Christianity has been accepted”
as well as carefully questioned.'®

In his publication on the Erkiit, Mostaert did not refer to Van
Damme’s discoveries and conclusions, but it is possible that the Erkiit
were in fact the people identified by Van Damme as the followers of
the “Student of Fortune’. Both the followers of Van Damme’s sect and
the Erkiit lived in the Ordos region.

The region were both peoples dwelled is known among students off
Nestorian history in China for the great number ol metal objects that,
from the start of the twenticth century, have been uncovered there
and which have become known as ‘the bronze Ordos crosses’.'” The
curious objects resemble birds, fish and crosses. Many ol the objects
depict swastikas and geometrical or cross patterns which are executed
in high reliel. According to Moule, Mostaert noted:

The Mongols constantly dig them up, lrom old graves and elsewhere: they
know nothing ol their history, but wear them on their girdles, especially
the woman, and use them with a lump of mud to seal their doors."
In fact, the objects frequently leature two loops at the reverse side, which
can be used to attach the object to clothing, for example. A number

" Lawimore (1978) 215-216; Krader (1963) 42-3.

" Moule (1940) 24,

" For images of these objects see among others Pellion (1932); and Halbertsma
(2002a) 121 and 123.

" Moule (1930) 92 I

Bengali Buddhist Atisha renewed Vajrayana Buddhism in Tibet after studying in Sumatra or
Java in Indonesia, two centuries after Tibetan King Langdarma's attempt to eliminate
Vajrayana Buddhism in Tibet.
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In his Essential Tibetan Buddhism, renowned Tibetan scholar and chair of the Reli-
gion Department at Columbia University Robert A. F. Thurman made several ref-
erences to the fact that Arisha Dipamkara Shrijnana (982-1054), the Lord Master
and one of the Three Most Gracious Living Buddhas in Tiberan Buddhisrt religion
and legend, actually lived for a number of years in Java before returning to Tibet
to revitalize the teaching there and overcome a period of spiritual stagnation at the
hands of secular rulers and misinformed or malicious teachers.

There is some controversy over the allegation that Arisha spent time in Java,
however, and this is an example of the type of historical ambiguity we will encoun-
ter from time to time in this study of Tantra in Asia. Until recently, most historians
were of the opinion that Atisha never made it as far as Java, but studied in Sumatra
at the feer of a Buddhist sage in the capital of the kingdom of Survarnadvipa, most
likely today’s city of Palembang. Sumatra is another large island in whar is now
the Indonesian archipelago, but that is culturally and linguistically rather distinct
from Java. Recent scholarship, however, tends to accept that the kingdom where
Atisha lived during his sojourn in Indonesia was in the region of Kalasa, an ancient
capital of Survarnadvipa, which itself may have comprised all of Sumatra, parts of
Java, and parts of other islands in the archipelago. There is a temple called Candi
Kalasa in the Sultanate of Yogyakarta, and an inscription linking it to the wor-
ship of the Goddess Tara. This—along with other textual and archacological evi-
dence—rtends to support a Javanese locus for Arisha's instruction and initiation.’

This may seem like nit-picking, but since no Indonesian would mistake a Java-
nese for a Sumatran, it is worthwhile to point this out. Thurman makes that state-
ment concerning Atisha's stay in Java several times in his excellent introduction o
Tibetan Buddhism.® Moreover, while he rightfull}' mentions Atisha'’s crucial role in
the renaissance of Tibetan Buddhism in the 11th century ck, he does not go into
any detail abour Atisha's Indonesian master nor, indeed, does Thurman assign any

2 Roy E. Jordaan, “Tar and Myai Lara Kidul; images of the divine feminine in Java,” Asian Folblore Stud-
ier, Wol, 56, No. 2, October 1997, pp. 285-312,

3 Robert Thurman, Evenvial Tibetan Buddivizm (New York: Castle Books, 1995), p. 3, 11. For a more
in-depth treatment of this critical subject, sce John R, Mewman, “A Brief History of the Kalachakra® in
The Whee! of Time: the Kalachakra in Context, Geshe Lhundub Sopa, Roger Jackson, and John Newman,
with a Foreword by HH The Dalai Lama (Madison, WT: Deer Park Books. 19850, pp, 51-90. Here
Mewman makes the case thar Arishas teacher was the same man as Naropas reacher, Kalachakrapada the
Elder, and that he lived in Java in the 1 1th century ce. The implication Is thar the Kalachakra initiations
originated—at least in the relatively modern era—in Java.
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most exhaustive commentaries to Atisha’s text. An indication of the
great value attached to Atisha’s Lamp for the Path and the integrated
approach it presents can be gleaned from its reception in India. When
the Tibetan first invited Atisha to visit Tibet, his abbort at Vikramashila
monastery was extremely reluctant to let him go. However, after much
persuasion he finally agreed on condition that the Tibetans ensured
that he returned after a certain time. As it turned out, Atisha was
unable to return within the stipulated period, but sent a copy of Lamp
for the Path in his stead. The Indian scholars at Vikramashila were
so impressed with it that they felt they had been compensated, for
although they had lost Atisha, if he had not gone to Tibet, he would
not have written it.

Another of Atisha's major contributions to Tibetan Buddhism
was the mind training tradition. He received this from one of his
teachers, Dharmamati, a master from Sumatra. This text refers to him
as Serlingpa—man from the Golden Isle or man from Sumatra. Of
all his many gurus, Atisha regarded this teacher with especial respect
and affection because under his tutelage he learned how to actually
bring about the awakening mind, which is the key point of the mind
training reachings.

To emphasise the value, they place on these teachings Tibetans
commonly recount the great hardship that Atisha underwent to
receive them, stressing the thirteen month voyage and the twelve years
he spent with his master in Sumatra. And recalling Atisha’s esteem for
him the Tibetans in turn hold him in grear respect.

‘The mind training teachings are a grear vehicle instruction, because
they are mostly concerned with developing the awakening mind,
the altruistic mind of enlightenment. They are directed primarily
towards the practitioner of great capacity. They deal essentially with
transforming our mental actitudes. Firstly, they are concerned with
transforming our attitudes towards other beings. One of the greatest
obstacles to both ordinary happiness and spiritual progress is self-
centeredness. While the door to the great vehicle is the aspiration to
highest enlightenment based on a deep-seated wish to help others
in the best possible way, most of us have just the opposite artirude
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which they were prepared to sacrifice everything. This was no dry
theology we were studying but a passionate tradition of personal and
social transformation.

Just as Geshe Rabten and Geshe Dhargyey sought to keep this
tradition alive by communicating it to their young Western followers in
India, it is fitting that the teachings of Advice from a Spiritual Friend have
their origins with an eleventh-century Indian abbot who also walked
across the Himalayas to bring those teachings to Tibet. This was
Dipamkara Shrijfiana, known as Atisha, who was born in Bengal in 982.

Atisha was not unfamiliar with arduous journeys. After many years
of study and practice throughout India earlier in his life, he had a vision
at Bodh Gaya (the site of the Buddha's awakening) of Dharmamati, a
monk who lived on the island of Sumatra, in modern-day Indonesia.
From his vision, he learned that Dharmamati was the only teacher who
could convey to him the essential Mahayana Buddhist practice of
bodhichitta, the mind that aspires to awakening for the sake of all living
beings. So Atisha traveled for many months by boat to Sumatra and
stayed with Dharmamati for twelve years. During this time Atisha
received the oral traditions on cultivating bodhichitta. On returning to
India, he transmitted these teachings widely, thereby reviving
traditions that had been lost in their own homeland.

Atisha's fame eventually spread to Tibet, which at the time was
undergoing a major revival of interest in Buddhism. Impressed by the
extraordinary devotion of the Tibetan king who invited him, and
despite the reluctance of his monastery to let him depart, Atisha left
for Tibet in 1037 at the age of fifty-five. He remained there for
seventeen years until his death in Nethang, just south of Lhasa, in 1054,

Atisha’s mission was instrumental in laying the foundations for
Tibetan Buddhism as we know it today. In the early eleventh century,
Buddhism in Tibet was fragmented into conflicting groups of
practitioners. While some maintained that strict ethical purity and
rigorous intellectual training was the way to awakening, others insisted
that only through mastery of tantric yoga could such realization be
achieved. Atisha sought to reconcile these divisions by emphasizing
how all these elements were equally necessary: without moral integrity
and keen spiritual intelligence an effective tantric practice was
impossible.

Atisha's primary concern was to establish a clear and pragmatic
foundation for Buddhist practice in Tibet. Following the example of his

https://twitter.com/JeffreyKotyk/status/1346883937289687040
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Han style Vajrayana Esoteric Tantric Buddhism has a twisted relationship with Ganesha. In
Japan Ganesha was originally believed to be a cannibal king who ran out of beef & radishes to
eat so he started eating men. The people prayed for Avalokiteshvara to calm him down & still
offer radishes & a sweet similar to modak today to satiate him.

Literary Aspects of lapan's Dual-Ganesa Cult 297

lations is the inclusion of a number of ““origin myths."” These appear to
have served two primary purposes. One was to further legitimate the dual
Ganesa's place in a Buddhist context. The second was to make more co-
herent the relationship of the peculiar icon of the dual form to the ritual in
which it was used. These origin myths — of wholly unclear provenance —
are of sufficient centrality from Heian times on to warrant some consider-
able attention. Below I translate four of them, beginning with the earliest,
which is in point of fact ot from a besson encyclopedia, but is the introduc-
tory segment of Subhakarasimha’s Ta Sheng T ien Huan-hsi shuang-shen Ta-
tzu-tsai p'i-na-yeh-chia wang kuei-yi nien-sung kung-yang fa.

Myth One: Vindyaka and Senayaka™

Jizai-ten is the deva-king, Maheévara Daijizai. Uma is his wife. These
two had three thousand children. King Vindyaka was the foremost of the
1,500 on the left. He practiced every sort of evil deed and commanded a host
of 107,000 vindyakes. Senayaka, a deva who held to the good, was first among
the children on the right side. He practiced every profitable action and was
the leader of a group of 178,000 followers who fostered fortune, skill, and
good. This King Senayaka was actually a transformation body of Avalokite-
évara, who, in order to subdue the bad actions of King Vindyaka, took simul-
taneous birth with Vinidyaka so that they would be younger and elder
brother, husband and wife. The iconic shape is that of two bodies united in
embrace. [Text continues with a description of icon and ritual. |

The most salient feature of this origin story is its clear separation of
Siva and Ganesa/Vindyaka. “Vindyaka" here seems to have only its most
basic sense of demon of obstruction. Good intrudes as a separate divinity,
Senayaka (probably a reference to Skanda,™ identified here with Avaloki-
tedvara), whose relationship to Vindyaka is one of subjugation of evil by
good. Since the passage is followed by the standard description of the
dual-Ganesa icon and ritual, it is clearly intended as an introduction to
them, but the fit seems very forced. Indeed, quite possibly the odd con-
junction of “elder brother and younger brother, husband and wife” marks
the juncture between earlier “Hindu" materials and later concern with a
Tantric Buddhist context for the ritual.

Myth Two: The Cannibal King of Marakeira™
Marakeira, again, had a king who ate nothing but the flesh of cows and

radishes. With time, these gradually became rare throughout the land, so
they offered him the flesh of dead people instead and then, when corpses too
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became scarce, the bodies of living people. At this point the great ministers
and the populace raised four armies to punish the king. But he became the
great demon-king, Vindyaka, and with a host of vindyakes flew into the air

After that, the country of the king suffered epidemic illness, and the
ministers and the people prayed for aid through the vow of the eleven-
headed Avalokitedvara. Avalokitedvara took on the form of a female vindyake
and enticed the king's evil heart. His heart was thus filled with joy [kangi],
and the sickness left his land and the people were at peace.

The initial paragraph of this myth seems entirely unconnected with
the origin story of Subhakarasimha’s Ta Shenig T'ien Huan-hsi shuang-shen
Ta-tzu-tsai p'i-na-yeh-chia wang kuei-yi nien-sung kung-yang fa, save that again
Vinayaka/vindyaka is a demonic figure (but apparently the living transfor-
mation of a human being). The second paragraph, as in Subhakarasimha’s
piece, identifies the female half of the dual icon with Avalokiteévara (here
specifically the eleven-headed manifestation). It also gives a rationale for
the epithet, Kangi (Great Bliss), and hints at a motif of conversion through
seduction. Mentioned, but not really explained, is the link between Vina-
vaka and the radish. The interchangeability of the radish with bovine and
human flesh probably reflects the Indian sense that the radish, like some
other roots, is an impure vegetable, and thus a fit offering for certain mar-
ginal deities.

Myth Three: The King’s Minister™

In ancient times there was a high minister at court who came to be on
intimate terms with the queen. As soon as he heard of this, the king wanted
to kill his minister. He laid out a great feast and, as was his custom, called
his many officers in to eat it. The king served only elephant meat. He called
the minister into his private quarters to insist that he eat some too.

The queen secretly worried for the man and told him, “Sir, you must
go to Mt. Keira. There is a lake of oil there. Enter it and wash your body. Then
dig some radishes and eat them. If you do not do this, your life will not last
long, because what you have eaten was elephant’s flesh. You must quickly
take this cure.”

The minister listened to her words and immediately went to that
mountain, where he cured himself according to her instructions and soon
felt bright and well again. But, as his heart was now full of resentment, he
made a vow to the spirit of the mountain to become a demon. His head
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